OP; he Th fn 3 p 2 


* 


eee e 
x Second Paſtoral Letten 8 


— 
' a 6 


RA Af K ”% on "Sins eue. - 
and ſome other ate Ep... 


* 


ſhort and imperfett eg 
— 2 * 
Tillotſon s Serm. n 1 FI. [z 


CE In Late 
( . e 

OE ES Nas * rob 

8 Low 4. the Dofrins of the Seri 


ipture war 1 a6 4 


ro come owe nts the Fountain Goodneſs, 4 | Jo 2 
* Miracles, * f 7 5 


ith; end for. wane of u, fa, 
An, 2 | for. wane of it 43 
4 Oy Rel Proteſt. Pare 1. 10. 


— = mM — | | — N 5 
| LONDON: 15 5 
Ar L PERLE, at Zocte“s Head: in mn 
«3%, Corner, „ DCC WX. 55 5 25 8 
be Nos e Shilling and Six Pace] | IS EA.” 
7 6: 5 * 5 x « . 7 


5 q 
* . a a % 
k 3 v * 1 * — 
* p . * x = 
«4 a - 


6 15 and W imager: 4 


—_— — — — — 


* 1 1 1 
— , ls 
— — ＋ ns, ew” —— 
6 _ | 


Second Addreſs, &c. 


| GENTLEMEN, 


HE main Reaſon of my writing this ſe- 
cond Addreſs, which 1 again humbly 
offer to your Conſideration, is, the great 
Good the former ſeems to have done; 
ſince moſt Points about which Chriſtians damn'd- 
and perſecuted one another, even to Death, are now 
own*d by this Writer, not to affect them; by ſay- 
ing, It will appear, that the ſeveral Denominations 
of Chriſtians agree in the Subſtance of Religion, and in 
the neceſſary 5 re of the Practice of it; That the 
World, and all Things in it, were created by God, and 
are under the Direction and Government of bis all po- 
erful Hand, and all-ſeeing Eye 3 That there is an efſen- 
tial Difference between Good and Evil, Virtue and 
Vice; That there will be a State of future Rewards and 
Puziſhments, according to our Behaviour in this Life 3 
That Chriſt was a Teacher ſou by God ; and that bis 

Apoſtles were divinely inſpired ; That all Chriſtians are 
bound to declare and profeſs themſelves to be bis Diſci- 
ples ; That not only the Exerciſe of the ſeveral Virtues, 
but alſo a Belief in Chriſt, is neceſſary in order totheir 
obtaining the Pardon of Sin, the Favour of God, and 
Eternal Life; That the Worſhip of God is to be per- 
Jerm' d chiefly by the Heart, in Prayers, Praiſes, and 
. B Thank/- 


* Paſt. Let. 3. f. 24, 27. 
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2 
Thankſsivings ; and as to al other Points, That they 
are bound to live by the Rules which Chriſt, and bis 
Apoſtles, have left them in the Holy Scriptures. If this 
is all that is requir*d of Chriſtians in general, to be- 
lieve concerning God, and the Perſon of Chriſt, 
(without one word about the Perſon of the Hol 
Spirit) what Havock muſt this make in the Creeds 
and Articles of all the particular Churches now in 
being? Muſt he not condemn, as moſt uncharitable, 
that Creed which in the Beginning, Middle and End, 
denounces Damnation againſt all, who do not keep it 
in every Article whole and undefiled * Muſt he not 
abhor the At hanaſians and Ariaus (eſpeclally the 
former, who begun the Practice) in murder ing one 
another for ſuch things as do not concern the Sub- 
ſtance of Religion, and the neceſſary Inforcement of 
the Practice of it? Andought not the Papiſts, as well 


as Quakers, Sociniuns, &c. to return him Thanks for 


this unuſual Favour? And 
Ir this Writer has deſerw'd Thanks of his Clergy, 
for thus explaining, and on this foot defending Chri- 
ſtianity, (as if it were on any other indefenſible) I 
ſhoy'd have hoped, that he, who caus'd him to make 
theſe, moſt charitable Conceſſions, might- haye Gt 
ſerv'd from them at leaſt ſome Acknowledgment 
however, I'm pleas'd to find, that the Diſſenters of all 
_ may be Chriſtian Churches, * 1 — 
iſcopacy 3 tho? the contrary was ſtrongly inſinu- 
ated; in his former * Paſtoral — and *tts, with the 
higheſt Pleaſure I obſerve; that this Letter is wrote 
with a very different Spitit from the former. Here is 
no calling on the Magiſtrate to. determine Contror 
verſies in Religion by the Sword 3 or any An. 


againſt the natural Rights of Mankind, univerl 

Toleration, Sc. 
Tro* this Writer ſays, that << this Paſtoral Letter 
is gccafion'd by fs late Wrizings, oo = is 
3 
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6 
« aſſerted, That REASON & a ſufficient Guide 
« 1h Matters of Religion, without the Help of RE- 
«K YELAT ION“ yet fince Men may believe Rea- 
ſon to have heen a Aaelent Guide without Revela- 
tion, when there was no Revelation to help it out; 
he ought to have been more particular in what lie 
makes the Foundation of this Letter; and not endea- 
vour to lead his Reader into a Miſtake by fo general 

4 Charge. 

Tut Words in the Addreſs, to which this Writer 
ſeems to fefer, relate to thoſe who liv*d before the 
Coming of Chriſt, and are; © If we are religious 
« as we are rational, the endeavouring to exalt Re- 
« velation by depreſſing Reaſon, is ſubverting the 
« Foundation, in order to raiſe the Superſtructure: 
% And if Reaſon was the only Guide God gave 
« Mankind for many Ages together, to lead them 
to eternal as well as temporal Happineſs, is not 
« this Writer's faying, Yat Reaſon, without the 
&« Aſjflance of Revelation, has in Fact appear d to be a 
« very inſufficient Guide, arraigning the Conduct of 
« God; in ſuppoſing that tho* Means and Ends 
were alike in his power, yet that he, not knowing 
« how to adjuſt one to the other, ordain'd ſuch 
«© Means as cou'd not anſwer the End for which he 
« intended them? Or in his Words, That the Guide 
"os 17. them was in Fact, a very inſufficient Guide; 
and that all Mankind, except the Fews (to whom 
God gave Statutes that were not good, and Judgmenis 
«« whereby they ſhould not live) were, till the Coming 
of Chrift, under the Conduct of this very inſuffi- 
** cient Guide; and that the greater Part ever fince 
** (tho? God has chang'd his Mind as to ſome) have 
*© had no other Guide than this very inſufficient one. 
* I this the Character of a Being of conſummate 
*© Wiſdom, and of impartial and yniverſal Bene- 
* yolence? | 

B 2 « ARE 

#* Addreſs, p. 6467. + Paſt. Let. p. 9. Ezek. 20. 25, 


(4) 


&« Art not the Dictates of Reaſon the Dictates of 


“ God himſelf? Or what can more ſhew the Per- 
& fection of the Law of Reaſon, than that God can't 
« diſpenſe with his Creatures, or with himſelf, for 
tc not obſerving it? And is it not as criminal, to 
ce reflect on a Law as inſufficient, that is eternal, im- 
«« mutable, and univerſal, as on a Revelation that is 
c not ſo; except in ſuch Things as are the Precepts 
« of Natural Religion? For whatever is owing to 
« a poſitive Inſtitution, may be repeaPd by it; nay; 
« may. be different, in different Places, and oblige 
64“ only for ſome Time. How can we know God's 
“ Veracity, or that he will deal with us, as he de- 
ﬆ clares he will, in any poſitive Inſtitution, but by 
4 what our Reaſon tells us of his Nature? Or how 
4 can we be certain of the Immutability of the divine 
« Will, but as it is inconſiſtent with infinite Wiſdom 
« and Goodneſs to require any thing of us, that is 
c not fit, or reaſonable z ſince if he cou'd once act 
ce without Reaſon, there cou'd be nothing to hinder 
« him from always acting thus? Or, if he cou'd at 
« any Time make ſome things Mens Duty, with- 
c out letting them know what they are; why not at 
* any other Time? | 

« How can this Mriter call Reaſon an inſufficient 


* Guide, if God requir*d nothing more of Men (for 


0 ſeveral. Ages) to make them happy here, and 
% happy hereafter, than following its Guidance? 
« And muſt not the Pagans be faultleſs, if what we 
e impute to them as Crimes, were not owing to 
e themſelves, but to their religiouſly following the 
* only Guide God gave them? If this Notion be not 
% down-right Nonſenſe, it's the moſt impious that 
« was ever vented and would equally prove Reve- 
te lation to be a very inſufficient Guide; becauſe 
„ ſuch Notions have preyail'd among Chriſtians as 
c are more deſtructive to human Societies, than any 
* which obtain'd among Pagans, And what he 


* alerts 


(s) 

« aſſerts, is directly contrary to the Apoſtle, who, 
« in the firſt of the Romans, amply declares, that 
« the Duties the Gentiles ow'd to God and Man, 
« were implanted in their Minds ; and that when 
« they tranſgreſs d either, they ſinnꝰd againſt Know- 
e ledge, and were inexcu/able, And in the ſecond 
« Chapter, that the Gentiles (thoſe governꝰd by Rea- 
<« ſon) did by Nature, the things contain d in the 
« Law.“ | 

Taz Paſtoral Letter-Writer, without taking 
the leaſt notice of this, or any thing elſe, which 
was faid to juſtify the arraign'd Conduct of God, 
with relation to all Mankind, ftill goes on to arraign 
tt, and ſays *, © It was very agreeable to the na- 
= * iural notions we have of the divine Goodneſs and 

| © Wiſdom, to ſuppoſe that He would make a farther Re- 
8 < velation to Mankind; which might give them 4 
* clearer Knowledge, and a ſtronger Senſe of Duty; un- 
© leſs we will ſuppoſe, that he had utterly abandon d 
* them ?* Which is owning, that God, for four thou- 
ſand Years together, had in fact utterly abandon'd 
Mankind; and {till continues to abandon the greateſt 
part of *em to this very day, and that this is agreeable 
to the natural Notions we have of the divine Wiſdom 
and Goodneſs: Theſe, ſure, are Expreſſions ſo ſhock- 
ing, that nothing, as far as I can ſee, can excuſe 
them, unleſs a Man's having, in this Point, abandon'd 
common Senſe, will do it. | 

Tris Writer, to ſhew what a miſerable Condi- 
tion all Men were in, before the coming of Chriſt, 
ſuppoſes, that by the Light of Nature, they could 
not know, that the Pardon of Sinners was conſiſtent 
= wth be Wiſdom of God's Government, the Honour of 
bis Laws, and his Hatred of Sin, ſo as to render their 
Salvation poſſible. < For theſe, ſays he Þ, are things 
* which depend wholly on Revelation; and without the 
* Knowledge of theſe, Mankind muſt remain in a 25 

Plex 


Paſt. Let. 2. p. 44. + Paſt, Let. 2. p. 15. 


| (6) 
© plex*d and deſponding State, us tothe Pardon of Sin, 
and the Favour of God ? Can any thing be more in- 

Being of impartial, 


conſiſtent with the Character of a 

univerſal, and infinite Benevolence, than to leave all 
his Children, for ſo many Ages together z and the 
greateſt Part to this day, in a defponding ſtare, as 
to their poſſibility of being ſav'd? Can any Man 
read this without Horror and Deteſtation ? can 
this Writer ſay worſe of the very worſt of Beings ? 
Wou'd not defpairing Mortals, upon this fuppoſi» 
tion, be tempted to cry, To what end ſhou'd 


we repent and amend ; if yet we are ſo made, as 


not to be able to live without ſinning; and, b 
<« the very firſt Sin, we have loſt all hopes of Par- 
* don; and are doom'd to eternal Miſery ?** But 
with humble ſubmiſſion, = 
Ir doing Evil is the only Foundation of God's 


Diſpleaſure, ceaſing to do Evil, and doing the con- 


trary, muſt take away that Diſpleaſure. As long as Men 
continue in their Sins, they muſt continue the proper 
Objects of God's Reſentments; hut when they, for- 
ſaking their Sins, act a part ſuitable to their ratio- 
nal Nature, they of courſe become the proper Ob- 
jects of his Approbation: and, indeed, if Sinners, 
ſince the coming of Chriſt, are not to be ſav'd with- 
out Repentance and Amendment, and Sinners, at 
all Times, were to be ſav'd on theſe Terms, or elſe 
cou'd not be ſav'd at all; muſt not Repentance and 
Amendment, which ſuppoſe a Knowledge of what 
was to be repented of and amended, put all Man- 
kind, at all Times, upon a Level, with relation to 
their future Happineſs? | 

Ir God, whoſe Nature and Property is ever to have 
Mercy and to forgive, was not as willing to forgive 
Sinners, upon Repentance and Amendment, as they 
were to be forgiven; how cou'd it be faid, that 
There's more Foy in Heaven for one Sinner that re- 


tent, than for ninety nine juſt Perſons who need no 
I Repentance ? 


(7 1) 5 7 
Repentance? Or, that Cad deſires mot the Dank 
4 Sinaer, but that 2 Gould turn from his Wickedneſs, 
and live? Was it not for the returning Prodigal, 
whom his Father embrac'd with open Arms, that 
the fatted Calk was. kill'd.? God fd 8 want to be 
reconciled to the World, but the World having de- 
from God, wanted to be reconciled to him: 
and it was the buſimeſs of Chriſt, and his Apoſtles, 
16 teach: them thoſe moral Rules, which wd re- 
concile them to God. Hence the, Apoſtle ſays; V 
N you in Chriſt's ftead, that you, be. reconcil d ta 


Aar indeed, not only the Goodneſs, but even the 
Wiſdom of God, will oblige him to forgive the Pe- 
nitent 5 ſince he X. his Wi 
dom requires him to be; and it wou d be Cruelty 
and Rage, not Wiſdom or Juſtice, to ali him un- 
neceſſarily. This Mriter ſeems not to know the true 


End of uniſhment, which, never has any Retro» 


ed; for what is paſt: can't be belp'd, but is de- 
en'd only to. prevent the like for the future: and 
W tho! Ged is ſaid to hate Sin (which is a figurative 
expreſſion, Perſons only being the Objects of. Love 
or Hatred) yet he cannot hate any thing, he has 
made; and. 8 God chaſtiſes his. Children ( for 
Je are all bis Offspring) either i in this, or the next 
ite; tis only to — 2 — from continuing in a 
date of Sin and Miſery. However. plain this Paint 
Wis, yet becauſe this Writer has more than once quoted 
Mr. Locke, and under the juſt Character of an acute 
7 5 e 3 I ſhall mention r he ſays FT Ne this 
lead: the of _ 
> = Reaſon, a Kit Naka, who. wowd 
make uſe of that Lg, that he was Good and 
MNerciful: the ſame Spark of the divine Nature, 
0 De in Man, which ASS LE ac 
an, 


#{2 Cor. 5 18, 19. | + Ads 17. 28. 4118 
N Reaſbag lee of Chriſtianity, Cc. p. 255, 256. 


(8) | 
« Man, ſhew'd him the Law he was under as 2 
« Man; ſhew'd him alſo the way of atoning the 
«« merciful, kind, compaſſionate Author, and Father 
« of him, and his Being, when he had tranſgreſs d 
« that Law: He that made uſe of this Candle of 
«© the Lord, fo far as to find what was his Duty, 
te cou'd not miſs to find the Way to Reconciliation 
'«« and Forgiveneſs, when he had fail'd of his Duty. 
« — The Law is the eternal, immutable Standard 
46 of Right: and a part of that Law is, that a Man 
« ſhou'd forgive, not only his Children, but his 
« Enemies, upon their Repentance, asking Pardon, 
« and Amendment. And therefore, he cou'd not 
c doubt, that the Author of this Law, and God of 
« Patience and Conſolation, who is rich in Mercy, 
« wou'd forgive his frail Off- ſpring; if they ac- W 
&* knowledg'd their Faults, diſapprov'd the Iniquity 
te of their Tranſgreſſions, begg'd his Pardon, and 
* reſolved in earneſt for the future, to conform their 
„ Actions to this Rule, which they own'd to be 
4 Juſt and Right. This way of Reconciliation, this 
« Hope of Atonement, che Lag of Nature reveal'd 
to them.” : +5 

Tu IS Writer having in his firſt Paſtoral Letter, 
faid “, © There are many things that Revelation bas 
« diſcover*d to us, which were either wholly unknown, 
< or | known very imperfectly, to the beſt and wiſeſt of 
© the Philoſophers ; and yet are abſolutely neceſſary 10 
give Mankind a full Knowledge of their Duty 
© as, The way in which an acceptable Worſhip may be 
© perform'd to the Deity, &c.* To this it was re- 
ply'd, that If by the Light of Nature God com- 
«© manded Men to worſhip him; he, certainly, cou'd 
« not intend a Worſhip that was not acceptable tro i 


« him, And yet to ſuppoſe he did not let Men 
c know how to worſhip him acceptably, is to ſup- 
< poſe he did, and did not intend to be acceptably il 
« worſhipp'd.” | Thi 

* Paſt, Let. 1. p.g: 


(9) 1 
Tuis he repeats, adding, * Thal ibe Founders of 
© States and Kingdoms found it neceſſary to ground their 
« Schemes of Religion upon pretended Revelations, as 
« the only Way to give them a proper Sanction; and the 
People Aſſurances that their religious Performances 
< word be accepted.“ This, ſince it ſhews how eaſily 
People may be impos'd on and how ready their Go- - 
vernors, with the Help of their Prieſts, were to im- 
poſe what idolatrous Worſhip they pleas*d, ought to 
put us on our Guard; eſpecially as to ſuch Things, 
which tend to the ſeparate Intereſt of the Impoſers: 
And if no Revelation can be true, as this Writer 
owns +, that contradicts the natural Netions, which 
Reaſon gives of the Being and Altributes of God ; we 
can't but know from theſe natural Notions, what 
Worſhip will be acceptable to God; becauſe, as 
Dr. Scot juſtly obſerves ||, „If we truly underſtand 
e what God is, we can't but ar what Wor- 
e ſhip js ſuitable to him, from the eternal Congruity 
« and Proportion between Things and Things; as 
« obvious to the Mind, as Sounds and Colours are 
e to the Ears and Eyes.” . 
TRE two above-mention'd Arguments are the 
main Proofs, by which the Paſtoral Letter-Writer 
pretends to prove, that the Philoſophers were intirely 
ignorant of many important Points of Religion; and 
that their Knowledge was dark and imperfect in ſeve- 
ral others, as important: but becauſe the whole of - 
what he ſays on this Head ſeems to be borrow'd from 
Dr. S. Clarke's Diſcourſe of the Unchangeable Ohli- 
gation of Natural Religion, &c. and every Particular 
the Doctor urges is fully conſider'd in the laſt Chapter 
of Chriſtianity as old as the Creation, &c. I ſhall refer 
the Reader to that Chapter; only obſerving from 
thence, that EN 
46 r 


F. Ii. J P. 4. I Chriſt. Life, p. 2. Vol. 1. c. 6. p. 323. 
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(10) 
Ir Men alike, at all Times, owe their Exiſt- 
«ence to God, they, at all Times, muſt be created 
«< in a State of Innocence, capable of knowing, and 


« doing all God requires of them; and we muſt con- 
« clude from the Wiſdom and Goodnefs of God, 
ce that he will at no Time command any Thing not 
4 fit for him to command, or for Man to do; and 
<< therefore, cou'd' we ſuppoſe ſome Things com- 
« manded by external Revelation, which were not 
« commanded by the Light of Nature, we muſt con- 
e clude, that till then it was not fit for God to com- 
4 mand them, or for Man uncommanded to do 
« them.” And conſequently, | 

NoTHrinG can be more abſurd, than this Suppoſi- 
tion (on which Dr. Clarke's and this Writer's Reafon- 
ing is built) that God left all Mankind, for 4000 
Years together, and even the greateſt Part to this Day, 
deſtitute of ſufficient Means to know, and do their 
Duty; and that, for want of theſe neceſſary Means, 
they fell into, and continued in a univerſal State of 
Degeneracy and Corruption: But if it was not their 
Fault that they either at firſt fell into, or continued 
in this State; muſt not this be the State God deſign'd 
they ſhou'd be in? And wou'd it not only be in vain, 
but a Crime in them, to endeavour to change that 
State, in which God, of his infinite Wiſdom and 
Goodneſs, thought fit to place them? What can be 
more ſhocking than this Hypotheſis? And yet this 
is the Foundation upon which both Paſtoral Letters 
are built. 

This Writer, tho? he ranfacks all the Corners of 
the Earth, to difcover what unreaſonable Things 
Men have been guilty of, in order to prove how in- 
ſufficient Reaſon is, to anſwer the End for which 


God gave it; yet from the Reaſon of Things he is 
forc'd to own the Unreaſonableneſs of that Suppoſi- 


tion, in ſaying, f If, indeed, it appear'd, that God 


would 
* Chriſtianity, & c. c. 14. P. 375, 376. + Paſt. Let. p. 45, 46. 


1 

would judge Men for. the Tranſgreſion of any Duty, 
which they did not, and could not know to be their Duty 3 
and that he would make them accountable for no? being 
influenc'd by Motives which be had never acquainted 
them with ; it would be difficult to reconcile ſuch à Pro- 
. ceeding to the divine Juſtice. But ſince the contrary to 
this is true, and it is certain God will not puniſh Men 
for invincible Ignorance, ſurely He is at liberty ts 
diſpenſe Extraordinary Favours at what Times, and in 
what Meaſures, to what Nations, aud to what Perſons, 
he thinks it. — Are we then to quarrel with God, that 
He raiſes us to a greater Degree of Perfection, in order 
to advance us to greater Degrees of Happineſs and Glory? 
Can there be a more flagrant Inſtance of Perverſeneſs, 
than to refuſe his Favours, for the very Reaſon which 
ought to increaſe our Thankfulneſs for them ; namely, 
that be vouchſafes them to us, and not to others? But 
is it not a t Inſtance of Perverſeneſs, and a 
high Degree of IIl- Nature, to ſuppoſe it ought to 
increaſe our Thankfulnefs for Favours, becauſe God 
has not vouchſafed them to others? A good-natur'd 
Man wou'd think his Happineſs increas'd by ſeeing 
others as happy; and wou'd praiſe and adore the im- 
partial and univerſal Goodneſs of the divine Being; 
and, in imitation of him, endeavour to communicate 
Happineſs to as many as poſſible. But I do not won- 
der to find this narrow ſelfiſh Notion in our Writer, 
ſince there are too many Divines who have taken, 
perhaps, more pains to damn others, than to ſave 

themſelves. | 
H owns, As to the Heathens, tho the Light of 
Reaſon is but dim, yet they tobe have no better Light to 
walk by, and who honeſtly make uſe of that, as the only 
Guide God has given them, cannot fail to be mercifully 
dealt with by infinite Juſtice and Goodneſs. Which is 
owning, that Reaſon was a ſufficient Guide for all 
Mankind in Matters of Religion, and is {till fo, - 
C 2 the 
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| A 8 
the greateſt Part; ſince by it alone they are capable 
of knowing and practiſing their Duty, even all that 
God requires of them. And if God deals with Men 
according to what they have, and not according to what 
they have not; this, ſuppos'd dim, and inſufficient 
Light of Reaſon muſt have given them a Title, nay, 
an equal Title with Chriſtians, to the ordinary Favour 
of God; who, as“ Chillingworth obſerves, © can never 
require Brick where he has given no Straw ; can't 
expect to gather, where he has not ſtrow'd ; to reap 
« . where he ſow'd not; or be offended with us, for not 
doing what he knew we cou'd not do.“ Can this 
be reconciled with his aſſerting, that God had in Fact 
abandon'd all Mankind for 4000 Years together, 
and the greateſt Part to this Day? But 

Oxzx *wou'd think, his allowing ſo much to thoſe 
who follow the dim Light of Nature, was a Favour 
he cou'd not well here avoid giving them ; fince he 
afterwards reſumes it, and ſays, | However the due 
Uſe and Application of our Reaſon may anſwer the Pur- 
Poſes of this Life, it is in no Meaus ſufficient to guide us 
m our Way to the next. 

THAT God is at liberty to beſtow Extraordinary 
Favours, as he thinks fit, is no Doubt; but here the 
Queſtion is, whether he will not, as in every thing 
elſe, be govern'd by the Rules of infinite Wiſdom 
and Goodneſs? Otherwiſe how can we tell upon 
what Motives, and to what Nations, and for how 
long, theſe Extraordinary Favours will be beſtow'd? 
Pm afraid the ordinary Favours will hardly fall to 
their ſhare, who firſt libel the impartial and univer- 
ſal Goodneſs of God, and repreſent him as giving 
Mankind a Light not ſufficient to anſwer the End for 
which it was given; and at laſt, after a great deal of 
Chicane, are forc'd to give it up, and own, that the 
dim Light of Nature (which ſhines more or leſs 

| all 


* Anſw.to the Pref, of Char. maintain'd, /e&. 16. 
+ Paſt, Let. p. 63. 


(13) 
all Men) was ſufficient to intitle them to the ordinary 
Favours of God. Ns 
Was this Writer conſiſtent with himſelf, the only 
Queſtion cou'd be, nor, Whether God deſign'd to 
make Men happy, who liv*d up to the Light he gave 
them? but, Whether he is a Being of univerſal Bene- 
volence, and will beſtow on all who doſo, the Ha 
pineſs their Nature is capable of, and that emjoy- - 
ment, for the fake of which Man was created; or 
elſe, as a partial Being and a Reſpecter of Perſons, 
will beſtow it on a few, as extraordinary Favourites ? 
Here, I think, this Y/riter ſhou'd have been more 
explicite, and told us, whether theſe extraordinary 
Favours were deſign'd for all Chriſtians, of what De- 
Wominations ſoevgr, or elſe only to thoſe of his own 
Perſuaſion, | 
I Syov*p think, if God wou'd make any Diſtin- 
oon in this Caſe, it wou'd be in favour of thoſe to 
hom God had been fo kind as to require nothing 
Nut what naturally tended to their Good, and which 
vas their Intereſt, tho* uncommanded, to obſerve ; 
4 nd had not burthen'd them, on the ſeyereſt Penal- 
cs, with any arbitrary Commands. b 
Tu c' this Writer, which ſhews how fit he is to 
ral in Controverſies of this nature, owns“, Tt is 
n any Man's power to believe what he pleaſes ; 
7c a; Things ajpear at this, or that Time to his Un- 
anding, ſo bis Belief muſt be; and we can neither 
„barg'd with Guilt, nor be liable is Puniſhment for 
= e cannot help: yet he ſays, I It will be neceſ- 
hat I caution you againſt Scepticiſm, or an unrea- 
„e Difficulty in believing, and ſuſpending the Aſſent 
le Mind aſter it bas receiv'd the proper Grounds of 
n viction. 
Tris Writer is poſitive, that God (tho' no Re- 
er Perſons) will make an arbitrary Diſtinction 
ongſt Men in relation to their future State; and 


labours 
* Paſt. Let. 1. 5. 73. 74. + lb. p. 50. 


(14) 
labours to prove it by an Argument borrow'd from 
Dr. Clarke, which the Doctor in a few Words thus 
fully and clearly expreſſes: As God was not 
4 oblig*d to make all his Creatures equal, or to make 
« Men Angels, or to endow all Men with the ſame 
« Capacities and Faculties ; ſo he was not bound to 
« make all Men capable of the /ame Degree, or the 
« ſame Kind of Happineſs, or to afford all Men 
« the very ſame Means and Opportunities of obtain- 
ing it.“ | | 

Tno' this Argument can extend no further than a 
bare Poſſibility of God's doing ſo; yet becauſe ſol 
many Things, inconſiſtent with the Honour of God, 
and the Good of Man, are built on it, I ſhall mention 
what is ſaid in Reply. 1 7 

« + Tno' infinite Variety of Creatures, and con- 
<« ſequently Inequality, is neceſſary to ſhe the great 
«« Extent of the divine Goodneſs, which plainly ap- 
<«« pears from the beautiful and well-form'd Syſtem if 
« of the World, and the due Subordination of 
« Things, all contrived for the Happineſs of the 
« Whole; yet ſure, it does not from thence follow, 
c that God will not, either here, or hereafter, beſtou 
« on the Rational Creation all the Happineſs their 
Nature is capable of, ſince that was the End o 
« God's giving it them. | 

« Can God, who equally beholds all the Dwel- 
lers on Earth, free from Partiality and Prejudice, 
“ make ſome People his Favourites, without any 
« Conſideration of their Merits, and merely becaule 
< they believe certain Opinions taught in that Coun 
<« try where they happen to be born; while other ll 
<« far the greater Number, ſhall, from Age to Age 
want this Favour, not upon the account of thei 
* Demerics, but becauſe deſtin'd to live in Place 

« where God, who always acts from Motives 7 in 
f („ nn 


* Unchang. Oblig. of Nat. Relig. c. p. 217, 409. 
+ Chriſtianity, c. c. 14. p. 408, 409. 


(15) 
« finite Wiſdom” and Goodnefs, thought it beſt to 
« conceal from them all ſuch Opinions? What can 
«« more repreſent God as an arbitrary and partial 
« Being, than thus to ſuppoſe, that he vouchſafes not 
« to afford the greateſt Part of Mankind the Happi- 
« neſs of which himſelf had made them capable? 
Art there any of our Divines, who when they 
oppoſe, either the Manichean or Predeſtinarian 
Schemes, but agree with the Reverend Mr. Hharton ? 
who fays*, God's Goodneſs and Mercy were, 
« from all Ages, equal and uniform; his Juſtice 
« always impartial and univerſal, in excluding none 
« from his Favour, but for Reaſons common to 
(them with all Mankind. The Univerfality 
and Impartiality of the divine Juſtice and Favour, 
s founded on the Excellency of the divine Na- 
(ture; which can't be fuppos'd to want That, 


po 
* 


which above all is neceſſary for the Government 
m of the World, impartial Juſtice in the diſpenſing 
of of Rewards and Puniſhments. All Men 
the ps were equally created by God, and if we reſpect 
W. That alone, all have an equal Title to his Fa- 


vour.— Otherwiie we cou'd not but conceive 
Injuſtice in God; nor were it poſſible to reconcile 
fſuch a Partiality with his infinite Excellency. The 

* Reaſon why God is uo Reſpecter of Perſons, is ſaid 


vel do be, becauſe + there is no Iniguity with the Lord. 


ice, FF All reaſonable preference of one Perſon to another, 
am mult be founded on ſome juſt Cauſe, otherwiſe it 
au wou'd be trifling, and fond; nay, even unjuſt 
du and fooliſh. Far be it from us, to imagine 
ers any ſuch Imperſections in God; in him there is no 
Age ”ariablenc/s, nor Shadow of Change. He 
Nel ever proceeds upon fix'd and immoveable Prin- 
lace ciples, which equally ſerve for all Actions and 
f iu Cauſes. —— God has fix'd moſt impartial Laws 
nn of Government, which univerſally affect all the 


& Members 
* Vol, of Sermons, p. 305, G. + 2 Chron, 23. 49. 
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« Members of Mankind. Is God the God of 
d the Fews and Chriſtians only ? Is he not the God of 
ce the Gentiles alſo? Are not his Attributes always 
„ unalterable ; and the Influence of theſe equally 
« derived down to all his Creatures?“ This alone, 
I think, is a ſufficient Anſwer to all this Writer has, 
or can ſay on this Head. And Dr. Clarke himſelf | 
(in his Sermons printed ſince his Death) declares, W 
«© * The Notion of divine Juſtice, includes an abſo- i 
„ lute Impartiality with regard to Perſons.— There 
are, indeed, in Scripture many particular Inſtances, i 
* which at firſt ſight may ſeem not eaſily reconcile- 
able with this great Truth: But the genera! Rule 
itſelf is ſo clearly and expreſsly laid down, and fo ll 
<< perpetually repeated and appealed to upon every 
« Occaſion ; that no Obſcurity or Difficulty in the 
*« Explication of particular Caſes, can be oppoſed to 
ce the Evidence of fo plain a Rule.“ 9 

ITIISs Mriter, in going on to libel the infinite 
Wiſdom and Goodneſs of God, in giving all Man- 
kind for ſo many Ages, and the greateſt Part at pre- 
ſent, an inſufficient Guide, ſhews a great Parade of 
Learning, to prove the Gentiles were guilty of Ido-Wl 
latry, and groſs Immoralities: but if theſe were 
Crimes in them, (which, I think, this Vriter can't 
deny, without ſuppoſing theſe were the Dictates of 
Reaſon, and that theſe wou'd intitle them to the 
ordinary Favour of God) does not this neceſſarily 
infer a Law fo fully promulgated to Mankind, that 
they cou'd have no Plea from their Ignorance, o 
Excuſe not to be try'd by it. = 

Car we ſuppoſe, that Reaſon is not as certain a 
Guide for rational, as Inſtin&t is for irrational Crea- 
tures? Or can we imagine, that God, who has been 
ſo good to all other Animals, to give them not only 
in one Country, but in all alike, ſufficient Means to 


act for their Preſervation, has had leſs Kindneſs 77 
the 
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the immortal Souls of Men, made after his own 
Image, and not given them at one Time, or one 
Place, as well as another, ſufficient Means to provide 
for their eternal Happineſs? Or if Men, at one 
Time as well as another, in one Country as well as 
another, are capable of knowing what makes for the 
Good of their Bodies, can we ſuppoſe an infinitel 
and univerſally benevolent Being has not in all 
Times and Countries made them capable of diſcover- 
ing whatever makes for the Good of their Souls? 
Can any thing be more abſurd, than to ſuppoſe that 
Men are only accountable as they are rational; and 
yet they are not to be dealt with hereafter by an im- 
partial and righteous Judge, according as they have, 
or have not uſed their Reaſon? If God can treat Men 
ſo partially hereafter, as this Writer ſuppoſes, how 
can we prove, that a future State was deſign'd to 
make up the Inequalities of this Life ? | 

ALL our rational Divines, ſuch as Tillotſon, Cum- 


1 1 | berland, Barrow, Whitchcot, Fowler, Scott, and moſt 


of the Preachers of the Boylean Lectures, have more 
exalted Notions of the univerſal and impartial Good- 
neſs of God, and of that Light of Reaſon, (which 
this Writer repreſents ſo dim and obſcure, and con- 
ſequently, unworthy of coming from the Fountain 
of all Light) that they give the Law on which it is 
founded the higheſt Encomium : as that it is . uni- 
« yerſal, eternal, and immutable; and not excel- 
c Jent, becauſe God wills it; but he wills it, becauſe 
<« it is in itſelf moſt excellent: and that as God go- 
« yerns all his own Actions by this Law, ſo he wills, 
« that all his Creatures govern all their Actions by 
c theſame Law; and that this Law needs no Mira- 
« cles for its Support, or any Meſſages from Heaven 

& topubliſh it, in this or that Corner of the Earth.“ 
Ox wou'd think what Dr. Clarke has ſaid in his 
late Sermons, was chiefly levell'd againſt ſuch crude 
and confuſed Notions, which this Paſtoral 3 is 
_ d 


(18) 
ſtuff d with; particularly when he ſays“, „God, 
the great Creator and righteous Governour, and 
* merciful Judge of the whole Earth, offers to all 
Men the gracious Terms and Poſſibilities of Sal- 
vation. God ſpeaks to Men originally, by the 
« Light of Nature, by the Order and Proportions of 
« Things, by the Diftates of Conſcience. *Tis every 
Man's Duty, and 'tis in every Man's Power to 
& hearken to this Voice of Reaſon and Conſcience, to 
c this Candle of the Lord, as the Wiſe Man tiles it, 
« Prov. 20. 27. And concerning them who do ſoy 
c St. Paul declares, that, having not the Law, (that 
is, having no revealed Law given them, yet) 
« they are a Law unto tbemſelves. And by that 
C Law, by the Law of Reaſon, of Nature and Con- 
&« ſcience, ſhall they finally be judged. For every 
Man is accepted according to what he hath, and 
« not according to what he Hath not. This 
<« Light of Reaſon is univerſal ; the fr/t, and great 
« Gift of God; implanted in the Minds of all Men; 
& acknowledged by the Conſcience, even of the Un- 
<« righteous themſelves ; atteſted to by the neceſſary 
C Judgment and Approbation, even of the moſt 
c abandoned and corrupt, in all Caſes wherein their 
c own particular Intereſt is not concerned, The act- 
« ing contrary to this Light, by any profane, unjuſt, 
e fraudulent and debauched Practices whatfoever, is 
« in all Perſons, under all Diſpenſations, the higheſt 
and moſt inexcuſable Fault; as being deſtructive 
e of the very Foundation of all Religion. And the 


acting agreeably to it, is in all Perſons, always ac- 


ce ceptable to God; and in thoſe to whom no Light 
« of Revelation hath been afforded, 'tis all that is 
required of them. For in every Nation be that 
feareth God, and worketh Righteouſueſs, is accepted 
6s of: Dem.” h 
4-4 BisHoP 
* Dr. Clarke's Serm. Vol. 4. P. 335. 
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BIS HO Cumberland *, as well as Dr. + Clarke, 
had no ſuch Notion. of the Obſcùtity of the Law 
of Nature, as this Writer ſeems to have, when they 
ſay, This is that Law of Nature, to which the 
« Reaſon of all Men every where as naturally and 
« neceſſarily aſſents, as all Animals conſpire in the 
% Pulſe and Motion of their Heart and Arteries; 
c or as all Men agree in their Judgment concerning 
« the Whiteneſs of Snow, or the Brightneſs of 
„ the Sun.“ 

Da. V hitcbcot's Expreſſions || are as full. 

Ir theſe Divines reaſon juſtly, there can be no 

need of any new Law, on pretence that this Law 
of Nature could be obliterated, or defaced; or up- 
on the account of its Imperfection: fince *ris the 
Perfection of all Beings, even the moſt perfect, to be 
govern'd by the Law of their Nature. 
ALL theſe Writers do not only deſcribe the Re- 
ligion of Nature after this Manner, but do juſtice to 
the Religion of the Goſpel ; and ſuppoſe it, like the 
Law of Nature, requires nothing but what naturally 
tends to the Good of Mankind; as may be ſeen by 
a Number of Quotations taken from them, in Chri- 
ſtianity as old as the Creation, &c. particularly 
Chap. 3. | 

I need not inſiſt on particular Perſons of this, or 
that Perſuaſion, ſince the Authority of Mankind is 
on my fide: who, did they not agree, that true Re- 
ligion may be known by its internal Marks; could 
not cry, that their Religion is the true Rehgion, as 
containing every Thing worthy, and nothing unwor- 
thy of having God for its Author. And when they 
attack any other Religion, endeavour to ſhew its 
Falſity, by ſhewing it has Things in it, which want 
thoſe internal Marks ; and are not worthy of a divine 
Original: and having prov'd this, they with Scorn 

D 2 reject 

Cumberland de Leg. Nature, p. 167. 


+ Dr. Clarke of Natural and Reveal d Religion. p. 83. Edit. 4. 
Vol. of Sermons, p. 38. 


( 20 
reject it, without giving themſelves the trouble to 
inquire into is derne Proofs ; and ſay, its Miracles 
are either falſe, or done by a diabolical Power. And 
when they find Expreſſions in their own External 
Revelation, which taken literally, ſeem to be un- 
 warthy of God, they torture it to make it ſpeak a 
Senſe that their Reaſon tells them is worthy of him; 
and which plainly ſhews, that they believe their Rea- 
ſon can tell them, what Things ſuch internal 
Marks as muſt ſhew themſelves to be the Will of 
God. So that if they are conſiſtent with themſelves, 
ny do not believe Things to be true, as contain'd 
in their Revelation, becauſe then they would be ob- 
lig'd to believe the contrary were they there con- 


tain'd ; but believe their Revelation to be true, be- 1 
cauſe of thoſe Things, which, whether contain'd in 
it, or no, carry their own Evidence with them. Did 


they take a contrary Method, they would find, tho? 
they liv'd as long as Methuyſe/ah, they would not have 
had Time to examine into all the Traditionary 
Religions in the World, and their external Proofs ; 
and without internal Proofs, they had no reaſon to 
prefer one traditional Religion, before an Infinity of 
others. 85 4 
THIS Method of judging, would hinder Men 
from admitting any Thing into Religion, which did 
not, from its innate Excellency, ſpeak the Wiſdom 
and Goodneſs of the divine Legiſlator ; and muſt 
ſoon have put an end to thoſe Controverſies, which 
divide, and diſtract Mankind; and render them as 
happy as Religion deſign'd they ſhould be: yet This 
would not in former times ſatisfy the Chriſtian Prieſt- 
hood; they ſeem'd to think Religion good for no- 
thing, except they could make it turn to their ſepa- 
rate Good; and conſequently, to the prejudice of 

thoſe for whoſe Good, both they and it were wholl 
inſtituted ; and therefore, made it their Buſineſs to 
bring ſuch Things into Religion; nay, to make 
| | | them 


(21) 3 
chem the main Points of it; as wanted all the inter- 
nal Marks of their being the Will of God: well 
knowing that then they might gain the Rule and 
Government of the CE Nw but _ as 
long as Reaſon bore a ſovereign Sway, and every 
Thing was to be try d by it, this grand Deſign could 
never be accompliſh'd : and therefore they labour'd 
by Reaſons, ſuch as this Paſtoral Letter is full of, 
to combat Reaſon, and ſhew its Inſufficiency in 
Matters of Religion. 

\ Txr1s Point once gain'd, they ſoon introduc'd 
what Doctrines they pleas'd ; and not only made the 
Honour of God a Pretence of acting againſt the 
Good of Man; but robb'd God himſelf of all his 
Honour, by claiming a Power of determining of 
Men's future Condition; and left nothing to him, 
but to execute in the next World the judicial Sen- 
tences they pronounc'd in this World. And, 

No r content with this Almighty Power with re- 
lation to the next World, they aſſum'd all Power in 
This; on pretence that the Magiſtrate, as the 
Church's Subject in all Spirituals, of which themſelves 
were the ſole Ju was himſelf bound to ſubmit 
to all their Laws ; and to force his Subjects to pay 
them the ſame blind Obedience. 

As they would allow of no God, either in Hea- 
ven or Earth, but who was bound to execute their 
Decrees ; ſo they further claim'd a divine Right of 
obliging all Perſons to ſhew the utmoſt Marks of 
Hatred and Deteſtation againſt any one, of what Rank 
ſoever, whom they excommunicated, by requiring 
them to avoid all Commerce and Converſe with him; 
and that whoever preſum*d to do otherwiſe, incurr*d 
the ſame dreadful Puniſhment. Thus from the 
meaneſt Perſon on Earth to the moſt High God in 
Heaven, all were to be employ'd in the vile Drud- 


gery of executing the arbi Commands of 
Prieſts. And, * N 
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T n © they could not, like God, ſee into Peoples 
Hearts, yet not to be wanting to themſelves in get- 

ting a god-like Power, they contriv'd an Expedient 
to oblige Men to diſcoyer their ſecret Thoughts, in 
making Confeſſion neceſſary to Ab/olution ; and 45. 
ſolution to Salvation. Thus, while they were crying 
up a Doctrine ſo beneficial to Mankind, as that of a 
future State, they perverted it to the vileſt Purpoſes; 
and oblig'd People to torment, and torture in this 
Life, thoſe whom they, by their Anathema's, had 
condemn'd to ſuffer eternal 2 and Torments 
in the Life to come. And, 

TH o' they pretended a great Reverence for the 
Scripture, yet by deify ing their own Interpretations, 
and requiring an implicite Obedience to what they 
declar'd to be Scripture; they artfully ſubſtituted 
their own Writings. in their ſtead, and (there being 
but a verbal Difference between a Law-maker, and 
a ſovereign Interpreter of Law,) they govern'd 
Mankind by their own Laws, while — pretended 
to govern them by the Laws of God. In a word, 
they dealt with God, as Builders do with their Scaf- 
folds, they made uſe of him to erect their Babel, and 
then pulPd him down. And, | 

To ſecure to themſelves the quiet Poſſeſſions of 
theſe Powers, they pretended that a Church was ne- 


ceſſary to Salvation, and a Prieſthood neceſſary to a 


Church; and that none but Prieſts could ordain 
Prieits ; who being i dent of Prince and Peo- 


ple, in the Exerciſe of an Office not deriv'd from ⁵³ 


them, mult be as independent as to their Lives, and 
every Thing elſe they Judg'd neceffary for the due 
Exerciſe of that Office, 

I x ſhort, it was for the ſake of theſe and ſuch-like 
Maxims, that Reaſon has been repreſented as an in- 
ſufficient Guide in Matters of Religion; and Chri- 


ſtendom, even from the Reign of the firſt Chriſtian 


Emperor, for the ſake of ſuch Things as are no 
| ways 


a r c wn _— 


e 


%% »* "Fd 


0 


(623) 
ways founded on Reaſon, has been made a perpetual 
Scene of Perſecution, Sedition, Tumults, Murders, 
Rebellions, Wars, Maſſacres; and I may add of 
pious Frauds, holy Forgeries, religious Treachery, 
and diſpenſing with all moral Duties, even with 
moſt ſolemn Oaths: And, indeed why ſhould they 
ſtick at Perjury, ſince they only made bold with the 
Name and Honour of the Executioner of their own 
Orders. But to return to our Writer 

H x, tho' he owns, that 1 were taught 
by their Reaſon, to know all that God, who expects 
no Impoſſibilities, requir*d of them; and that“ Re- 
velation itſelf is to fand and fall by the Teſt of Reaſon: 
yet labours to prove, that Reaſon,” the due Uſe of 
Reaſon, will lead Men into Idolatry, and other ab- 
ſurd Opinions, from the Practice of thoſe Nations 


A which were unknown to the Ancients and to this 
end having quoted one Millar, (a Divine of Nortb- 


Britain,) and affured us that he has given a faithful 
Account of their religions Notions, he concludes, 
vith faying, + Theſe and the like Inſtances of Corrup- 
tion in Worſhip, Doctrine, and Praftice, which have 
revail'd, and do ſtill prevail, in ſeveral Paris of the 
== eathen World, may further ſhew the Inſufficiency of 
natural Reaſon to be a Guide in Religion, and into what 
nonſtrous Opinions and Practices whole Nations may be 
ea, where that is their Guide, without any Help from 
Kevelation. Nor will it takeoff the Forte of this Ar- 
ment, to ſay, that theſe were owing lo an undue 
MV of their Reaſon, which is in effeft to beg the 
Nieſtion; or that the Meaſure of Reaſon they had was 
ow and imperfects, ' ſince they appear d to be ſkilful and 
Vextrous enough in worldly Matters, in the Arts of an- 
voying their Neighbours, and defending themſelves 
against Incurſions, in entring into Leagues for their mu- 
Wal Defence, and conducting the ordinary Aﬀairs of 
Wife, according to the Manners and Cuſtoms of their 
| | | ſeveral 
© Paſtoral Letter, p. 4. + Paſtoral Letter, p. 35. 
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(24) 
ſeveral Countries. Nor are the Abſurdities in Religion, 
that have been found among them, greater than thoſe 
that have been found among the moſt polite Nations be- 
fore the Publication of the Goſpel. 

WHaT this Writer here advances, muſt not only 
leaſe the Popiſh Prieſts, who, on pretence that 
eaſon is an incompetent Guide in religious Matters, 

ſer up their Church as infallible ; but puts an unan- 
Twerable Argument in the mouths of ſuch, if there 
were any ſuch before he wrote, as are againſt all Re- 
ligion. They will cry, If the Practice of Idolatry, 
and all thoſe other things he calls abominable, were 
Crimes in theſe Pagans, then the due Uſe of Reaſon 
in Religious Matters, which led them into theſe 
Practices, muſt be equally criminal. And, indeed, 
upon ſuppoſition, that Men fell into Idolatry, and 
other as abſurd things, by the Uſe of their Reaſon, 
it muſt either have been their Duty to obſerve them 
moſt religiouſly, as being the Product of the only 
Guide God gave them in Matters of Religion: Or 
elſe, ſince there's no Medium, conclude that Reli- 
gion did not concern them; and they were faulty 
in applying their Reaſon about a matter Reaſon had 
not qualify d them to judge; as it had about worldly 
Matters, in the managing of which, he ſuppoſes 
they were dextrous enough. = 

Ir theſe Pagans are to be converted (as we have 

a Society for that religious Purpoſe, which, perhaps, 

he is at the Head of) I wou'd be glad to know how "i 
this can be done, but by applying to their Reaſon, 3 
and defiring them to make a due Uſe of it; nay, can 


this Writer as much as offer to reaſon with them, 


without ſuppoſing ſome Principles of Reaſon in 
common between them; and that theſe Principles, 
and the Conſequences neceſſarily flowing from them, 
muſt, had they duly attended to them, have oblig'd 
them to have avoided theſe Abſurdities, he ſuppoſes 
the due Uſe of Reaſon led them into. 10 j 
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Ir Reaſon is ſuch an incompetent Judge in Matters 
of Religion, that it led the whole Race of Mankind 
for 4000 Years together, and the much greater Part 
ſill, entirely wrong; what Argument from Reaſon 
can this Mriter urge to convince Pagans of the Un- 
reaſonableneſs of theirs, and the Reaſonableneſs of 
his own Religion? If he argues for its Reaſonable- 
neſs, becauſe it has long prevail'd in ſome Parts of 
the World; wou'd they not laugh at ſuch an Argu- 
ment from a Man, who contends that the whole 
World, by the Uſe and Prevalency of their Reaſon, 
were led into the moſt unreaſonable Religions? And, 

As little cou'd he plead to theſe Pagans, Prophe- 
cies and Miracles; ſince he owns *, that with their 
idolatrous Worſhip, Sorcery, Divination, and Magic, 
were found to be common among them : Which ſup- 
poſes, that they had their Predictions, and ſtanding 
Miracles (the Effects of Magick and Divination) to 
plead againſt his traditionary Miracles. If he ſhou'd 
tell them, there are two forts of Beings, one good, 
and the other bad, and that both had a Power of 
doing Miracles; and then endeavour to ſhew them 
that their Miracles were done by evil Spirits, but 
his Miracles by good Spirits; muſt he not by Reaſon 
convince them, that there are two ſuch ſorts of Be- 
ings, and that both of them can do Miracles? and 
that his Miracles were done by good Beings, but 
theirs by evil Beings? If they aſk'd how they 
ſhou'd diſtinguiſh between the Miracles done by 
theſe two ſorts of Beings, muſt he not reply, that 
Reaſon, the due Uſe of Reaſon, will tell them, that 
ſome Things are in their own Nature eſſentially 
good, and others not; and that *tis contrary to the 
Nature of good Beings to command any thing, but 
what is eſſentially good; and forbid what is eſſen- 
tially evil? If they ſhou'd aſk further, how they 
ſhou'd diſtinguiſh between theſe eſſentially different 

3 Things, 


* Paſt, Let. p. 33. 
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Things, muſt he not ſay, that Reaſon will teach 
them that ſuch as are for the Good of Mankind, are 
eſſentially good; and thoſe that tend to their Hurt, 
are eſſentially evil? If they ſhou'd deſire further 
Satisfaction, and cry, Of what Uſe then are Miracles, 
if oppoſite Miracles, conſider'd by themſelves, de- 
{troy each other's Virtue ; and without Miracles, 
Doctrines eſſentially good, from their own Nature, 
eternally bind? Muſt he not ſay that Reaſon will 
ſhew us what thoſe Doctrines are: * 

I Have ſo much Charity for this Writer, as to 
ſuppoſe he is not ſenſible of what fata! Conſequence 
it is, both to Natural and ReveaPd Religion, thus 
to libel that Reaſon, by which we are made like to 
God, and fram'd after his Image; nay, by which 
alone we can know there is a God, and what He is; 
and that no Revelation can be true, which 1s in the 
leaſt inconſiſtent with any of its Dictates. 

Tr1s Writer, before he endeavour'd to prove 
from the Practice of the Pagan World, that Reaſon 
was an inſufficient Guide in Matters of Religion, 
ſhou'd have conſider'd, whether from the Practice 
of the Chriſtian World, he might not as ſtrongly 
have argu'd againſt the Sufficiency of Revelation. 


To make Religion an Handle to deſtroy the End 


of all Religion; and the Honour of God a Pretence 
to act againſt the Good of Man; is a Crime beyond 
Paganiſm, and worſe than Atheiſm itſelf. An Atbeiſt, 
who believes no future Life, can have no Motives 
from thence to do miſchief in this Life; but Chri- 
ſtian Prieſts have made the Belief of a future State, 
an Handle to commit fuch Crimes, ever ſince they 
were curs'd with Power, as never enter*d into the 
Hearts of Pagans lo conceive. 

Ir Chriſtians were govern'd by better Morals than 
the reſt of the World, and thoſe enforc'd by ſtronger 
Motives, and ſupernatural Afſiſtances ; how greatly 


muſt Mankind in theſe Countries, where meg 
| ha 
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had for ſo many Ages been planted, have increas d? 
And how happy above all other Mortals muſt: their 
Religion have made them! Yet, alas! if we look 
into moſt Chriſtian Countries, particularly Daly; 
eſpecially the Pope's Territories, Sicily, Sardinia, 
Portugal, Spain, Muſcovy, Poland, Denmark, Swoe- 
den; and I may add, Gerrzany, and even France; 
how thin are the Inhabitants, in reſpect to what they 
were in antient Pagan Times? How numerous were 
the People of Greece, and the neighbouring Parts 
of Alia, as well as Roman Africa; till by religious 
Quarrels and bloody Perſecutions, the Eaſtern Parts 
of the Empire was ſo thinn'd, as that it became an 
eaſy Prey to Barbarians unacquainted with the Arts 
of War? And do not thoſe Chriſtians, who live 
under Mabometans, think themſelves in a better State, 
than if they were under that great Body of Chriſti- 
ans, who aſſume the Name of Catholicks to them- 
ſelves? and who, had they Power, wou'd treat the 
lefler Sects, as the Spamards (in order to promote 
the holy Catholick Religion) did the Americans; of 
whom, according to the Account of one of their 
own Biſhops, Barth. de las Caſa, they butcher'd 
forty Millions, moſtly in cold Blood, with the 
utmoſt Cruelty. So that if theſe and other pernict- 
ous Maxims, (particularly that of placing the higheſt 
Perfection in a perpetual Virginity) had prevail'd 
from the Beginning, the Earth at this day had been 
in a manner deſolate. Twill not anſwer for any other 
= vt: Did not the Reform'd at Home, as well as 
Abroad, practiſe the ſame Cruelty they condemn in 

che Pap;/s, of burning Hereticks? And did not the 
= Epiſcoparians, and Presbyterians, in defiance of the 
Principles on which their Religion is founded, as 
they became uppermoſt, go on in a conſtant Road 
of Perſccution, till the Neceſſity of Affairs at the 
Kevolution ſorc'd a Toleration ? 
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Have not private Chriſtians, on account of their 
different Opinions, every where treated one another 
with all Uncharitableneſs, Animoſities, Spite, Bit- 
terneſs, Envy, Malice, and Hatred? inſomuch that 
in moſt Places it has been too true, that the only 
Marks Chriſtians generally ſhew'd of having Reli- 
gion, was by their hating one another upon the ac- 
count of Religion? Was it not by this Conduct 
that they prov'd themſelves true Diſciples of the 
Church? Have not the Seeds of this Hatred been ſo 
carefully inſtill'd in them, that in ſpite of all the Go- 
vernment can do, it will ſometimes break out into 
Rage and Fury? of which we had a late remarkable 
Inſtance, 3 

WE RE do we find ſuch Maxims among the 
Pagans, as, * That by the Law of God, all Things 
belong to the Faithful; that Infidels had no Right 
** to what they poſſeſs'd; and that Hereticts ought 
*© to embrace the Catholick Faith, or elſe be rooted 
out? And that abſolute Paſſive Obedience 1s the 
indiſpenſable Duty of all Subjects? 
THe former is a Maxim of St. Auſtin's, which 
has been religiouſly practis'd ever fince, with this 
addition, That Infidels have been ſtript of Life as 
well as every thing elſe ; and that rather than Here- 
ticks might eſcape, the Orthodox themſelves ſhou'd 
ſuffer ; - God at the laſt Day knowing his own And 
the latter was not long ſince look d on as a Characte- W 
riſtick of the True Church, which puts all that are 
not to be rooted out, as Infidels, or Hereticks, 1n 
ſuch a State, that if Princes were ſure their Subjects 
wou'd always be paſſive, Hell itſelf cou'd only be 
more intolerable. | 

How many things are there among Chriſtians, 
that contribute to the Poverty and Miſery of the 
2 N | Common- 

* Epiſt. 48. p.166. D, c. and p. 174. C. 50. Edit. Froben- 


Baſil, i356. See Bale's Philoſ. Com. Part 3. p. 130, Cc. and 
Le Clerc's Ars Critica, p. 353. x | 
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Commonwealth, which the Pagan Policy avoided? 
particularly the prodigious Swarms of Beggars; the 
vaſt Numbers, immenſe Riches, and extravagant 
Power of the Eccleſiaſticks. The Pagans were en- 
tirely ignorant of the divine Right of Prieſts as well 
as Lo, and ſo avoided all that Confuſion and Dif- 
order, which the ſetting up Imperium in Imperio has 
occaſion'd among Chriſtians, With the Pagans, 
Salus Populi was the ſupreme Law, and their Reli- 
gion chiefly conſiſted in promoting the common 
Good; and accordingly their Laws were admirably 
well contriv'd for that End: but have not Chriſtians 
been taught a contrary Maxim; That the Good of 
the Church (meaning the Prieſthood) is the ſupreme 
Law? and for the ſake of this ſeparate Good, what 
Miſchief has not been done to the Publick? What 
Perſecution, what Tumults, Seditions, Rebellions, 
Murders, Aſſaſſinations, Maſſacres, have not been 
committed; and what Frauds, Forgeries, Violation 
of Oaths, and all Things ſacred, have not been pra- 
ctis'd? Where ſhall we find in the Pagan World, 
ſuch an Hiſtory as that relating to Cruſadoes and 
Inquiſitions? | 
SHovu'p be glad, for the Honpur of the Prieſt- 
hood, that this Writer with all his Skill in Church- 
Hiſtory cou'd ſhew, where the generality of the 
Church-men did not countenance the moſt impious 
and flagitious things, the greateſt Tyrants cou'd 
Practiſe, when the Order was ſure to be a Gainer? 
Or what good Things and Governments they did 
not oppoſe, when they believ'd their independent In- 
tereſt might be prejudic'd by it? Can theſe things 
be objected to Pagans ? Did their Prieſts ever pre- 
tend to diſpenſe with Vows, Oaths, Leagues and 
Covenants ; much leſs that it was their Duty not to 
keep Faith with Men of different Perſuaſions? Or 
did the Pagans ever make War on account of Reli- 
gious Tenets, Creeds and Articles? Or damn one an- 
3 other 
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other to Eternity about different Speculations? And 
for the ſake of them leave Men no other Choice but 
Perjury, in obliging them to ahjure; or perpetual Wl 
Puniſhment if they did not ? N 
TAE Reply to all this will be, that Pagans were 
guilty of Idolatry; which is true, if holding but 
one ſupreme God; and that others, tho* called Gods, 
were only Miniſters and Mediators, be Idolatry. BK 
But wou'd not they have been guilty of a much 
greater, if they had made thoſe they worſhipp'd Wl 
co- eternal and co- equal, and worſhipp*d them as ſuch? i 
And tho? they diſtinguiſh*'d them as much as Men wn 
cou'd the Objects of their Worſhip ; yet ſhou'd im- 
pudently deny in Words, what was notorious in their C 
Practice: and yet, not content to do this themſelves, i f 
ſhou'd force others to do the like, on Pain of Death : 
-Y 
tl 
t 


and Damnation. 

Tris Writer, who libels Natural Religion from the 
Conduct of Pagans, in ſuch things wherein they were 
not govern'd by it, has ſure forgot, that in a man- 
ner all Chriſtendom for many Ages together believ*d 
it the higheſt Piece of Religion, to deny what all 
their Senſes conſpir'd to tell them, that a Bit of Bread 
was not the ſupreme God; or that a Prieſt cou'd 
not make that God that made him, or crumble a 
Bir of Bread into a Number of the ſelf-ſame God: in 
this caſe who can blame the Arabian for ſaying, Si 
Chriſtiani comedunt quod adorent, fit anima mea cum 
Philoſophis. Does not the Religion of the Papiſts, 
chiefly conſiſt in turning a Bit of Bread into God, 
and making another that is God to be the Execu- 
tioner of their Dzcrees? And a third they have at * 
their Finger's end, to beſtow on whom they think RF 
fit, provided they will own they are inwardly 
mov'd by him. 

Bzcavss this Mriler ſuppoſes“, that the Cruel- 
ties, Diſorders, and Exceſſes, of all kinds, are not fo 


great, 


F. 34. 


p „ 
eat, ſo general among Chriſtians, as among Pagans ; 
could ſhew him, would it not ſwell this Paper too 
uch, that from the Accounts giyen by almoſt all 
Wravellers, whether Proteſtant or Papiſt, Clergy, as 
Well as Lay; that they exceed all other Nations, (ex- 
pt God's own People the Fews) in Wickedneſs of 
kinds; and upon that ſcore make themſelves in- 
nous wherever they go; and by it prejudice thoſe 
cy deſign to convert. 
Do not the poor Veſt-Indians, in their broken 
cgliſh, cry, Chriſtian Religion Devil's Religion; 
Er itians much Devils ; Chriſtians beat much; Chri- 
* do much wrong, beat much, abuſe much? And 
cy in the“ Eaſt-Indies believe the Godof the Chri- 
ans to be the worſt God in the World, becauſe his 
orſnippers are the worſt of Men; for ſure, ſay 
ey, hc is the moſt cruel God, whoſe People are 
e moſt cruel People. 
A x if ve go to Church-Hiſtory, we ſhall find, 
War tho' the Eccleſiaſticks pretended to ſtricter 
Wves than others, yet what Grotius ſays +, is too true, 
Wi Eccleſiaſticam Hiſtoriam legit, quid legit niſi 
ia Epiſcoporum. | 
Ds. Prideaux of Norwich has written, but not 
obliw'd be Hiſtory of the Ruin of the Eaſtern Church, 
Eginning in the Year 602 ||, and ending in 936; 
ich hc owns to be a“ Hiſtory of Chriſtians turning 
= {cir holy Religion into a Fire-brand of Hell for 
Contention, Strife, and Violence; and that they 
8 continually provok'd each other to that Malice, 
Rancor, and every evil Work, that they loſt the 
WE whole Subſtance of their Religion, and in a man- 
ner drove Chriſtianity quite out of the World by 
We choſe very Controverſies in which they diſputed 
1 « with 
n Account of the Succeſs of the Daniſh Miſſion in the Eaft- 
,. Printed 1721. | 
Epic. 22. 
|! P:<tace to the Life of Alahomer. 
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& with each other about it: And he thinks their 
« Ruin by the Saracens to be a juſt Judgment of 3 
God upon them for their Wickedneſs, And 
another Chriſtian Author imputes the Prevalency 1 
Mahometaniſm, 10 the general Wickedneſs 9 Chi J a 


4 


ſtians. And Joſeph Scaliger ſays 4, The Chriſtiam q 
are more wicked than the Pagans, or Mahometans, Wl 
The Greeks were ſo wicked, while they bad the Gi 
vernment, and before they were ſubject to the Turks, Wi 
that no People ever exceeded them. But, I 
Wo vx deſires an impartial Account of the 
monſtrous Wickedneſs of the Eccleſiaſticks, at leaſt il 
till the Reformation, I refer him, if he will not be 1 
content with Baxter*s ſhort Church-Hiſtory, to Arch. 
biſhop Uſher, de Chriſtianarum Eccleſiarum, in Octi- 
- dentis preſertim partibus, ab Apoſtolicis temporibus al i 
noſtram uſque atatem, continus ſucceſſione & ſtau WM 
Hiſtorica Explicatio. 4 
How the Laity behav'd under theſe Guides, 1 
need only quote : 1h excellent Man Salvian, who i 
liv'd in the fifth Agel: What is every Congrega- il 
tion of Chriſtians (fays he) but a Common-ſhore i 
« of Vices! Who will you find in the Church, that 
cc js not either a Drunkard, or a Glutton, Adulterer, 
or Fornicator, Extortioner, or Robber ; a Thief, 
« or Murderer ?n And I appeal ＋ (ſays he) to 
e the Conſcience of every Chriſtian, whether there 
C js a Man free of ſome of theſe Villanies and Wie 
« kedneſſes I have named. Tis eaſier to find ont 
% thorough-pac'd in all, than one who has nothing 
*' of them all. Our Congr egations are ſo wicked, 
that among Chriſtian People, *tis a piece of Sanc- 8 
\ < tity to be leſs wicked than their Neighbours, If 1 
* any one would know what they think of at Church, | 
c let him obſerve what follows. As ſoon as Church 


eis done, ſome go to ſteal, ſome to be drunk, 
&« ſome | 

* Brerewood's Enquiries, p. 1 + Scaligerana, p. 49. 1 
Oper. p. 57. + Ibid. p. 59. 1 


(8 
« ſome to whoring, and ſome to rob on the High- 
« way,— We have a better Law than the Bar- 
« gariam, but then as to Life and Converſation, it 
ce grieves me to the heart to think that we are 
« worſe.” And in another Place he ſays“, The 
« Barbarians, who are of one Country, love one 
«< another; but the Chriſtians perſecute one än- 
« Other.“ And this is no more than what Ammia- 
nus Marcellinus had obſerv'd before T, That no 
« wild Beaſts were more ſavage to Men, than Chri- 
« ſtians generally were to one another.“ | 
WzrRre not thoſe glorious Times, when the 
« Ecclefiaſticks (as Monſieur + Barbeyrac obſerves) 
c maintain'd Sieges in their Monaſteries; they bat- 
« tled it in their Councils; they enter*'d the Churches 
« Sword in Hand;“ (| in one Church, in a Diſpute, 
to whom the Holy Ghoſt ſhou'd give the Biſhoprick 
of Rome, were more than 130 ſlain) * they treated 
e with the utmoſt Cruelty, all whom they but ſuſ- 
<« pected to favour Opinions, which too often prov d to 
&« be ſuch as no body underſtood ; not even thoſe who de- 
& fended them, witb the greateſt Zeal and Obſtinacy** ** 
SEE what a Biſhop of the fifth Century, who was 
cc perſecuted for Neſftorianiſm, ſays on this Head 3 
r paſs by in Silence, ſays he, the Chains, the Dun- 
&« geons, the Confiſcations, the Notes of Infamy, theſe 
* lamentable Maſſacres, the Heinouſneſs of which is 
« ſuch, that even they who have had the Misfortune 
* to be Kye-witneſſes thereof, do with Pain believe 
em to be true : All theſe Tragedies too are atted by 
* Biſhops.— Among whom downright Impudence 
<< paſſes for Courage; they call their Cruelty Zeal; and 
* their Knavery is honour*d with the Name of Wiſdom.”* 
; — How 
* Oper. p. 102. + P. 302. | 
+ Introduct. to Puffend. of the Law of Nature and Nations, G 10. 
[| Ammianus, J. 27. & Grot. de Verit. Chriſt, Relig, J. 6. 


** Eutherius Tyanorum Epiſcopus, inter opera Theodoriti, 
Tom. V. p. 688, 669. 1 
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How cruelly Chriſtians treated one another, and 
what vaſt Numbers were butcher'd in the fourth 
Century, even under Conſtantius, the ſecond Chri- 
ſtian Emperor, I refer you to Julian's Letter to the 
Boſtrens tranſlated in the CharaFeriſfticks *, Nay, no 
ſooner was Conſtantine ſettled in the Throne, but the 
holy Fathers taught a very different Doctrine from 
what they did before; and perſuaded the Emperor 
to break all the Edicts he had made for an univerſal 


Toleration; and all Chriftians but thoſe of his own 


Church were treated as bad as Pagans. They were 
forbid to meet either in publick or private; and 
their Oratories given to the Catholick Church, and 
the reſt of the Places adjudg'd to the Publick, and 
all their Books were to be ſought after, and burnt : 


and for this he is highly magnify'd by + Euſebius, 


that prevaricating Arian, who yet can't forbear ex- 
claiming || againſt the unſpeakable Diſſimulation of 
thoſe, who craftily crept into the Church, and the 
Violences of inſatiable ill Men, who then infeſted 
almoſt all Mortals; and yet this wou'd not ſatisfy 
the Biſhops: Conftantine the firſt Chriſtian Emperor, 
in a Letter to one of them, ſays 4, The Barba- 
« rians, for fear of us worſhip God; but we mind 
* only what tends to Hatred, to Diſſenſion; in one 
« word, to the Deſtruction of Mankind.“ 

To ſhew how things were manag'd before the 


Empire became Chriſtian, I ſhall mention what 


Euſebius ſays of the Chriſtians, even before the 
Diocleſian Perſecution **; © That then Prelates 


daſh'd againſt Prelates, and the People rais'd 


Factions againſt the People; and unſpeakable 
* Hypocriſy and Diſſi mulation arrived at the 
height of Miſchief,” And even after the Per- 
| 2 ſecution 
* Vol. 3. p. 88. Euſ. Eccl. Hiſt. I. 10. c. 5. 
+ Euſ. Lite of Conſtant. J. 3. c. 65, 66. I. 4. c. 54. 


# Wake's Author. of Chriſt. Princes, p. 307. 
* Eccl, Hiſt. J. 8. c. 1. | 
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ſecution began, he ſays, We, like Atheiſtical 
« Perſons, ſuppoſing our Affairs to be manag' d 
« regardleſly, and without any Inſpection, added 
« Impieties to Impieties; when they who ſeem'd 
« our Paſtors, rejecting the Sanctions of Religion, 
ce were inflam'd with mutual Contentions, ſtudying 
<« nothing elſe but the augmenting of Strifes, Me- 
* naces, Emulations, Envy, and mutual Hatred, 
and greedily challenging to themſelves the Pre- 
« eminence, as it were a Dominion.” And the 
Character which Cyprian gives of the Chriſtians, 
even in his Time, when they enjoy'd but 15 Years 

uiet is *, „That there was no devour Religion in 
« the Prieſts, or Compaſſion in others; that Deceit, 
« Swearing, Perjury, Hatred abounded, and many 
% Biſhops follow'd ſecular Buſineſs, and neglected 
their Flocks. And when the Perſecution begun, 
„ many ran, and without being compell'd, offer'd 
e themſelves to ſacrifice, and renounced Chriſt; 
„ and that many, who cleaved to Chriſt, tho* im- 
&« priſon'd, and ſent to work in the Mines, were diſ- 
« orderly and unruly.” But, | 

To return to the preſent Times, Biſhop Ti/lo!/or 
ſays +, + Many Chriſtians had been excellent Men, 


if their Religion had not hinder'd them; if the 
Doctrines and Principles of their Church had not 


6 perverted, and ſpoiled their natural Innocency and 
% Good-nature.” And again, „ Better it were, 
that there were no Reveal'd Religion, and that 
human Nature were. left to the Conduct of its 
* own Principles, which are much more mild and 
*© merciful, much more for the Peace and Happi- 
*© nels of human Society, than to be acted by a Reli- 
gion, which inſpires Men with fo wild a Fury.” 
BIshor Burnet ſays +, I do not ſee, that the 
* french King is ſo much to be blamed as his Reli- 
F 2 & «© gion, 
De Lapſ. & ad Rogat. & de Unit. Eccl. 
T Ser m. Vol. 3. p. 26, 27. |} Ib. p. 350, + Travels, p. 265. 
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« gion, which obligeth him to extirpate Hereticks, 
« and not to keep his Faith with them: fo that in- 


| « ſtead of cenſuring him, I muſt only lament his 


being bred up in a Religion, that does certainly 
„ oblige him to diveſt himſelf of all Humanity, and 


© to violate his Faith, whenever the Cauſe of his 


« Church and Religion require it.” And That 
<« the whole Popiſh Church is the cruelleſt, and moſt 
<« jmplacable Body of Men, that ever yet appear'd 
« in the World,” And the Biſhop, who, by long 
Experience, well knew the Eccleſiaſticks both at 
Home and Abroad, ſays T, I always believe well 
of Laymen, till I ſee cauſe to change my Mind 
« tho? as to Churchmen, it is quite otherwiſe with 
me; for have ſeen ſo much amiſs in that Pro- 
e feſſion, that I am always inclin'd to think ill of 
« them, till I ſee cauſe to think otherwife.** But 
J refer you to his Paſtoral Charge, as an Anſwer to 
this Paſtoral Letter. And, 

BisnoP Kidder, ſpeaking of Chriſtians in general, 
ſays {|> © That were a wiſe Man to chooſe his Reli- 
gion by the Lives of thoſe who profeſs it; per- 
e haps Chriſtianity wou'd be the laſt Religion he 
« wou'd chooſe.” But 

Nor to mention any more human Authorities, 


* 


tho' of the greateſt Weight; is it not our Saviour 


himſelf who has ſaid, ** Think not that I am come 10 


ſend Peace on Earth : I came not to ſend Peace, but a 


Sword, For JI am come to ſet a Man at variance 
againſt bis Father, and the Daughter againſt her Mo- 
ther; and the Daughter-in-Law againſt her Mcther- 
in-Law. And a Man's Foes ſhall be they of his caun 


 Houſhold, And in Luke it is mention'd with this 


Addition, TT I am come to ſend Fire on the Earth, 
and 
* Pref. to LaQantius's Death of the Perſec. p. 25. 


+ Specimen of a Secret Hiſt. p. 16. 
Demonſt. of the Meſſiah, Part 2. p. 78. 


* Mat. 1e. 1 f Luke 12. 49, 50, 51, 52, 53. 
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3 | and what will I, if ut be already kindled ? =— Suppoſe 


ye that I am come to give Peace on Earth? I tell you, 
May; but rather Diviſion. For from benceforth there 
/ be five in one Houſe divided; three againſt io, 
and two againſt three. The Father ſhall be divided 
againſt the Son, and tbe Son againſt the Father, &c. 
And is it not plain from hence, that there was no 
ſuch Fire kindled on Earth before his coming; nor 


ſuch Diviſions which from henceforth were to com- 


4 mence? And this ſeems to have been all along literally 


fulfill'd, eſpecially in the Diſputes about the Trinity. 
And this Spirit of Diſcord was thought by that firſt 
and great Reformer Luther, ſo inſeparable from Chri- 
ſtianity, that he ſays*, If in caſe (as God for- 
bid) there ſhou'd be Reſt and Quietneſs ; then 
« the Goſpel had an End: for whereſoever that 
« cometh, it raiſeth Tumults; and if not, then ir 
<« jsno upright Goſpel. Therefore Chriſt ſays, I am 
ce come to kindle a Fire on Earth, &c.“ 

Ir this Writer ſays, The Goſpel is a Law of per- 
fect Love, tho? the different Sects of Chriſtians from 
the earlieſt Times, ſnew'd all the Marks of Hatred 
to one another; and each, in their Turns, exercis'd 
without Intermiſſion the greateſt Cruelties : If, he 
ſays, The Miniſters of the Goſpel ſhou'd be Mini- 
ſters of Peace, tho? he can tell no Time when they 
were not for the moſt part Beautefeu's and Incendia- 
ries: If he owns, That the Idolatry of the Papiſts, 
in worſhipping a Bit of Bread, and the Croſs, (Po- 
pery for many Ages having in a manner engroſs'd 
Chriſtendom) and their other monſtrous A bſurdities, 


(not to be equall'd in Paganiſm) are not Arguments 


againlt the Sufficiency of Revelation; let him be ſo 
impartial as to apply this to the Religion of Nature. 
Can the Superſtition of the Pagans be imputed 
to any Defect, or Inſufficiency in the Light of Rea- 
ſon, when it was wholly owing to their abandoning 
_— that 
* Table-Talk, p.225. 
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that divine Light; and in defiance of it, running 
into ſenſeleſs Traditions? Was not the whole Hi. 
ſtory of their Deities, their appearing to Mortals in 
Viſions and Dreams; their extravagant Exploits, 
their abſurd, and ſometimes leud way of Worſhip, 
deriv'd from Tradition? Were not the Cheats of 
their juggling Prieſts, their Oracles, their Divina- 
tions, wholly owing to the ſame Cauſe? Did the 
Light of Nature teach Men, that thoſe Impoſtors 
cou'd interpret Dreams, help Men to ſtolen Goods; 
tell the Fortunes of States, as well as private Perſons, 
and determine the Fate of Battles, not by Urim and 
Thummim ; but by the Intrails of Beaſts, and Flight 
of Birds? q 

Ir this Writer thinks there never was any thing 
practis'd among Chriſtians, equal to that religious 
Leudneſs obſerv'd by ſome Pagans as a Part of their 
religious Worſhip, he is much miſtaken. For * the 
Gnoſtick Chriſtians, from whoſe great Number the 
{ſecond Century is by many call'd Seculum Gnoſticum, 
0 were guilty of much greater devotional Leudneſs; 

for they held, that Women, as well as other Things, 
| ought to be in common, (a Thing maintain'd by 
l the Micholaitans in the firſt Age;) and after they had 

celebrated their Love-Feaſts, (which the Sect of the 
+ Adamitæ did naked) they put out the Candles, and 
Men and Women mix'd promiſcuouſly : and, which } 
is moſt monſtrous, they not only eat a well- ſpiced 
Infant, begot in their promiſcuous Copulations, 
eſteeming it a moſt perfect Paſſover ; but they then 
(a thing almoſt too groſs to mention) ſwallow'd 
Maris Profluvium & menſtruus Fluxus; an abomi- 
nable Abſurdity they were led into, by taking thoſe 
Words of eating the Fleſh and drinking the Blood of 
the Son of Man, m a literal Senſe. And to the — 
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* See Echard. Hiſt. B. 6. c. 1. A. D. 112. 
+ Epiphan. Har. 26. See Reeve's Not. on Juſt. Apol. p. 47. 
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W Cauſe it was owing, that the Monianiſis, if St. 
„ Auſtin fays Truth, as well as the Quintillians, 


g „ mixt with Flower the Blood of a Child prick'd 
„ with Pins; and with it celebrated their Euchariſt : 
n „ ir the Child dy'd, he was reckon'd a Martyr; if 
„ („ he ſurviv'd, he became a Chief Prieſt.“ 3 do 
„ not the Papiſts at this day believe they eat the Body, 
f 2 drink de Blood of 5 God — Man; — 
„urge the fame Texts as thoſe Primitive Chriſtians 
S  *Tis certainly no good Argument againſt the 
3 WM Sufficiency of the divine Light of Nature, that Men 
, ccou'd not err, except they left it, and follow'd vain 
d Traditions; and whoever conſiders, how all Man- 
kind, even the wiſeſt Nations, have been impos'd on 

f by ſenſeleſs Tales, and idle Stories, conſecrated by 
3 Length of Time; will not be fond of relying on 
8 4 Tradition in matters of Religion. God gave Man, 


r with his very Being, a Law of Uprightneſs ; 
e175 they, as the wiſe Man ſays, found out many 
© Inventions; by which they more or leſs deſtroy'd 
this Law of Uprightneſs. 
Tx this Writer can ſhew, that all the Abſur- 
=E dities even Chriſtians, as well as Pagans, have been 
=E guilty of, are not owing to their acting contrary to 
the Dictates of the Light of Nature, his haranguing 
on the Inſufficiency of that Light, can only ſhew his 
XX own Inſufficiency. However, 
| = THexe's this Difference between the Pagans, and 
the Chrifians ; the Pagans did not pretend to found 
their Abſurdities on the Law of Nature; whereas 
the different Denominations of Chriſtians do all 
"ZE theirs either on the Old or New Teſtament ; and 
X tho” they act never fo inconſiſtently, pretend Texts, 
eitder from one or other, to juſtity their Conduct: 
and *tis in vain generally to argue with them upon 
the Principles of Reaſon ; becauſe the * 
1 m, 
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dim, the inſufficient Light of Reaſon, muft ſubmir | 
to Revelation; and the unalterable Nature and Rea- 
ſon of Things muſt yield to Words and Phraſes, 
ſuſceptible of various Meanings, and generally ex- 
preſs*d hy perbolically. | 4 
THr1s Writer ſure did not deſign a Panegyrick on 
' Reaſon, in making uſe of ſuch Expreſfions as theſe ; 
* Whatever buman Reaſon pretends fo diſcover, muſt i 
be judg d by human Reaſon, whether it be true, or falſe ; 
and it was not likely the Generality of People ſhou'd be 
able to make fuch a Judgment. Þ Is every Man to 
have the framing of his own Religion? There is 
great Cauſe to apprehend, that many may give too favou- i 
rable Entertainment to a Scheme, which thus flatters the 
Pride of human Underſtanding. Shou'd a Talopoin 
argue thus for his Traditional Religion, wou'd not 
this Writer be oblig'd to own, that every Man muſt 
frame his own Religion, according as things appear 
to his Underſtanding ; and by his Reaſon judge 
which, if either, of the two Religions has the beſt "3 
Pretence? Nay, if this Writer himſelf had a divine 
Revelation, cou'd he convince a Perſon that he had 
ſuch a Revelation, but by having recourſe to Rea- 
ſon, to ſatisfy him of the Truth of it? Nay, fince | 
Numbers take Reveries for Inſpiration, how cou'd 
he diſtinguiſh ſupernatural from natural Impreſſions, | 
but by conſulting his Reaſon? But ſuppoſe that 
Difficulty remov'd, how cou'd he diſtinguiſh the 
Impreſſions made by a good, from thoſe of an evil 
Being; both being allow'd to make Impreſſions ; 
and to do Miracles in Confirmation of 'em, but by 
what his Reaſon tells him of the Nature and Ten- 
dency of the things themſelves ? 1 
I Am ſorry, a Man, who has ſo great a ſhare of | 
Reaſon, ſhou'd employ it againſt Reaſon ; and con- 
ſequently, againſt Revelation, which is founded on 
it: It is uſually ſaid, Men are never againſt ae, 4 
1 1 


* Paſt, Let. 2. Pp. 41. IR P. 2, 3. 
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/ Reaſon is not firſt againſt them. And does not 
* 5 declare open War againſt that Man's Reli- 
gion, Which contains things unreaſonable, unfit, and 
unexpedient ? 

Ous beſt Divines are far from talking after this 

rate: The excellent Dr. Whitby ſays“ , When 
Men give Reaſon il! Names, calling it weak and 
te blind, and carnal Reaſon, (it being certain, that 
« God has given us no other Faculties by which we 
te can diſcern, or judge what is matter of our Faith 
« and Duty; ) this mult be in effect, to charge God 
with this blaſphemous Imputation, that he has 
« left all Men, in things on which their everlaſting 
« Intereſts depend, to a blind and weak, uncertain 
c and deceitful Guide.“ 
Anp that great Maſter of Reaſon, Archbiſhop 
Tillotſon, rallies theſe Undervaluers of Reaſon very 
juſtly, in ſaying +, „I have often wonder'd, that 
« People can with patience endure to hear their 
« Teachers and Guides talk againſt Reaſon ; and 
c not only fo, but they pay them a greater Submiſ- 
« ſion and Veneration for it. One wou'd think this 
ce but an odd way to gain Authority over the Minds 
« of Men; but ſome ſkilful and deſigning Men 
% have found by Experience, that it is a very good 
« way to recommend them to the Ignorant, as 
«« Nurſes uſe to endear themſelves to Children, by 
* perpetual Noiſe and Nonſenſe.” _ 

To remove, therefore, this HVriter's unreaſonable 
Prejudices againſt Reaſon, I ſhall lay down ſix ſhort 
Propoſitions, by which Reaſon demonſtrates, not 
only the Being and Unity of God, but the moſt ſub- 
wr Points of Religion, on which the reſt de- 
pend. | 
Prop. I. Reaſon will tell Men, that did they 
but conſider their own beautiful Syſtem ; and how 
admirably 


Vol. of Serm. p. 1. + Serm. 8 Death, Vol. 1. P. 68, 69. 
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admirably well all things are diſpos'd for the Happi- 
neſs of living Creatures; the Vegetable World for 
the Uſe of the Animal ; and the Animals in due 
Subordination to one another ; and all conſpiring to 
the Good of the Whole; they cou'd not but lee, 
that the framing Things after this Manner, plainly 
point out, even to the moſt Ignorant, a Being of 
| infinite Wiſdom and Goodneſs, as well as Power. 


Proe. II. Reaſon will likewiſe inform Men, that 


as One ſuch Being is neceſſary, ſo more are wholly 
unneceſſary; a Million having no more Power, Wil- 
dom and Goodneſs than One; and that it was im- 
poſſible for them to conceive, more than One Being, 
every where preſent: becauſe ever ſo many Omnt- 
preſent Beings taking up no more Space than One, 
cou'd not be diſtinguiſh'd from that One; it being 
inconſiſtent with our Ideas of Identity and Diverſity, 
to ſuppoſe ſeveral Beings of the ſame ſort taking up 
the ſame Space. And that to ſuppoſe this neceſſary 
Being has any Equals, and Aſſociates in the framing 
and governing the World, muſt divide that Love, 
Praiſe and Adoration among ſeveral, which only 
belongs to One; and that they cou'd not ſay any 
One was God moſt High, there being others as High 
as He; or that he was All-knowing, All-wiſe, or 
All-good ; if there were ſome, as Pagans and Papiſts 
contend, to inform his Omniſcience of People's 
Wants, and offer up their Prayers ; and either by 
their Reaſons, or by their Importunities prevail on 
_ to be kinder to Men, than otherwiſe he defign*d 
tO De. | 

Prop. III. Reaſon likewiſe tells Men, that the 
Deity being infinitely happy in himſelf, cou'd not 

create Mankind to add any Happineſs to himſelf; 
but to communicate to them all that Happineſs their 
Nature is capable of ; and that they fully anſwer the 
End of their Creation, who contribute all they can 
to their own, and others Happineſs. And, t _ 
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God of univerſal and impartial Goodneſs, cou'd 


Being, to have a greater Kindneſs for ſome, than 
others; or afterwards to conſider them but as they 
do, or do not act, according to the Law of their 


Creation. And nothing can be a greater Motive to 
& induce Men to deal impartially with their Fellow- 


Creatures, than their believing God will have an 
equal Regard to the Happinels of all his Children. 

Prop. IV. Nothing can be more repugnant to 
the Juſtice, as well as Goodneſs of God, than to ſup- 
poſe that this ſhort Life was deſign'd as a State of 
Probation for Mankind, in order to their exiſting 
hereafter in a State of perpetual Happineſs or Miſery, 
and yet that he did not let them know there was to 
be a ſuch a State. And tho? *tis impoſſible, conſider- 
ing the preſent Syſtem of the World, that the Sun 
muſt not ſhine on the Bad, as well as the Good, and 
that the very beſt Men may here ſuffer for anſwering 
the End of their Creation; yet we may be as certain 
as there is a Being of infinite Goodneſs, and of im- 
partial and univerſal Benevolence, that they who 
have ſuffer'd here upon this account, will be amply 
rewarded hereafter; and that Man's great Happi- 
neſs conſiſts in having a moſt impartial, intirely dif- 
intereſted Legiſlator and Judge, who acts wholly 
for their Good; as having no Motive on his own 
account to give them Laws, or to puniſh the Breach 
of them, 

Prop, V. Human Legiſlators, for want of Power 
or Wiſdom, may not be able to make their Laws 
plain to all their People; but God can't, certainly, 
want either, to make his Laws at all Times, and to 
all Nations alike plain; notwithſtanding the Uncer- 
tainty of Tradition and of the Meaning of Words, 
and the Infinity of Languages; and thoſe too per- 
petually changing. Since thoſe Duties, which Men 
owe to God, and one another, neceſſarily flowing 
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have no Reaſon antecedent to his bringing Men into 
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from the immutable Relations Men ſtand in to their 
Creator and Fellow-Creatures, muſt be as diſcernible 
as the Relations themſelves: And all Duty, ſuppo- 
ſing certain Relations between Perſons, no Duty can 
extend further than the Relations do; and we ma 
be certain, from the Wiſdom and Goodneſs of God, 
that he can require no more of Men, than the Rela- 
tion which he, either as Creator or Governor, en- 
ter'd into with them, and that too purely for their 
fake, makes fit to be requir'd. 

Prop, VI. The Means to promote our common 
Good, in which all the Laws of God center, cannot 
for the moſt part be perform'd without appointing 
Time, Place, Perſons, and certain Circumſtances, &c, 
To imagine God has not left all ſuch things to humane 
Diſcretion to determine as it thinks fit, and to va 
them as Exigencies require, but preſcribes a parti- 
cular Method himſelf of doing any of theſe things; 
ſuppoſes him not only to interpoſe unneceſſarily, but 
to the prejudice of the Ends for which he interpoſes, 
in making immutable Ends give place to mutable 
Means; and can only ſerve, as in fact it has done, 
as a pretence, for deſigning Men, to impoſe on 
a credulous World whatever they pleaſe. 


Can Reaſon, which affords a Demonſtration of 
theſe Truths, be ſuch an inſufficient Guide in mat- 
ters of Religion, as this Writer wou'd have it thought? 
What is there that tends to the Glory of God in the 


higheſt, on Earth Peace, and Good-will towards Men; 


that theſe Maxims do not direct us to? 

Ir what has been ſaid will not ſatisfy this Writer, 
but he will {till infiſt on Reaſon's being an inſufficient 
Guide in matters of Religion, upon the account of the 
Diverſities of Opinions among the Pagans, I wou'd 
have him conſider, whether an Argument drawn 
from Diverſity o Opinions, will not equally affect 
Chriſtianity. For tho? that is not as far ſpread as 

Paganiſm 
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Paganiſm was, nor has had fo long a Duration; yer 
the Diviſions among Chriſtians, if we take in thoſe 
in the Eaſt, as well as the Weſt, will appear to be 
very numerous; and are od by the different Sects, 
to be of the greateſt Moment; and accordingly, 
they damn and perſecute one another about them. 

Tur grand Argument of Proteſtants, as well as 
Papiſts, for Perſecution, is, That if Liberty of Con- 
ſcience was allow'd, there might be almoſt as many 
Religions as Men; which is, in effect, faying, (ſo 
uncertain does this Suppolition render Religion ) 
Rather than not prevent different religious Sentiments, 
we will have no Religion at all; ſince all Religion con- 
fiſts in Men's uſing their Reaſon to find out the Will of 
God, in order to act according to it. But if this 18 
hinder'd, in order to make Men obey the Will of 
Prieſts, they then are not Worſhippers of God, but 
of the Prieſts, whoſe Will they execute : And has 
not this been ſo, in moſt Countries, ever ſince the 
Priefts have had Power? Nay, are not Prieſts 
themſelves, for the ſake of their common Craft, ty*d 
down by Creeds, Articles, Canons, &c. to ſay the 
ſame Things; and accordingly are they not either 
Papiſts, or Lutherans, or Calviniſts, &c.? And yet 
this wicked Method has not hinder'd innumerable 
Diviſions ; tho? a verbal Agreement, owing to Force, 
is no Argument of a real Agreement ; and where- 
ever it has been effectually ug d, it has only produc'd 
moſt monſtrous Abſurdities. Has there not been, 
for many Ages, the beſt part of a Million of Prieſts, 
richly ſet apart to explain Revelation ? and yet how 
little have they agreed; except in interpreting ſuch 
Texts where the Reaſon of Things points out their 
Meaning? And even here have not other Texts been 
often trumpt up, to render thoſe Texts uſeleſs ? 
Tis faid, the nearer the Fountain, the clearer the ' 
Streams; yet, alas! we find in the primitive Times 


erdleſs Diviſions, St. Epiphanius reckons up no lels 
: | than 
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(46) 
than 80 ſorts of Hereticksz and St. Auſtin, in his Quod 
vull Deus, makes them 88 ; and Predeſtinatus go. 
To ſhew what Confuſion, what Uncertainty there 
was, not only about the Meaning of Scripture, but 


What Books were Scripture; I need only quote a 


Paſſage from Mr. Dodell“, tho' the whole he ſays 
on this Head, deſerves to be conſider'd; vi. That 
the Canonical Writings lay conceal'd in the Coffers 
of private Churches, or Perſons, till the latter 
„Time of Trajan, or rather of Adrian; ſo that 
they cou'd not come to the Knowledge of the 
* whole Church: For if they had been publiſh'd, 
* they had been overwhelm'd under ſuch a multi- 
„ tude as were then of Apocryphal and ſuppoſitious 
Books.“ Nay, this Writer himſelf gives up the 


* 


firſt Century or Age for any Proof, that the Evan- 


gelical Writings were then in Being , and refers us | 
for a Proof to the ſecond ; without mentioning what 
Part of the ſecond. Indeed he adds, We are aſſur d, 
* that the Original Writings of ſeveral of them were 
ftfreſerv'd for ſome Ages, and frequently appeaPd to i 
«* Ly the Chriſtians in their Diſputes with Hereticks- Wi 

Wrar ſhall we think of a Man who talks thus, 
if he can't produce one Writer, who ever pretended 
to have ſeen the Writings of the Evangeliſts; or any 
one, much leſs ſeveral, who appeal'd to theſe Hand- i 
Writings in their Diſputes with Hereticks. And - | 


ALL this ſeems to be founded on miſtaking the 


Meaning of a Word in Tertullian, a moſt obſcure i 
Writer; who yet does not ſpeak of the Evangeliſts 
but of ſeveral of St. Paul's Epiſtles; as is fully i 
prov*d by that great Critick Pere Simon ||. l 
Ax p his other Argument, that the Goſpel has 
been admitted to belong to thoſe whoſe Names they i 
bore, both by Fews and Pagans, in their Writings 
* againſt Chriſtianity; might have had ſome Force 
| in 


*Diſſert. on Iren. $. 38, 39, + Paſt, Let. 1. P. 22. 
Critical Hiit, of the New Teſt. c. 4. 


(47) 
in it, if they had had the ſame Opinions of thoſe 
Writings as the Chriſtians had : But how cou'd they 


ere endeavour to ſhew that thoſe Writings deſerv'd not 
but the leaſt Credit, except by citing them under the 
e a Names they were then uſually call'd by, tho' when 
ays Wl they firſt * appear'd in the World, they had no Names 
hat WW pretix'd to them; nor is there any thing in the 
ters Books to ſhew who they were wrote by? And if the 
iter WW ſecond Century, eſpecially if far advanc'd, cou'd 
hat have no Light in this Matter but from the firſt, the 
the Ages further remov'd certainly cou'd have none. 

'd, 8 Ox wou'd think, a Man, who weakens the inter- 
Iti- nal Evidences of the Evangelical Writings, by ſup- 
ous poſing they, as I ſhall ſtrait ſnew, contain Things 
the which have no Wiſdom or Expedience, ſhou'd have 
an- ¶ produc'd more ſubſtantial external Proofs. 

us; Tris Writer, tho' he labours to ſhew, that Rea- 
hat ſom is not only an inſufficient, but a falſe Guide in 
*d, matters of Religion, having led all Mankind fo ma- 
ere ny Ages, and the greateſt part at preſent, into moſt 


XX abſurd and abominable Notions z and that without 
Revelation, God wou'd have abandon'd Mankind; 
WE yer this is contrary to the very Foundation his Paſto- 
ral Letter is built on: for in his firſt Head of the 
true and proper Uſe of Reaſon with regard to Revela- 
ion, he ſays T, If it were true, that if you will 
embrace Revelation, you muſt of courſe quit your Rea- 


he on, this wou'd doubileſs be a ſtrong Prejudice againſt 
re © Revelation. But this is ſo far from being true, that 
ſts i 7s univerſally acknowledged, that Revelation itſelf 
ly 9 ſtand, or fall by the Teſt of Reaſon ; or, in other 


Mords, according as Reaſon finds the Evidences of its 
coming from God, to be, or not to be ſufficient and 
* concluſive ; and the Malter of it to contraditt, 
or not contradict, the natural Notions which Reaſon 
gives us of the Being and Altributes of God, and of 
* the eſſential Differences between Good and Evil.“ : 
$ 


Chry ſoſt. hom, 1. on Epiſt. ad Rom. + Paſt. Lett. p. 4. 


© 2 — = 
— + + 
7 = — =} 


— 442 — 
ELLEN. == — 


— 7 v pw as a 
- * 
——— — — — —— — 
— — — — — — 
— — —-— — — — 
o - Ss . - 


2 


„ 


We 


— 
— - 
„ 
4 a 


(48) 

Is not this owning Reaſon to be the ſole inde: 
pendent Rule? Firſt, If our Duty to each other 
conſiſt in not only doing no Harm, but all poſſible 
Good to one another; and Reaſon teaches us what 
is Good or Evil, and the eſſential Differences be. | 
tween them ; Is not Reaſon here the ſole Rule? 
Can Revelation command us to do, or avoid do- | 
ing any thing, which Reaſon does not command, 
or forbid ? Secondly, If it is from Reaſon we muſt 
know that there is a God, and what He is, or what 
are his Attributes; mult not all Revelation what. 
ever, even in this Writer's Opinion, be rejected, that 
ſhou'd command, or forbid any thing whatever that 
is inconſiſtent with thoſe natural Notions which Rea. 
ſon gives us of the Being and Attributes of God? q 
And do not Divines themſelves lay it down as an in- 
fallible Maxim, that when the Letter of the Scrip- | 
ture recedes from what Reaſon tells us concerning 
the Perfections of God, and the eſlential Diffe- ; 
rences of Good and Evil, it is our indiſpenſable Du- 
ty to recede from the killing Letter ? And by virtue 
of this Maxim, do they not reject numberleſs Texts; 
even tho? the Scripture makes them the Foundation 
of moſt of God's Actions? And the Reaſon they i 
give for taking this Liberty with the Sacred Writ, s, 
That God has made Men moral Agents, and there- 
by given them Faculties to diſcern Good from Evil, 
Religion from Superſtition z and therefore they fay F 
with this Writer, that Revelation is to ſtand or fal! 
by the Teſt of Reaſon: and when they expreſs 4 
themſelves more fully, they ſay with Dr. Prideaux *, i 
« [et what is written in all the Books of the New | 
& Teſtament, be try'd by That, which is the Touch- |} 
« ſtone of all Religions; I mean, that Religion of 
Nature and Reaſon, which God has written in the 
Hearts of every one of us, from the firlt Crea- 


« tion; and if it varies from it in any one W 


Letter to the Deiſts, p. 127. 
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« if jt preſcribes any one Thing, which may, in 
&« the minuteſt Cireumſtances thereof, be contra- 
« ry to its Righteouſneſs, I will then acknowledge 
« this to be an Argument againſt us, ſtrong enough 
e to overthrow the whole Cauſe, and make all 
« Things elſe that can be faid for it, totally inef- 
« fectual for its Support.“ FL. 

T #15 being premis'd, we will ſee whether this 
Writer in endeavouring to prove“, that reaſonable 
Creatures are bound to believe that to be the Will of 
God, in which they can ſee neither Wiſdom or Ex- 
pedience, obſerves his own Rule in examining this 
Aſſertion by the Teſt of Reaſon 3 and ſhews it does 
not contradict the natural Notions we have of the 
Being and Attributes of God, and of the eſſential 
Differences of Good and Evil, This he ought to 
have attempted, ſince it ſeems at firſt fight moſt 
certain that God is no arbitrary Being, or can 
command for Commanding-ſake, Things, which 
ſnew neither Wiſdom or Expedience ? If infinite 


tue Wiſdom and Goodneſs are the eſſential Attri- 


butes of the Deity, muſt they not govern all his 
Actions? And muſt not all his Laws (the chief Sub- 
ject wherein his Wiſdom and Goodneſs diſplay 
themſelves) have, like his Works, both theſe At- 
tributes impreſſed on them? To deny this, is it 
not to deny he is either Wiſe or Good; much leſs 
infinitely Wiſe or Good ? Are we not certain from 
his Wiſdom, he can't be miſtaken in the Nature 
of the Things he commands; or command uſeleſs 
and needleſs Things, ſuch as neither tend to His 
own, or Creatures Good ? And if ſuch Com- 
mands are inconſiſtent with his Wiſdom, they 
. muſt certainly be ſo with his Goodneſs ; eſpecial- 


ly, if ſevere Penalties are annexed to the not obſer- 
ving them, 


Tris 
* Page 4. 
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Tus Writer, without taking the leaſt Notice 
of theſe obvious Objections, ſays *, When Reaſon, 
upon an impartial Examination, finds the Evidences to 
be full and ſufficient, it pronounces that the Revelation 
ougbt to be receiv'd;, and as a neceſſary Conſequence 
thereof, direfts us to give up our ſelves to the Guidance 
of it. But here Reaſon ſtops, not as ſet aſide by Re- 
wvelation, but as taking Revelation for its Guide, and 
not thinking it ſelf at liberty to call in queſtion the 
Wiſdom and Expedience of any Part, after it is 
fatisfy'd that the Whole comes from God. But he does 
not tell us, how we can be ſatisfy'd the Whole 
comes from God, if it teaches ſuch Things as will 
not bear the Teſt of Reaſon ; or is inconſiſtent with 
the natural Notions Reaſon gives us of the Being and 
Attributes of God, and the t ſſential Difference be- 
tween Good and Evil. Z 
Mr. Locke, tho* frequently rail'd at from the 
Pulpit, and repreſented by Biſhop Szilling fleet, and 
other eminent Divines, as a Promoter of Heretical 
Depravity, has the honour to have his Sentiments 
quoted by this Writer, as pious and wiſe : bur per- 
haps, he will not long retain ſuch an Opinion of this 
* acute Philoſopher, as he juſtly calls him; when I 
1 ſhew, he was ſo far from believing that Revelation 
of could contain Things which ſhew no Wiſdom or Ex- 
5 pedience, that he declares, It cannot be ex 
ith <« pected, that God ſhould ſend any one into the 
« World on purpoſe to inform Men. of Things 
"_ indifferent, or of ſmall moment; or which are 
4 « knowable by the Light of their natural Faculties.” 
And he ſuppoſes in the preceding Section, that ever 
Thing relating to the Honour of the One Only, True, 
Inviſible God, and the Good of Man (which certain- 
I take in all Religion) are knowable by Reaſon. 


His Words are, R That no Miſſion can be look'd 
cc on 
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* Paſt, Lett. p. 4, 5. + Locke's Poſth, Works, p. 226, 227. 
+ 1b. p. 226. : | 


n 
« on to be Divine, that delivers any thing derogating 
« from the Honour of the One Only, True. Inviſible 


0 

1 « God, or is inconſiſtent with natural Religion and 
” « the Rules of Morality : Becauſe God having diſ- 
” « cover d to Men, the Unity, and Majeſty of his 
2 « Eternal Godhead, and the Truths of natural 
4 « Religion and Morality by the Light of Reaſon, he 
= cannot be ſuppos'd to teach the contrary by Re- 
1 « velation; for that would be to deſtroy the Evi- 
es « dence and Uſe of Reaſon, without which Men 
le « cannot be able to diſtinguiſh Divine Revelation 
11 « from Diabolical Impoſture.” 
h Since this Writer has quoted an acute Layman, 


beg leave to quote an acute Divine. No 
„Man, ſays he, ought to contend againft the 
« Force, or Obligation, or Sufficiency of Reaſon 3 
« the Religion of Nature is capable of being ſhewn 
( to be obligatory upon reaſonable Creatures: And 
= << Reaſon muſt be firſt heard, and its Diftates fol- 
XX < lowed, before you can know that there is a Re- 
XX < velation; and after that you are convinced there 
a4 is a Revelation, even ſtill Reaſon is to maintain 
== < its Province, and you are to judge of every 
Thing in that Revelation by it; the Meaning of 
every Command, and of every Prohibition, 1s to 
x- be examin'd and determin'd by it; and ever 

he Doctrine revealed is to be ſearched into, and if 


* any One be found inconſiſtent with Reaſon, it 
cannot be admitted. A Man may acknowledge 


3% „ that he was taught from Revelation, to reaſon 
=" right about the Obligations of Morality, juft as 
ve, © he may confeſs that he was taught to reaſon right 
= about philoſophical Matters, from the Diſcoveries 


made in Philoſophy by Sir Jaac Newton : but 


"> &« ſtill Reaſon is Reaſon, however diſcover'd, and 
on muſt be attended to by Man as Man. Therefore 

H 2 4 ſince 
127. 


* Def. of the Anſwer to the Remarks on Dr. Clark's Expoſ. of 
the Ch. Catechiſm, P. 93. 94. 
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cc fince the Religion of Nature is univerſal, and 
« obligatory upon all, that Principle ſhould be 
e conſiſtently and uniformly allow'd, in all its Conſe- 
« quences. From hence twill follow, that by the 
« Religion of Nature Men may know that God is, 
« and what he is, and how God is to be worſhip- 
& ped: That will ſhew how Men, being placed in 
“the Circumſtances they are, full of Paſſion, full 
« of Infirmities, and ſurrounded with variety of 
« Temptations of all ſorts, may be reconciled to, 
« and accepted by God: That will ſhew a future 
« State of Rewards or Puniſhments : and That will 
c ſhew the Duties we are to practiſe to one another. 
He that doubts of all this, may ſee it demonſtrably 
<« proved in Mr. Moollaſton's immortal Book, The 
£ Religion of Nature delineated. AR | 

« Wren therefore any * Deiſt pleads for the Reli- 
c gion of Nature, or for the Sufficiency of Reaſon 
c to be a Guide in matters of Religion. — theſe 
« ſhould not be the Subject of Controverſy, but 
« may be all ſafely admitted: for 'tis certainly true, 
<« that they, who, to magnify Revelation, and to 
© ſhew *tis abſolutely neceſſary, endeavour to weaken Z 
« the Force of the Religion of Reaſon, do, in reali- 
« ty, ſtrike at all Religion.” Theſe, I think, are 
the Sentiments of thoſe who are juſtly term'd rational 
Divines; and as for the irrational, they ſeem to 
have no conſiſtent Scheme, but talk e and 
forward at every turn. 'S 

Tr1s Writer, in purſuance of his Argument of 
admitting Things into Religion, of which we can't 
ſee any Wiſdom, or Expedience, ſays, + that Gd 
has a Right to give us a Rule;' and 5 who can 
give us no Rule, but what is true, juſt, and good! 
But then, does-it not ſuppoſe we muſt judge whe- 
ther any Rule ſaid to come from God, is conſiſtent 
with our Ideas of Truth, Juſtice and Goodneſs ; A 


SF 0d 


F Ib. p. 96. 
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1 ad we not Ideas of thoſe Words, we ſhou'd mean a 


be nothing, when we apply'd them to the Actions 
fe- eicher of God, or Man. And does not this Writer 
he cConfeſs as much, in owning we mult admit“ nothing 
is, s come from God, which contradicts the natural No- 
p- Lans, which Reaſon gives us of the Being and Altri- 
in butes of God, and of the eſſential Difference of Good 
all and Evil? And indeed, it wou'd be an high Affront 
of to a Being of infinite Wiſdom and Goodneſs, not to 
0, be firſt ſatisfy'd that a Thing is agreeable to what 
Ire Reaſon tells us of his Nature. and Attributes, and 
11 the eſſential Differences of Good and Evil, before 
er. we examine whether it is contain'd in a Revelation 
ly ſuppos'd to come from him. But this Writer is for 


he a contrary Method, and labour'd alſo in his former 
X Paſtoral Leiter , to prove a Doctrine may come from 
God, tho? we can ſee no Fitneſs, no Expedience, or 
Reaſonableneſs in it; yet, in defiance of both his 
Letters, he here gives ſuch a Deſcription of the Chri- 
ſtian Religion, as makes all things of that nature 
inconſiſtent with its Perfection: and among many 
other things to the ſame purpoſe, he ſays 4, that 
« The Method the Goſpel lays down for our Salvation 
is throughout a conſiſtent and uniform Scheme, worthy 
* of God, and contrivd with the greateſt Wiſdom and 
—_= *« Goodneſs for the Comfort and Happineſs of Man.“ 
But how can he ſay, the Goſpel contains through- 
& © outa conſiſtent and uniform Scheme,“ if there are 
Things of ſo different a Nature in it, as Things which 
have, and Things which have not Fitneſs, Expedi- 
ence, Reaſonableneſs, or Wiſdom? Or how can he 
ſay, the Goſpel is contrw*d with the greateſt Wiſ- 
dom, when he contends, there are Things in it, 
which ſhew no Wiſdom? Or how dares he ſay, 
Things which ſhew no Wiſdom, Fitneſs, or Reaſon- 
ableneſs, are worthy of God? And again ||, * The 
great Ends Revelation propoſes, are the Perfection 


* of 


* Paſt, Let. þ.4. +P.1g. 4 T. 63. F. 51. 
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© of human Nature, and the Happineſs of Mankind ; 


fo remove us from the State of Brutes, and advance 
* ws to the Perfection of Angels? But can human 
Nature be any ways perfected by Things that have 
no Perfection? Or the Happineſs of Mankind be ad- 


vanced by Things which no ways tend to promote 


their Happineſs? Or can ſuch Things remove us 


from the State of Brutes, and advance us to the 

Perfection of. Angels? He, after having declared, } 
Sach and ſo many are the Excellencies of the 
< Goſpel Revelation, that every wiſe and good Man 
* muſt wiſh it to be truez? and produced a number 
of Texts to prove all its Precepts to be wiſe, reaſon- 
able and expedient ; concludes this Paſtoral Letter 


with ſaying, that, © the Evidences of the Chriſtian 


Religion are compris'd under two general Heads, 
external and internal: and among the internal, ge 


reckons * the Excellence of the Doctrines contain d in 


it 3 and the viſible Tendency of the whole to the In- 
provement and Perfection of human Nature, and the © 
Happineſi of Mankind in this World, and the next. 

Dozs not this Character exclude every thing, 
which 1s not fit, expedient, wiſe, and reaſonable ? 
Can ſuch things have an internal Evidence of their 
being the Will of God? Or can they belong to a 
Religion, where the viſible Tendency of the whole 
is for the Improvement and Perfection of human 
Nature, and the Happineſs of Mankind in this 
World, and the next. | 

Ir moral Precepts are founded on the eternal 
Reaton of Things, and can't be alter'd by God him- 


elf; and Precepts that are not moral (if there are 


any ſuch) can only be founded on mere Will and 

\eaſure 3 to fay , It was neceſſary that the Goſpel 
Precepts ſhow d be built on higher Principles than thoſe 
of Mrality; and that they fhowd be of a more pure, 


refñned, and exalted Nature ; is making Things that 


have 
' Patt. Let. p. Fr. *. P. 80. 1 P. . 
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Whave no Excellency, nor internal Marks of being 
the Will of God, but are at the beſt merely indiffe- 
rent, to be of a more pure, refined, and exalted 
Nature, and built on higher Principles than thoſe 
God governs all his own Actions by, and requires 
all Mankind at all Times to govern all their 
Actions. | 

Tris Writer, was he conliſtent with himſelf, 
cou'd not differ with the Author of Chriſtianity, &c. 
ſince he intirely agrees with him, in what he calls 
W the Subſtance of the Chriſtian Religion; and the 
W neceſſary Inforcement of the Practice of it. And 
= As he requires no other Belief concerning the 
Perſon of Chriſt, but that he is a Teacher ſent by 
God, does not the Author of Chriſtianity, &c. give 
as high a Character of him, in ſaying, That in 
«« ſuppoſing an external Revelation, I take it for 
« oranted, that there's ſufficient Evidence of a Per- 
„ ſon's being ſent from God to publiſh it; nay, I 
further own, that this divine Perſon, by living up 
to what he taught, has ſet us a noble Example; 
and that as he was highly exalted for ſo doing, 

( ſo we, if we uſe our beſt Endeavours, may ex- 
pet a ſuitable Reward. This, and every thing 
of the ſame nature, I freely own, which is not 
« inconſiſtent with the Law of God being the ſame, 
whether internally, or externally reveal'd.“ ————_— 
And can it be otherwiſe, if all its Precepts carry an 
internal Evidence, and by their innate Excellenc 
new themſelves to be the Will of God? Nay, 1 
it not from Reaſon, and from that alone, that this 

= ”riter muſt judge what Things are worthy of 
God, or have an internal Evidence, and an innate 
Excellency ; and are for the Improvement and Per- 
fection of human Nature. But tis the fate of ſome 
very learned Men, to prove what they endeavour to 
confute, and to confute what they deſign to prove. 
THE 


| * Chriſtianity, Cc. c. 1. 2. 7. 
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TRE Popiſh Prieſts, in order to bring Men into 
their Church, exhort them to uſe their Reafon ; and 
impartially to conſider what they urge in its behalf; 
but if once they are got in, they muſt then for ever 
quit their Reaſon, and intirely rely on their Autho: 
rity. So, tho* this Writer repreſents the Chriſtian 
Religion under the higheſt Character of internal Ex. 
cellency, and as a conſiſtent and uniform Scheme, 
worthy of God, and contriv'd with the greateſt 
Wiſdom and Goodneſs ; yet the Scene is often 
chang'd, and there are Things in it, which are ſo 
far from having any internal Excellency, or ſhewing } 
that the whole is contriv'd with the greateſt Wil. 
dom, and worthy of God, that they neither ſhey 
Conſiſtency, Expedience, Fitneſs, Reaſonableneß, 
or Wiſdom. 

TH xz Papiſts do not condemn the Proteſtants as 
Infidels, for denying ſeveral meerly poſitive things 
they contend for; or even for diſowning ſeveral of 
their canonical Books: but this Writer ſeems to out | 
do them ; and if you can't believe as he does, about 
certain things, which, he owns, ſhew no Wiſdom or 
Expedience, you are an Infidel. So that he ſeems to 
aſſume a more than Papal Authority; and make 
his Opinion the Standard of Chriſtianity. Our Di. 
vines generally own, *tis impoſſible that the com- 
plex Doctrine of Popery, as containing things un- 
worthy of a divine Original, ſhou'd ever come from 
God: and I wou'd adviſe this Writer not to tack 
ſuch things to his Chriſtianity, as cannot be ſupported 
by any dee whatever. | 

T o ſtate this Diſpute fairly, here is a diſintereſted 
Layman, out of the higheſt Veneration for the ſu- 
preme Being, and his infinite Perfections, afferts 
that all God's Laws, like his Works, ſhew the 
higheſt Wiſdom ; and are fo contriv'd for the Good 
of his Creatures, as manifeſt the greateſt Goodneſs: 
and this moſt eyident Truth is afſerted over and ye 
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a | 
by the Letter-Writer himſelf, as well as other Eccle- 
ſiaſticks. Where then is the Difference ?— the 
Layman has ſo much Impudence as to be conſiſtent 
with himſelf, and to ſhew ſo little Complaiſance to 
his Betters, as not to follow their Example, and con- 
tradict himſelf, to the high Diſhonour of his Maker, 
and the great Prejudice of his Fellow-Creatures, 

„T 18 plain from a number of Quotations in Chri- 
ſtianity, Ee. that our moſt eminent Divines, whether 
high or low, thus repreſent the Chriſtian Religion; 
and ſuppoſe it contains nothing but what is moral, 
nothing but what tends to the Good of Mankind; 
of which I will beg leave to mention one ſhort Quo- 
tation. The incomparable Dr. Barrow ſays“, That 
« its Precepts are no other, than ſuch as Phyſicians 
« preſcribe for the Health of our Bodies; as Poli- 
« ticians wou'd allow to be needful for the Peace 
« of the State; as Epicurean Philoſophers recom- 
« mend for the Tranquillity of our Minds, and 
« Pleaſures of our Lives; ſuch as Reaſon dicta tes, 
<« anddaily ſhews conducive to our Welfare in all 
e reſpects; which, N were there no 
Law enacting them, we ſhou'd in Wiſdom chooſe 
<< to obſerve, and voluntarily impoſe them on our- 
&« ſelves, confeſſing them to be fit matters of Law; 
as moſt adyantageous and requiſite to the Good, 
general and particular, of Mankind.” Our Wri- 
ter, tho? he can't + deny they give this Character of 
Chriſtianity, yet he wou'd have it thought they only 
talk*d thus to expoſe Antinomianiſm; but that they were 
ſo inconſiſtent, as, after they had given this Character 
of Revelation, to aſſert, that it contain'd ſome Things, 
as neither ſhew'd Wiſdom, Fitneſs, or Expedience. 

Bu T not to examine into this Matter at preſent, 
I think nothing can be more eaſy than to know 
when the Love of Truth obliges Clergymen to ſpeak * 
their fair Sentiments, and _ Intereſt makes them 

to 
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to diſſemble. Whatever Authority Men may have 
when they ſpeak againſt their Intereſt, they certain- 
ly have none, when they either muſt have ſtarv'd 
or own?'d, even after the moſt ſolemn manner, fuch 
or ſuch Opinions. What muſt we think of the Clergy 
then, if, as Mr. F/hiſton obſerves, Arminians ſub- 
ſcribe Calviniſtical, and Arians Athanaſian Articles; 
and yet not think it fit to get them alter*d ?, But 
Sire the Happineſs of Mankind fo much depends 
on this Queſtion, Whether there are things in Reli- 
gion, that are not founded in Reaſon, or ſhew the 
Wiſdom, or Goodneſs of the divine Legiſlator? J 
ſhall conſider all that can be ſaid for this Writer's 
Opinion. And' firſt, I grant him, whatever God re- 
quires, we are bound to do; tho? to fit croſs-legg'd 
a certain time every Day in Honour of the Croſs; 
or any thing elſe that has as little Virtue: But the 
Queſtion is, Whether it is conſiſtent with the Cha- 
racter of infinite Wiſdom and Goodneſs to command 
ſuch things, tho? not on the ſevereſt Penalties; ſince 
all ſuch Commands depending on Will and Pleaſure, 
are the Effects of mere Power? But can God's 
Power be ſeparated; tho* but for a moment, from 
his Wiſdom and Goodneſs? To ſuppoſe he can act 
without them, is to deſtroy all the other Perfections 
of his Nature, in compliment to his Omnipotency. , 
And if Power was the Meaſure of Right, it wou*d 
follow, that all the other Perfections of God were of 
no moment ; and that whatever the worſt of Beings 
did, provided he had alſo full Power, wou'd be as 
juſt and righteous as the Actions of an All-wiſe and 
Infinitely-good Being. This l'm afraid, at leaſt, 
borders on Blaſphemy; tho' 'tis too common with 
ſome reverend Perſons, to cry, God may command 
ſuch Things to ſhew his Power; or, to try our Obe- 
dience. A Man, who can't foreſee how others will 
act, may indeed think it prudent to try People in 
Things of no moment, before he truſts them in 
3 | Things 
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Things of the greateſt : But can God, who always 


4 foreſees, what all Men will do on all Occaſions, need 
ſuch 8 Tryal ? Beſides, can Things which are not 
8 of a mofal Nature be a proper Subject of a Tryal? 
24 What indifferent Things will not an il Man practiſe? 
1 Or what ſpeculative Articles profeſs, to be indelg d 


inthe Practice of any Immorality ? 

Ir is further urged, That tho? God can't com- 
mand ſuch Things as have no Expedience, Fitneſa, 
Reaſonableneſs, or Wiſdom, yet they may be ſuch 
in themſelves, tho* they appear otherwiſe to rational 
Creatures: But ſince we can't judge of Things, but 
according to our Ideas, this is making no Diſtinction 
between the Dictates of infinite Wiſdom, and the 
Ravings of an Enthuſiaſt. Beſides, this Argument 
may be equally urg'd in relation to Things good 
and evil; and it may be ſaid, they may be good in 
themſelves, tho? they appear otherwiſe to us. To ſup- 
poſe we are not to judge of Things by our Ideas, and 
rely on our Underſtandings, even in Things of the 
greateſt Moment, muſt end ina univerſal Scepticiſm. 

T o avoid theſe Abſurdities, we ought to fay with 
the excellent Tlotſon *, „ That tis little lefs than 
« dreadful and horrid Blaſphemy, to imagine that 
« the Pleaſure and Will of the holy, juſt, and good 
*© God 15 not always regulated and determin'd by the 
« eſſential Laws of Holineſs, Goodneſs, and Righ- 
<« teouſneſs :*? which ſuppoſes we muſt know what 
thoſe Laws are, before we can know what the Will 
of God is, nay, before we can know whether there 
is a Being eſſentially holy, juſt, and good. 

Ir the Honour of God and the Good of Man take 
in the whole of Religion; can we diſhonour God 
more than in ſuppoſing he can command Things 
that ſhew neither Wiſdom nor Goodneſs, Fitneſs or 
Expedience? Or will ſuch Commands ſhew God's 
Love to Mankind? Or can ſuch Precepts, as neither 
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tend to make us wiſer and better ; and only hinder 
us from attending to thoſe that wou'd render us ſo, 
be for the Good of Mankind or can come from a 
Being, who has no Motives in all his Commands, 
but the Happineſs of his Creatures? Or can that 
Happineſs be promoted by ſubjefting Men, when 
no good Purpoſe is ſerv'd by it, to the ſevereſt Pe- 
nalties? For a Man to talk thus, at any time, is 
abſurd ;' but much more ſo, in magnifying reveal'd 
Religion as infinitely above natural ; when by this 
very Argument he debaſes it much below it; be- 
cauſe that contains nothing but where we ſee the 
infinite Wiſdom and Goodneſs of the Lawgiver ; and 
all its Precepts ſhew their Fitneſs and Expedience. 
What an Inundation of ſuperſtitious Notions muſt 
unavoidably flow in upon admitting this Principle ? 
Hence it is, that ſo many contend for it, as pro Aris 
& Focis. But 

Ir ſuch Things as ſnew no Wiſdom or Fitneſs in 
other Religions, be a Proof of their Falſhood ; how 
can we aſſert there are ſuch Things in the Chriſtian 
Religion, and yet maintain its Truth ? 

Gop, certainly, gave us Faculties not to delude 
us, but ſuch as are ſufficient to direct us in all our 
Actions: which they could not do, were they not able 
to diſtinguiſh between whatwas pleaſing or diſpleaſing 
to God ; or, in other Words, what was fit, or unfit ; 
right, or wrong; good, or evil; uſeful, or uſeleſs, If 
Things could be otherwiſe than our Reaſon repreſents 
them, it could not lead us into the Knowledge of our 
Duty; or be a Foundation of our being guided by 
any other Being, not even by God himſelf ; and then, 
farewel all Duty and Obligation. Thus ſome Men, 
by taking away the Authority of Reaſon, take 
away the divine Authority founded on it, But 
_ TxxrTs are urged to prove this Abſurdity, and 
that there are frequent Expreſſions in Scripture of 
God's Ways being unſearchable; yet theſe are never 
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apply'd to thoſe Things wherein our Duty is con- 
cern'd ; the Judgment of God in thoſe Matters, 
is according to what Reaſon thinks right : by 
making us think ſo, He hath ſhewed us what is good 
and what does the Lord require but 70 do juſtly, love 

ercy, and walk humbly with him? He appeals to 
sto judge of the Rectitude of his Actions, and 
on our own Principles asks us , Which now think- 
thou was Neighbour unto him that fell among 
Thieves ? And the Anſwer is, Go, and do likewiſe. 
\nd does not God himſelf + offer to reaſon with 
is People? Which ſuppoſes there are Principles of 
Reaſon in common between them: Nay, God him 
f ſeveral times appeals to their Reaſon for the 
Wuſtification of his owh Conduct |], And in the Goſ- 
Wc! itſelf, whoſe great Commendation it is, that *tis 
= ** rca/onable Service, are we not bid to uſe our 
eaſon in proving all Things; and to judge of our- 
ves what is right; and to judge as wiſe Men? 
nd our Saviour often repeats it in his preaching to 
e eus TT, He that has Ears to bear, let bim hear : 
nd are not the Bereans tt commended for not rely- 
Ws on St. Paul's Authority? And had not the Church 
Feruſalem a Right to debate Matters with the 
. hole College of the Apoſtles, in relation to abſtain- 
5. from Blood, and Things ſtrangled, &c? Tho? after 
uch Debate, the Apoſtles carry'd the Point, and 
e whole Church agreed in the 4 Deciſion; yet, 
ſolemn as this Deciſion was, and as religiouſly as 
was obſerv'd for many Ages, who now does not 
nit Superſtition to abſtain from black Puddings: 
Wd 15 not the Reaſon the fame in all things of the 
e nature? Was it not for neglecting to uſe their 
aſon, the beſt Gift that God cou'd beſtow, that 
any of the Gentiles ran into Idolatry, and other 
| abominable 


Micah 6.8, + Luke 10. 36, + IIA. 1. 18. 
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abominable Practices; while thoſe who uſed their 
Reaſon, * did by Nature the Things contained in the 
Law ? | 

« + It will afford juſt Matter of Wonder, (ſay; 
ce the judicious Dr. Morgan) that when Men are 10 
« well agreed concerning the Nature, Reaſon, and 
moral Fitneſs of Actions, they ſhould yet differ 
«< ſo widely about the governing Will or Law of 
_ «© Gop, Natural Virtue, we find, is the ſame every 
« where; but Religion has more Phaſes than the 
Moon, and changes its Appearance with the Cl. 
c mate, I think 4, we have a plain and cb. 
„ yious Principle, whereby to judge of Religion, 
« And this Principle of Judgment, 1s nothing elk 
« but the natural immutable Reaſon of Thing, 
<« appearing in the moral Fitneſs of Actions. 
« All the Laws of God, or all the Doctrines and 
« Duties of Religion, muſt have this Signature and 
<« Impreſſion viſibly ſtamp'd upon them, to ptoꝶ 
them to be true and genuine. If this Principk, 
« or Rule of Judgment, be not admitted, there 
„ can be no clear, or certain Criterion, whereby 
to diſtinguiſh the Laws of Gop from humat 
* Inventions, or diabolical Impoſtures. Per: 
e haps , it may be ſaid, that Miracles, the clea 
« irrefutable Teſtimony of Miracles, is a ſufficient 
« Evidence and Criterion of a Revelation from 
« Gop ; whether the Doctrines thus revealed, 0 
ce all of them, at leaſt, bear the Characters of Reaſon 
and moral Fitneſs, or whether they viſibly con 
« duce to the ſocial Virtue, Peace and Happine 
&« of Mankind, or not. But I would fain knov 
„ what Miracles there are, which may not 0 
e wrought by the Power of ſome inviſible evil 8p 
crits, or malicious and wicked Agents, at leaſt, 


to Appearance, and ſo as to impoſe on the Spec 
co ror 
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nd their Capacity of detecting the 
chef 1 be urged pere) That as Gop him- 
« ſelf cannot confirm any falſe Doctrines by Mira- 
cles, ſo it muſt be inconſiſtent with his Wiſdom, 
* Truth, and Goodneſs, to ſuffer others to confirm 
0. any ſuch Doctrines by falſe and pretended Mira- 


2 cles, and thereby impoſe upon Mankind in a 
Matter of ſuch high Conſequence, as their eternal 
oy. Salvation: It is eaſy to reply, That this is argu- 
7. ing againſt Fact and Experience; for that a very 
de. conſiderable, and perhaps, the far greater part of 
* Mankind always have been, and ſtill are, thus im- 
WY: poſed on, by the pretended Miracles of wicked 
"WW Prieſts, and the lying Wonders of Satan, is evi- 
ae dent in fact. And therefore to maintain, that this 
© WF cannot be done, is not to prove the Truth of 
ji * Doftrines by Miracles, but to impeach Provi- 
ll 4ence, and deny the Perfections of Gop. But 
che truth is, that the People in;/Popiſh Countries, 
15 or wherever Miracles are in vogue, are not to 
— blame for not detecting the Cheats of juggling 


Prieſts, and deſigning Knaves, who impoſe on 


al their Senſes: But what they are really to blame 
* * for, is, their receiving Doctrines as true and divine, 
* * upon the bare Atteſtation of Miracles, as a full 


© and ſufficient Proof, without regard to the Nature 
* and intrinſick Character of the Doctrines them- 
ſelves.— Perhaps, * there are none of the Mira - 
cles recorded in the Evangelical Hiſtory, as done 
by Chriſt and his Apoſtles, but what, with reſpect 
" WF fo the bare Power of acting, might have been 
done by the Devil and evil Spirits: And there- 
„fore, when this was objefted to our Saviour him- 
e {<!f, that his Miracles might be perform'd by the 
"1 MW Power of Satan; he does not ſay in anſwer to it, 
chat the Things done exceeded the Force of evil 
Angels, and cou'd only be effected by the imme- 
diate 

* Ib. p. 13, 
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« diate Power of God: But ſuch were the wiſh 
Effects of that miraculous Power, and the NA 
and Deſign of the Doctrines for the Good of 
« kind, that they who made that Objection, 
<« ſuppoſe the Devil to be at odds with himſelF;as 
that he had form'd a deep and cunning. Y 
„ for the Deſtruction of his own Authority 
« Kingdom. And as this was our Saviour's a 
% Reply to that very Objection, ſo it was dau 
<< the only clear, and ſolid Anſwer. that could haw 
been given.“ | _ 
TuISs Mriter himſelf affirms*, That to faylm 
the 7eus did) that thoſe Miracles were wrought by 
Aſſiſtance of evil Spirits, is to fall into the "Abſurd 
with which our Saviour juſtly charges them, "a 
<< That Satan caſts out Satan: That a Perſon, wh 
Life was moſt holy, and his Doctrine divine, pug 
« and heavenly, was all the while carrying on 
« Work of the Devil: And that a Preachers 
« Righteouſneſs, Juſtice, Mercy, Charity, I 
« Meekneſs, Patience and Peace, cou'd be en 
<* to work Miracles by any Power, but what 
« divine.” Which is ſuppoſing that if his Doc 
had not this Character, and by their internal 
dence ſhew'd themſelves to be the Will of 
there was room for the Objection of the Fews ; ani 
conſequently, that no Miracles that ſhew no Exp 
dience, Fitneſs, Reaſonableneſs, or Wiſdom, aw 
prove the Worker of them to act by a divine Come 
miſſion. I's 
I Hop, this MHriter has no Deſign to exp 
Chriſtianity, in repreſenting it as an mconliltene 
Scheme, and containing Things, that neither ſham 
Wiſdom, Reaſonableneſs, or Expedience; but malt 
his Miſtake is owing to his not diſtinguiſhing occas 
ſional Precepts (which muſt frequently occur in 


miſcellaneous a Book as the Bible, taking in ſuch 8 
va 
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vaſt Period of Time, and in many Parts of it wrote 
to People in widely differing Circumſtances) from 
Moral Precepts ; which from their own Nature and 
Tendency eternally oblige. Some Things in certain 
Circumſtances may be very fit. and expedient, and 
in others as unfit and unexpedient: But to take a 
Handle from hence to declare, that there are Things 
requir*d of all Mankind, at all Times, and in all Cir- 
cumſtances, which ſhew no Wiſdom, Reaſonable- 
nels, Fitneſs, or Expedience, and in ſome Circum- 
ſtances muſt be very unfit and unreaſonable, is 
ſtrangely abſurd, 

Ir there are but two ways to know when or how 
Things can oblige, viz. either from the Nature, or 
Reaſon of the Things themſelves, or from a poſitive 
Command ; and if no Things in the Scripture are 
commanded to be obſerv'd at all Times, and by all 
People, and no Commands can oblige thoſe to 
whom they were not given; I wou'd aſk this Mriter, 
how he can know what Things oblige eternally, but 
from the Nature and Tendency of the Things them- 
ſelves ? 

THAT you may the better judge of the Nature 
and Genius of the Chriſtian Diſpenſation, I ſhall 
mention the Deſcription which is given of it both in 
the Old and New Teſtament : in the former, God 
himſelf declares, that in the New Covenant, * 7 will 
put my Law into their inward Parts, and write it in 
their Hearts. And they ſhall teach 10 more every 
Man bis Neighbour, and every Man his Brother, ſay- 
ing, Know the Lord; for they ſhall all know me from 
the leaſt of them, to the greateſt of them. And to pre- 
vent any poſſible Miſtake,” St. Paul f applies theſe 
Words to the Chriſtian Diſpenſation, making uſe of 
the Word Minds, inſtead of inward Parti. 

Cax any thing which ſhews no Wiſdom, or Ex- 
pedience, or indeed, wy PP on meer Will 

5 and 
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F 
and Pleaſure, be ſaid to be wrote in our Hearts, and 
put into our Mind; and that ſo plainly to all who 
attend to its Diftates, as to need no other teach- 
ing? | 
Hen e's a Deſcription of a Religion that is worthy 
of God, and containing nothing, but what from the 
eternal Reaſon of Things has been from the very 
Creation, Men's indiſpenſable Duty; and that the 
Buſineſs of Revelation can only be to inculcate thoſe 
Duties, and to free us from all arbitrary Impoſitions: 
and according to this Deſcription, the Goſpel is de- 
clar'd to be a reaſonable Service, and I a Law of 
Perfect Liberty, which we are oblig'd to maintain 
in all our Words and Actions; and conſequently, 
frees us from all Obligation to merely poſitive 
Things; all outward Rites and Ceremonies ; which 
can only obtain under a carnal Law of Bondage, 
and are inconſiſtent with the Nature of a ſpiritual Re- 
ligion; and leaves to human Diſcretion to appoint ſuch 
Circumſtances, without ſome of which, publick Wor- 
ſhip, no more than the Adminiſtration of publick 
Juſtice, or other civil Affairs, cou'd be performed. 

War reaſon can we have to believe thoſe Men 
in earneſt, who contend there are Things, at the 
beſt but merely poſitive, of an eternal Obligation, 
in the Chriſtian Inſtitution ; till we ſee they are for 
reftoring the Order of Deaconeſs ; Saluting 'with an 
holy Kiſs; Praying, with Hands lifted up; Anointing 
the Sick with Oil, &c. and do not evade the Precept 
of proſelyting Men, and then baptizing, or immerſing 
them, by only /prizkling of Infants, incapable ot 
— , 

Ca theſe Men deny, that abſtaining from Blood, 
and Things ſtrangled, is not moſt ſtrictly and ſolemn- 
ly commanded ? Or that waſhing one another*s Feet 
was not requir'd by a dying Saviour, as neceſſary to 
| have a Part in him; and inculcated by his own Ex- 

| ample? 
, © Rom. 1341. +'"Jam; 1. 24. 21 13. 
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| ample? All that I requeſt of them, is, that the 


wou'd once, in their Writings, be conſiſtent with 
themſelves, and not let the World ſee tis purely 
Intereſt which makes them diſtinguiſh in this Caſe. 
TurRz's at preſent, a warm Diſpute among Di- 
vines, not, Whether God is an arbitrary Being, 
commanding for. Commanding-ſake, certain Things 
which have no Foundation in Reaſon ? but, Whether 
ſuch Commands have not only an equal, but in 
many Caſes, a ſuperior Virtue to thoſe founded on 
the eternal Reaſon of Things; and which carry in 
them the higheſt internal Excellency : Which is 
queſtioning whether Things, that have no Excellen- 
cy, no Virtue, no Value in them, may not be pre- 
ferr'd to thoſe that have the higheſt ; and is ſuppo- 
ſing God does not ſee Things, as they are in their 
own Nature; Things indifferent as indifferent; but 
puts that Value on ſuch Things, as no wiſe or good 


Man wou'd do. And there's one Writer (who, in 


all the Controverſies he has been engag*d, has al- 
ways took the wrong Side, and defended it by ſhut- 
fling, and prevaricating ) does not ſcruple to affirm, 
« That all moral Virtues are light in the Balance, 
and have no proper Efficacy in themſelves towards 
«© promoting Salvation; that Morality is ſhort and 
<« defective ; that it ſtands in need of Pardon.” I 
think one, who durſt advance ſo immoral a Pro 

ſition, ſtands in need of Pardon, both of God and 
Man. I ſhou'd be glad this was the only way he 


has ſhewn his Diſregard to Morality. 


Tart Paſtoral Writer ſays , *Tis unfair to inter- 
pret a Zeal that is ſhewn for ReveaPd Religion, as a 
Diſregard to Morality, 

THe Unfairneſs lies in thoſe who introduce ſuch 
Things into Reveal'd Religion as tend to depreciate 
Morality ; in putting indifferent and needleſs Things 
upon — with ir ; much more in preferring them 

3 | above 
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(68) 
above it. To ſhew the Perniciouſneſs of this No- 
tion, I muſt obſerve, that 

Tax Mind may, certainly, be overloaded, as well 
as the Body; and the more it is taken up with 
Things, not of a moral Nature, the leſs it can at- 
tend to thoſe thatare ſo. If once People are brought 
to believe ſuch Things, as have no Goodneſs in them; 
are good for any thing ; they will be apt to conclude, 
there's ſome ineffable ſecret Virtue in them, which 
makes them good for every thing: and not know- 
ing how to leave their Vices, and yet willing to ſecure 
their future Happineſs, they hope to atone for the 
former, in being punctual in obſerving the latter 
and at laſt, come to idolize them, at leaſt, the Diſ- 

nſers of them; and not content to obſerve thoſe 
'Things themſelves, think there's Merit in forcing 
others to do the ſame : and Men, when they want 
Reaſon to - ſupport their Opinions, ſeldom fail to 
have recourſe to Force. And *tis chiefly for the ſake 
of theſe Things, that Perſecution in moſt Places has 
raged to ſuch an Height. If any doubt of this, let 
him but ſee what Things have been made the | 
cuting, damning, burning Articles of all Churches. 

Can the Superſtitious, who generally expect to 
be happy in another Life, for ſuch Things as do no 
Good in this Life, but frequently Hurt, have that 
Regard for Men's preſent Happineſs, as they, who 
think the only way to obtain Happineſs hereafter, 
is to render themſelves and others as happy here as 
poſſible. And is it not notorious, that Mankind are 
every where immoral, and I may add, miſerable, 
in proportion to the Number, they admit into their 
Religion, of Things, which carry no Virtue z and 
on the Streſs they have put upon them? And has 
not the Chriſtian Prieſthood, taking an handle from 
hence, enſlav'd the Chriſtian World, by making 
ſuch Things neceſſary to Salvation, and themſelves 
as neceſſary in the Management of them? By what 


means 


( 69) 
means the Biſhop of Rome, and his Adberents, got 
and gather'd to themſelves the Government and Rule 
of the World, the 37th of H. 8. c. 17. will in- 
form us. 

Tur, and they alone, have a juſt Regard for 
Morality, who conſider it as it is in its own Nature, 
moſt excellent; and mix nothing with it to depre- 
ciate it, or to hinder them from wholly attending to 
it; and believe that no Tricks, no Artifices, no 
Expedients, can in the leaſt atone for the want of 
it; much leſs that there. can be any commuting, or 
compounding with Heaven ; and that no Merit, no 
Mediation, no authoritative Abſolution, no Death- 
bed Repentance (which ſome miſtakenly call Coming 
in at the laſh Hour) will be available. 

I Am perſuaded, that Chriſtians wou'd not go on 
in ſuch a Road of ſinning, as they generally do, if 
they were taught to have a juſt Value for Morality, 
and beliey'd they ſnou'd be dealt with hereafter, as 
they had ſpent their whole Lives in the Exerciſe of 
it; and not what they themſelves did, or ſaid, or 
what others did, or fag unto them in their laſt Mo- 
ments. And if the Papiſts are more immoral than 
others, is it not becauſe they have a greater Stock 
of Expedients to rely on ; and their Priefts (if well 
paid) never fail to ſpeak Comfort to their Souls? 

TAE Biſhop of London, when of Lincoln, ex- 
preſſes himſelf very juſtly on this Head, in ſaying, 
6 * However agreeable thoſe (moral) Duties are to 
% Reaſon and Religion, they are by no means 
* agreeable to the Luſts and Paſſions, and corrupt 
* Inclinations of Men; who, when they are con- 
« ſ{cious of great Neglects in the ſubſtantial Parts 
of Religion, and find no Diſpoſition in themſelves 
*© to ſecure the Favour of God that way, are willing 
eto come up to ſome Shew of Religion, that is lets 
diſagreeable to corrupt Nature, and to atone for 

„the 

* Four Serm. on ſeyeral Subjects, p. 77, 78, 79. 


(70) 
« the Want of inward Piety and Goedneſs, by a 
« ſtrict Care, and an immoderate Zeal about out- 
ward Performances. The Fews were exceeding 
6c punctual i in Sacrifices and ſolemn Faſts, in Waſh- 
« ings, and other gal Ordinances. In like 
« manner, the Pari/i;, obtain Pardon and Indul- 
e gence for their Sins, wil. readily ſubmit to Pilgri- 
“ mages, corporal Penances, and pecuniary Mulcts, 
« or any thing but true Repentance and Amend- 
« ment. And they have among them, one Article 
« of this outward kind of Merit, which is not only 
« like that of the Fews, but exactly the ſame ; 1 
mean, Zeal for the Honour of the Temple, and 
« the Church. And as to the Papiſts, it is well 
&« known, that there are no Impieties, or Villamies 
< ſo great, but what are excuſed, and even ſanctify'd 
% among them, it they have been committed in the 
« Service of the Church; and Vice and Immorali 
« is pardon'd there, far more eaſily than the 1 
Oppoſition to what they call the Catholick Cauſe, 
lam ſorry to ſay it, but it is roo viſible to 
ce be deny'd, or conceaPd, that this Piece of Popery 
« among others, is flowing in upon us.” I ſhall 
conclude this Head, with a Quotation from another 
eminent Divine, which ſeems to be directly levelPd 
at this Writer's Hypothejis*; That to ſuppoſe the 
„Will and Power of God is not perfectly ſubject 
<& to his moral Perfections, is to ſuppoſe him a ve 
<« defective and imperfect Being; a lawleſs W Wil 
« and Power being the greateſt Defect in Nature: 
e wherefore to ſecure our Minds againſt all injurious 
« Apprehenſions of God, this is a moſt neceſſary 
« Rule, that we conceive him to be ſuch a Being, 
as can never will, nor act any thing, but what 


„his own eſſential Wiſdom, Seen and Juſtice 
do approve.” 


* 


Tris 


* Scott's Chriſtian Life, Fart 1. Fol. 1. p. 362. 
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Tars Writer muſters up ſeveral Reaſons, to ſner 
the Inſufficiency of Reaſon ; in which, whether he 
prevails, or not, *tis Reaſon ſtill that carries it. He 
lays *, There's no arguing from the Powers f Reaſon 
in a State of Innocence, in which the Underſtanding is 
ſuppoſed to be clear and ſtrong, and the Judgment un- 
biaſsd, and free from the Influences of inordinate Appe- 
tites and. Inclinations, to the Powers and Abilities of 
Reaſon under the preſent corrupt State of human Na- 
ture. . 
I Am ſurpriz'd to find, that we, at preſent, are 
under a corrupt State of Nature; ſince we are told, 
Chriſtianity has removed us from the State of Brutes, 
and advanced us to the Perfection of Angels, But why 
are not Men now as much created in a State of Inno- 
cency, and continue in 1t till y offend againſt a 
known Law, as Adam and Eve did? Are not our 
immaterial Souls as immediately deriv'd from God ? 
And is it of any moment, whether the inſenſible 
Body is fram'd from organiz'd, or unorganiz'd Mat- 
ter? How can this Writer talk of Adam's clear and 
ſtrong Underſtanding, and Judgment unbiaſs'd, and 
free from the Influence of inordinate Appetites; 
when thoſe quickly work'd ſo ſtrongly, as to cauſe 
that weak Man ſtrait to break the very firſt Com- 
mand, and poorly yielded to a Temptation which 
ſcarce deſery'd that Name? And all the Excuſe he 
cou'd plead to his Maker, was , The Woman thou 


gaveſt to be with me, gave me of the Tree, and I did 


eat. And if the Light of Nature taught Adam to 
repent, (Repentance, the Rabbies ſay, was the firſt 
thing that was made; God ordaining the Remedy 
before the Diſeaſe :) does it not teach his Poſterity 
the ſame? And if it was a Law of abſolute Per- 
fection to Adam, why is it not ſo to his Deſcendants ? 
ſince they are equally bound by it; as is, in a few 
Words, demonſtrated in an excellent Diſcourſe of 


the 
* P.7. + Gen. 2. 


(72) | 
the preſent Biſhop of Wy « If out firſt Pa- 
rent, ſays be, was the Creature of God, ſo are 
« we; and whatever Service and Duty he owed in 
virtue of this Dependance, the ſame is due from 
“us; nor can this Relation be ever made the Ground 
« of different Duties in his Caſe, and in ours. If, 
„therefore, Nature rightly inſtructed him at firſt, 
* how to ſerve his Maker; our Obligations being 
« the ſame with his, our Rule muſt be the fame 
„ alſo. The Caſe. is the ſame with reſpect to the 
„Duties ariſing from Man to Man: It wou'd be 
& as reaſonable to ſuppoſe, that the three Angles 
c of a Triangle ſhould be equal to two right ones 
in one Age, and unequal in another, as to ſuppoſe 
that the Duties of Religion ſhould differ in one 
« Age from what they were in another; the Habi- 
* tudes and Relations from which they flow, conti- 
„ nuing always the ſame.” | 

THzy, who have. hitherto done Chrift:anity,” &c. 
the Honour to write againſt it, very well know, 
that a Law, as far as it is imperfect, is no Law; and 
that ſuch a Law can't come from a God of abſolute 
Perfection; it being impoſſible, but that he mult 
know what makes Men acceptable to him ; and that 
we, as well as Adam, are ſo bound by this Law, 
that God himſelf can't diſpenſe with his Creatures, 
for not obſerving it : yet notwithſtanding theſe Con- 
ceſſions, they ſay, that this Law, tho' immutable, 
and equally obliging at all Times, was only a perfect 
Rule for the firſt Pair in their original State; which, 
perhaps, was but a few Hours; Eve being, as Di- 
vines generally maintain, ſeduced before Adam had 
known her; otherwiſe Cain might have been born 
without original Sin. And therefore, ſince theſe 
Writers agree in this Point, I ſhall only quote Dr. 
Slebbing, who ſays T, „I can't help taking _ 


germ. before the Societies for Propag. the Goſpel, &c. . 14. 
+ Uſe and Advantage of the Goſpel Revel. p. 61. 
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(73) | 
of one very groſs Miſtake, which has been ob; 
«« truded upon us of late; viz. That according to 
« the Chriſtian Syſtem, God left Mankind for four 
« thouſand Years together — deſtitute of ſufficient 
« Means to do their Duty, and to preſerve themſelves 
« from ſinking into a corrupted and degenerate State 
And he there quotes Chriſtianity, &c. whereas he 
ſhou'd have quoted The unchangeable Obligation of 
Natural Religion, &c. and the two Paſtoral Letters; 
and not a Book wrote on purpoſe to expoſe theſe 
Notions. However, to ſhew how abſurd and wicked 
theſe Notions are, he has not recourſe to the Suffi- 
ciency of the Law of Nature, but to the Goſpel Co- 
venant ; H Which, be /ays, came in as ſoon as 
there cou'd poſſibly be any Occaſion for it, and 
6“ js as old, not indeed as the Creation, but which 
4 comes little ſhort of it, as the Fall of Adam; 
4 this Covenant, to thoſe who embraced it, was 
& an effectual Means of Salvation before the Coming 
« of Chriſt, as it has been ſince.” 

A CovenanT muſt, at leaſt, be between two 
Parties, both of which have it in their power to 
make, and obſerve the Covenant they made; and 
that they voluntarily enter into it, and ſtipulate to 
obſerve the Conditions of this Covenant, which muſt 
tak: in every thing that Men, on their Part, are to 
do, in order to obtain eternal Happineſs; and all 
that God has promis'd on his Part; otherwiſe it 
cou'd only be a Promiſe, that ſuch a Covenant 
ſhould be made hereafter. And if all Mankind, as 
well before as ſince the Coming of Chriſt, might be 
ſav'd by embracing it, it ſuppoſes, they might all know 
it; ſince 'tis Nonſenſe to ſuppoſe Men can be bound 
by a Covenant, which they never made, or knew. 

Tx1s Covenant, it ſeems, is contain'd in Words 
ſpoken neither to Adam or Eve, but to the Serpent; 
or, as the Doctor will have it, in defiance of the 


L Text 
* P. 375, 390, 401. + F. 38, 66. 


the Aſſiſtance of Senſe, Experience, and Obſervation z 
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Text, to the Devil himſelf; and are contain'd in 
theſe Words *, Iwill put Enmity between thee and 
the Woman; and between thy Seed, and ber Seed; it 
Gall bruiſe thy Head, and it foalt. bruife bis Heel, In 
this Curſe, in this Enmity between Serpents, and 
thaſe who are afraid to be bit by them, is placed the 
whale of this Reverend Doctor's Covenanting Divi- 
nity. But to return to the Paſtoral Letter- Writer. 

Hs ſecond Reaſon againſt the Sufficiency of Rea- 
ſon, he thus introduces : Auatber fallacious Way of 
Arguing, is, that as Reaſon is our Guide in the Aﬀairs 
of this Life, it may alſo be our Guide in Religion, and 
#be Concerns of the next Life. Whereas in one, it has 
the Aſſiſtance of Senſe, aud Experience, and Obſerva- 
tion; but in the other, it is left, in great meaſure, to 
Conjetture and Speculation. 

WrzRrEas the contrary is true, that in the Affairs 
of this Life, tho* Reaſon is our Guide, and we have 


et we may greatly miſtake to our vaſt Prejudice: 
but tis otherwiſe in relation to the Life to come; there 
no Miſtake can turn to our Prejudice, if we do our 

beſt to find out the Will of God, and act accordi 
to it. And, I think, tis no ſmall Reflection on Reit, 
gion, to repreſent it ſo uncertain, as that it is in great 
meaſure, notwithſtanding the utmoſt our Reaſon can 
do to ſind it out, left to Conjecture and Speculation. 
I Wov*p aſk ibis Mriter, in what Point is it that 
Men are thus left to Conjecture and Speculation ? 
Will not their Reaſon inform them, with relation to 
their Duty to God, what Sentiments inſpire them 
with Love and Reverence for the Deity? And need 
they much Reflection ro know, that the more any 
Sentiments do, this, the more they ought to be che- 
riſh*d? And that every Notion, which tends not to 
raiſe in them the higheſt Conceptions of the divine 
Being, is derogatory to his Perfection; and that the 
greateſt 
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greateſt Honour and Worſhip they can render him, 
is ſolemnly to own him to be what he is; a Being 
of impartial and univerſal Goodneſs? And that a 
they ought themſelves to have the higheſt Ideas of 
Love and Veneration for their Creator and Bene- 
factor; fo they ſhou'd, on all propef Occaſions, 
endeavour to excite the ſame in others? And that, 
as they cannot but ſee, it wou'd be in them affront- 
ing God, to offer him a Worſhip, which they be- 
lieve he abhors; ſo they muſt think it che ſame in 
others? And Q. IB. I 5a 
As to their Duty to one another, can't they per- 
ceive, that *tis fit, in the Nature of Things, and 
agreeable to the Mind of their Creator (who has 
endow'd them with Reaſon for this End) to intro- 
duce into his Creation as much Happineſs as they 
can; by being ready to aſſiſt, and prevent one an- 
other in all good Offices? And 91 
Ir in ſome nice and difficult Points, they ſhon'd 
miſtake, in applying this Rule of acting for their 
common Good ; yet in being intirely govern'd q +4 
they govern their Actions by the ſame Rule as God 
governs his; and their Will is the fame with his: 
and they concur in the fame Deſign with him, and 
cannot but have done all that God requires; who, 
having made Men fallible, will not impute to them 
want of Infallibility. 
T © corroborate this laſt Argument of the Infufft- 
ciency of Reaſon in Matters of Religion, this Wri- 
ter ſays !, It is uſually ſeen, that the wiſer Men ate 
about Things of this World, the leſs wiſe they are about 
Things of the next World. I hope, our Writer him- 
ſelf is an Exception to this general Obfervation ; 
ſince all the World will own, he is very wiſe, as to 


Things of this World: and let me add, that if Man- 


kind have been ſo much miſtaken in judging about 
Religion, as this Writer ſuggeſts, has it not been 
L 2 generally 


* Ibid. 


676) 
generally owing to cheir truſting to ſuch Guides, 
who, being very wiſe in worldly Matters, have, in 
order to create the greater Dependance on them- 
ſelves, confounded the plaineſt Thing, deſign'd for 
the moſt Ignorant, as well as the moſt Learned? 

HF x ſays“, A Rule of Duty is one and the ſame to 
all Perſons, and in all Ages; and when a ſtanding 
Teſt is once given to diſtineuiſh Truth, it is equally a 
Teſt at all Times, and in all Places; ſuppoſing it to be 
convey d to them with ſuſſicient Evidence. This is the 
Caſe of the Goſpel Revelation. | 

Ir there was no ſtanding Rule, or Teſt, to diſtin- 
guiſn Truth from Error, till the Time of the Goſpel; 
Men, till then, cou'd not be moral Agents; or for 
want of a ſtanding Rule to govern their Actions, be 
accountable for them. If this be orthodox Divinity, 
God deliver me from Orthodoxy. 

To prove this orthodox 8 he fays f, 
They who think it had been moſt agreeable to the divine 

 #Wijſdom to have given Mankind one certain Rule from 

i the Beginning, which ſhou'd have been a ſufficient Guide 

to all future Generations; and that the Need of a new 

Revelation implies Want of Knowledge and Foreſight 

| in God, ſeem to forget that Man was created a free 

; Agent, and as ſuch might have it in his power to fall 
into a State of Degeneracy and Corruption. But does 
not this State ſuppoſe a ſtanding Rule, for Men 
to have guided their Actions by? Where there 
is no Rule, there can be no Deviation from a Rule; 
no Degeneracy or Corruption : and Men being 

free Agents, had it in their power to come out of 
that State. Bhs | 

In ſhort, there's no Nature, whether divine or 
human, but what has ſome Law inſeparably annex'd 
to its Nature ; God himſelf, who has no Superior, 
can't act contrary to the Law of his Nature; and 
Man being a reaſonable Creature, his Perfection 


mult 
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muſt conſiſt in acting up to the Law of his reaſonable” 


Nature; which teaches him what Actions are fit, and 


what unfit; and what are uſeful, and what uſeleſs, 
in the State he is in: and that Revelation (which 
can't alter the Nature of Actions) can neither abro- 
gate, or change, in whole, or part, this Law of 
Reaſon ; but only excite reaſonable Creatures to ob- 
ſerve it in all their Actions. And by his own argu- 
ing, © If once there's a Rule given, there's no need 
« of a new Rule; ſince a Rule once given, is one 
e and the ſame Rule to all Perſons, and in all Ages; 
« and equally a Teſt in all Times, and all Places, 
« if there's ſufficient Evidence of its coming from 
« God.” And can there be a greater Evidence 
of a Rule coming from God, and of its abſolute 
Perfection, that it is univerſal and immutable, 
as founded in the eternal Reaſon of Things, and 
thoe unalterable Relations Men ſtand in to God, 
and their Fellow - Creatures; and which God 
daily dictates to all Mankind, Chriſtians as well 
as others? 

Ir God's Will was not immutably the ſame, 
Mankind wou'd be in a very uncertain Condition, 
not knowing what to depend on; and therefore 
Dr. S. Clarke very juſtly obſerves *, that in a 
Being, who always knows what is right, and can 
never poſſibly be deceiv'd, or aw d, or tempted,. 
or impos'd on, his general Will and Intention of 
doing always what is beſt, moſt fit, and right, 
vill in reality be as certainly and truly unchange- 
« able, as his very Eſſence itſelf.” And he adds, 
«* Þ| that God in his Laws, that is, in the uniform 
Intention of all his Commandments, is perfectly 
* unchangeable; becauſe they are always founded 
« on the immutable Reaſons, the eternal Differences 
Hof Good and Evil; the original Nature of Things, 
* and univerſal Equity ; and they always tend — 

| cc r 
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« the fame regular End, the D ad nnn 
« of the whole Creation. 

Tris Writer ſays“, Mankind are cu d 40 in- 
quire, whether any Revelation . has been made; and 
what Evidence there is of its coming from God, 
Where-ever Men are oblig'd to enquire, my muſt 
ſce ſufficient Reaſon for that Enquiry 3 and in this 
Caſe, they muſt have Reaſons previous to any exter- 
nal Revelation, to mduce them to enquire whether 
God has made any ſuch Revelation; | otherwiſe this 

iry would be wholly unreaſonable. And here 
it is to be conſider'd, 

Fir, WurrnR God, who gave Mankind from 
the Beginning, Reaſon to enable them to diſcern 
Good from Evil; Religion from Superſtition z did 
not deſign that as a compleat Rule, by which they 
were to govern themſelves in religious, as well as in 
other Matters. 

Secondly, Sie a Change of Mind in God is "not 
to be preſum'd, muſt there not be ſome previous 
Reaſons to induce Men to examine whether God has 
not alter'd his Mind, and inſtituted; at leaſt for 


ſuch and ſuch Places, a Religion diſtin& from the 
univerſal Religion of Reaſon, and which, as ſuch, 


muſt be wholly owing to Will and Pleaſure ; other- 
wiſe it wou'd be the fame with the Religion of 
Reaſon. 

Thirdly, S1nct *tis impoſſible to enquire into all 
the Revelations, that do, or have obtain'd in the 
World; there muſt be previous Reaſons to direct 
Men to enquire into this, or that Revelation, rather 
than into an Infinity of others. 

Fourthly, Ir there are previous Reaſons, which, 


at preſent, oblige Men to make this Enquiry, ought 
not this Writer to ſhew, why the ſame or other 


previous Reaſons, wou'd not always have done fo? 


| or 
* Pag. 42. 


as” YT Fs ww = 


ms @ ='© 6 o& _. 


(79) 

or to 2 Revelation unknown till the Time of Tibe- 
rius, and ſtill unknown to the greateſt part of the 
World, I leave him to judge; who: can't be igno- 
rant, that all the World, in not adhering to the 
Religion of Nature, but by following vain tradi- 
tionary Religions, fell into the groſſeſt Abſurdities. 
And ſince he is ſo gracious as to lay, I am far from 
deſiring Men to reſt implicitly on the Belief of any Age, 
or Country; I ſhow'd be glad to know what previous 
Reaſons he can give, for enquiring into the Religion 
of his Country, which a Talapoin might not urge 
at Siam? 

Men of ever ſo different traditional Religions fay 
the higheſt things of their Revelations ; the Bonzes 
of China call their God Fo-He f, the Saviour of the 
World ; and that be was born to teach the Way ef 
Salvation, and to give Satisfafion for all Men's Sins 
and the Talapoins ſay, their God, Sommonocodom |, 
who gave them their Law, was born of 4 Virgin, 
and was the God expected by the nag *. And 
the Bramins, the Perſees, the Derviſes, &c. give the 
higheſt Exzcomia of their ſacred Writings, and of the 
inſpired Perſons by whom they were compoſed. And 
if the Prieſts of theſe different Religions preſs'd 
Men to examine into their Revelations, how cou'd 
they, thus preſs'd, well avoid aſking, Whether it 
you'd not be renouncing their moral Agency, and 
lighting the beſt Gift God cou'd beſtow, and highly 
atronting the Donor, to think the Religion of Na- 
ture or Reaſon cou'd not anſwer the End for which 
It was given? If it ſhou'd be faid, Reaſon wou'd 
tel! them, that Reaſon was no ſufficient Guide; 
wn 


Navarette's Voyages, p. 86. 

I Salvator Generis Humani. Conf. Sin. Phil. Proem. Diſſ. p. 28. 
Le Dieu Fo- he a et le Sauveur du monde. Il eſt nc pour enſeigner 
oye du Salut, & pour expier pour tous les Pechez, Je Comte, 
vol. 2. p. 

| Tachard v Voyage au Siam, Vol. 1. p. 408. 
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viceable to us in the Conduct of our Lives; we ae 


univerſal Goodneſs, Beſides, how can we depend ol 
2 | _—_ 
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wou'd they not reply, that if Reaſon told them 
much, it cou'd only be, becauſe ſome Things were 
their Duty, for which they cou'd ſee no Reaſon: 
it cou'd, Reaſon wou'd teach them what thoſe 
Things were; but that the ſuppoſing ſuch a general 
Defect in Reaſon, and that Things might be Men's 
Duty, of which they cou'd have no Knowledge, 
ſerv'd to no other End, than to introduce a general 
Scepticiſm in Matters of Religion, or rather, wy 


make Men downright Atheiſts ; for they who b 


lieve a God, can never believe he requires Impoſſi 
bilities. | | 1 


Ir Men thus preſs'd, ſhou'd further ſay, If your | 


Revelations, and the Proofs, on which they are bu 


are wrote in dead or antiquated Languages, pray I 


us know, by ſome previous Reaſon, why we amt 


bound to ſtudy all or any of thoſe antiquated Lays 
es; or rather, ſhew us that you do not require 
Impoſũ bilities of the Bulk of Mankind? | 


Ir Men were further preſs'd to examine into any 
of their Superſtitions, wou'd they not cry, If you 


can ſhew us where thro' Prejudice we deviate from 
the Law of Reaſon, which God has implanted: 
human Nature ; or can inform us of any thing thak 
will make us wiſer and better; or be any ways ie 


ready to hear you; and of theſe we, as rational 
Creatures, are capable of judging : but for fuel 
Things as have no Foundation in Reaſon, and call 
only be learnt from the Tradition, which obtains 
this or that Country, we are ſo far from imagining 
it our Duty, for the ſake of theſe to examine, wells 
we capable of it, into your pretended Revelations, 
and the antiquated Languages in which they att 


wrote, that we ſhou'd think it a Crime to queſtioa 


whether ſuch unneceſſary Things can come from 
Being of conſummate Wiſdom and impartial and 
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any of your Traditions; when Tradition, as All of 
you on, is ſo far from being a certain Means of 
conveying Truth in religious Matters, that it has at 


all Times, and all the World over, 3 nothing 


but Falſhood; except where that par Religion 
which each of you profeſs is taught? _ | 
Bo r to return to our Writer; I hope it may be 
aſk'd him without Offence, ſince he owns Revelation 
is to be try'd by the Dictates of Reaſon, and thoſe na- 
tural Notions it gives of the Being and Attributes of 
God, and the. eſſential Differences of Good and Evil; 
whether a plain, ſimple Man may not know his Duty 
by having thus recourſe to Reaſon, as eaſily as by 
a round-about Way; by trying every Part and Point 
of Revelation by the Teſt of Reaſon, and compa- 
ring it with Natural Religion in every L 
and ſeeing it contains nothing which Reaſon tells 
him is mean, trifling, or any ways unworthy a Being 
of conſummate Wiſdom, and all other dine Per- 
fections; and that in the Whole, and every Part, it 
tends to the Good of Man? And, ſince God can 
give no inconſiſtent Commands, to ſee whether the 
different Parts of this voluminous Book, taking in 
ſo many Periods of Time, agree together without 
the leaſt claſhing ; and that the Old Teſtament does 
not contain ſuch Things as evidently ſhew they 
cou'd not be wrote by thoſe whoſe Names they bear, 
but by Perſons who liv'd many Ages after; and 
that the New Teſtament ( both Teſtaments being 
equally divine ) does not forbid what the Old either 
commanded, or approved; and that the Facts re 25 
in the New Teſtament, ſaid to be wrote by inſpir'd 
Perſons, and for the moſt part Eye - witneſſes, arè not 
told with ſuch different Circumſtances as wou'd de- 
ſtroy the Credit of the Tellers, in any Court of Judica- 
ture? And when this Labour is over, and Satisfaction 
gain'd as to the Dubia Evangelica, (for reconcili 
ef which, ſuch a number of — have been _ 
n 
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Bulk of Mankind, the Illiterate, are to ſearch into 
Antiquity, and ſee whether all Evidences, except of 
one Side, are not deſtroy*d or loſt; and what Cer- 
tainty there is, that thoſe Books we now eſteem Sa- 
cred, were wrote by inſpir'd Perſons ; and that too 
excluſively of numbers of other Books, which were 
admitted as ſuch, by ſeveral Sects of primitive Chri- 
ſtians, even before ours appear'd; and when they 
appear'd, were rejected by them. And here might 
be added, the judging whether theſe Writings have 
undergone any, or what Alterations ; or whether 
they have been rightly tranſlated, After theſe Difi- 
culties (of which the common People, no doubt, are 
qualified to judge) are got over, I am afraid they 
are ſtill but where they ſet out, ſince tbe Letter kills ; 
and the moſt celebrated Fathers own *, „ Shou'd we 
<< underſtand a great part of the Sacred Writ literally, 
<« we ſhall fall into enormous Blaſphemies ; nay, that 
ce the Scripture is not only dead, but deadly, c.“ 

I PuT theſe Queries the rather, becauſe this Writer, 
if we may judge by what he ſays, ſuppoſes the Old 
and New Teſtament give ſuch. a Character of the 
Nature of God, as claſh with one another. His 
Words are , Chriſtianity gives us a true Knowledge 
of the Nature of God; that it is not impure, as the 
greateſt part of the Heathens believ'd ; nor ſevere and 
terrible, according to the general Tenor of the Jewiſh 
Diſpenſation, as given to a ſtiff-necked and obſtinate 
People; but that be is a Being of a pure ſpiritual Na- 
ture, and is kind to us, and loves to do us Good, It 
the true Knowledge of the Nature of God, is the 
Foundation of all Religion ; and if the Knowledge 
which the general Tenor of the Jewiſh Diſpenſation 
gives us of the Nature of God, is contrary to that 
which the Goſpel gives, can both be true? Is not 
the Nature of God immutably and eternally the 
ſame ? 


* See Chriſtianity, cc. p. 207, + Paſt, Let, p, $3» 
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ſme? Will the Jews being a ſtiff-necked and ob- 
ſtinate People, alter it? Is not this ſtriking at the 
Authority of the New as well as the Old Teſta- 
ment; ſince the New owns the divine Inſpiration of 
the Old? And if they thus differ in ſo effential a 
Matter, what have we to truſt to, but our Reaſon, - 
to know the Nature of God ; and conſequently, the 
Whole of Religion, which is founded on it? ſince 
from the Nature of God, we may in general be cer- 
tain of the Nature of all thoſe. Things God can 
command or forbid. And how to apply his Com- 
mands in particular Caſes may eaſily be acquired, 
by conſidering our own Nature, ( to which God has 
inſeparably united a Deſire of Happineſs) and the 
Nature of our Fellow-Creatures. a 

Tris Writer, who owns Revelation is to be 
try'd by the Teſt of Reaſon, muſt, if conſiſtent with 
himſelf, approve the trying any particular Text by 
itz and condemn the Writer of Scripture vindicated, 
who, to diſcourage all ſuch Enquiry, uſes not only all 
the bitter Invectives, all the inflaming Exclamations 
Malice can ſuggeſt ; but alſo groundleſs Inſinuations, 
and in many Places notorious Falſhoods. As for in- 
ſtance, he ſays *, The Author whoſe Works I have 
now in hand, the he ſtudiouſiy diſguiſes bimſelf, and 
takes great pains to put fair Gloſſes on what be is doing 
yet ſometimes he diſcovers the Secrets of his Heart, He 
gives broad Hints in one place, that he looks on 1ncon- 
tinence in ſingle Perſons, as one of the Rights and 
Privileges God has allow'd by the Light of Nature. 
When all the broad Hints in the Place he quotes, 
amount to no more than that the Prieſts have no 
divine Right to judge in this Matter. And with 
the ſame Sincerity he ſays, The noble and generous 
Aim, cohich the Writer I am now concern d with, boaſts 
of in his Preface, is to eaſe every Liberline, if poſſible, 
ef bis juſt and well-grounded Fears; and to ſteel bis 

M 2 Hear! 
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Heart againſt a Judgment to come. That this Writer 
ſcruples no Falſhood, when it can ſerve to. blacken 
his Introduction alone is inſtead of mille Teſtes; an 
yet all this envenom'd Rage, which appears thro? the 
whole Book, is only for doing what himſelf in this 
Pamphlet pretends to do; examining Texts by the 
Teſt of Reaſon. If impotent Malice had not blinded 
him, he wou'd not ſo frequently, and ſo grofly mil- 
repreſent a Diſcourſe, which is got into many hands; 
and by his thus recommending it, muſt get into 
many 'more. I hope, for the fake of the Church, 
there are not Two ſuch Men in it, ſo void of Truth, 
Charity, and good Manners ; at leaſt, fo preferr'd: 
for that wou d be too great a Scandal for any Church 
to bear. And I am afraid the World will think, 
that they who pick'd out this foul-mouth'd Writer 
to throw Dirt, were ſenſible, the Cauſe cou'd not 
be ſupported by any other Arts, but thoſe of Lying 
and Calumny ; if fo, all the World muſt approve 
their Choice. « | Wy * 
| To prejudice his Readers, he“ reckons up thoſe 
that oppoſed the Apoſtles, not forgetting even Dio- 
trepbes; of whom our Engliſh Apoſtle Cranmer ſays, 
*© That Diotrepbes, who deſired gerere Primatum 
in Eccleſia, had more Succeſſors than all the Apo- 
« ſtles; of whom comes all theſe glorious Titles, 
e Stiles, and Pomps, in the Church.” 
ALLowinG what he fays+, that the Author of 
Chriſtianity, &c. diſcovers no Acquaintance with the 
Original Languages; not ſo much as with common Cri- 
ticks and Commentators ;, and that ſeveral of his Objec- 
tions are pure Engliſh Objeftions, ſuch as affect only our 
Tranſlation : yet fince the Religion of the Unlearned, 
for whom alone he pretends to write, depends not on 
Criticks, and Commentators, whether common or 
"FEET, | | uncom- 
* Introduct. þ. 4. 
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uncommon z who too, for the moſt part, dare not 
ſpeak their own Sentiments, tho' they nevertheleſs 
pretend to ſpeak the Sentiments of the Holy Ghoſt 
more plainly than he himſelf has done ; muſt not the 
Engliſh Bible be to thoſe, who are unacquainted with 
the Originals, the Word of *God? for otherwiſe 
they will have no Word of God at all: And yer 
how frequently do Divines, to ſerve a preſent Pur- 
poſe, find fault with the Engliſh Word of God? 

THz only Motive the Objector, as he texms the 
Author of Chriſtianity, &c. had to mention the Hi- 
ſtory of the Fall, was to expole an impious Notion, 
which the Books of Divines are full of, and upon 
which the Writer of the Paſtoral Letters lays the 
greateſt Streſs ; viz. that upon this Fall all Mankind 
were in, and continued in an unavoidable State of 
Corruption; and that the Philoſophers, not know- 
ing the original Dignity of human Nature, run into 
endleſs Abſurdities: This eblig'd him to ſhew, 
* that, had the Philoſophers been acquainted with 
the Hiſtory of the Fall, as it is related in the Scrip- 
ture, they could have no reaſon from thence to 
doubt of the impartial and univerſal Goodneſs of 
God; or to queſtion whether he has not had at 
all times, after, as well as before, the Fall, the ſame 
Regard for the Welfare of Mankind, both eternal 
and temporal. The Primitive Chriſtians, as well as 
the Fews, were ſo far from building ſuch an Hypo- 
theſis on it, that they, as T Celſus remarks, and Ori- 
gen does not contradict, turn'd the whole Hiſtory 
of the Creation, with the taking a Woman out of a 
Man's Rib, all into Allegory, &c. 

TAE Writer of Scripture vindicated, tho? he will 
not have this A.ccount to be allegorical ; yet dares 
not ſay that it, as related in Scripture, is literally 
true; much leſs that *tis told after a plain and ſimple 

"Bo Es | manner, 

* Chriſtianity, p. 27 5—337. 

+ Orig. — Gi. 5 4 7. x: 5, 186, 


(86) 
manner, as FaQs of the greateſt moment ought to 
be, and which an inſpir'd Writer cou'd not want 
Ability to do; and in explaining them, he takes 

ſuch a liberty as would, allowing it to be juſt, render 
the whole Bible uncertain. 

H x does not pretend there was any thing in the 

nature of the Injunction of our firſt Parents not eat- 
ing of the forbidden Fruit, that required it ; but that 
it was a Tryal of their Obedience: yet does not 
tell us for whoſe ſake this Tryal was made. It cer- 
tainly could not be for the fake of God, who muſt 
know beforehand what our firſt Parents would doz 
nor could it be for their ſake that this Tryal, which 
coſt them ſo dear, was made; much leſs for the 
ſake of Generations to come; ſince, F as our Ar- 
ticles declare, by reaſon of original Sin, every 
Man born into the World deſerves God's Wrath and 
Damnation. 

Ir all God's Commands are for the Good of 
Mankind, can a needleſs Command, given onl 
by way of Tryal, and which has entail'd ſo B 
Miſery on the whole Race of Mankind, be for 
their Good ? Or how cou'd it be ſaid, that God de- 
ſign'd Paradiſe as an everlaſting Habitation for 
them, when he never intended that they, tho? ever 
ſo innocent, ſhou'd enjoy it? If this Difficulty 
(which alone ſufficiently ſhews the whole to be an 
Allegory) was got over, yet this is not ſufficient 
nothing will ſatisfy the Vindicator of Maſes, but 
his repreſenting Moſes as an unfaithful Hiſtorian, in 
omitting the principal, nay, the only Actor in ſe- 
ducing Eve, by imputing that to a Serpent, which 
he aſſures us was done by the Devil; whom he intro- 
duces, tanquam ex machina, to ſolve Appearances z 
and makes his Devil uſe the Organs of a Serpent, 
whoſe Organs, Naturaliſts obſerve, are incapable of 
Speech, for his Speaking- Trumpet : and that for 

thus 
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this wicked Stratagem of the Devil, the whole Spe- 
cies of Serpents have ever ſince been accury'd. 

To juſtify his introducing the Devil as the ſole 
Agent, when both the“ New and Old Teſtament 
impute the whole Tranſaction to the Serpent, he 
takes upon him to tell what was beſt for Moſes to do, 
in ſay ing, It was beſt Moſes ſhould ſay nothing of the 
inward Agent, having ſaid nothing of Angels, good or bad, 
in his Hiſtory of the Creation. As tho? ſaying nothin 
of them, where it was not neceffary, wou'd juſtify 
Moſes for ſaying nothing of them, where, for the ſake 
of an important Truth, it was abſolutely neceſſary, 
Beſides, had this been a good Reaſon, Moſes ought not 
to have mention'd Cherubims with a flaming Sword, 
to hinder Adam, naturally mortal, to become im- 
mortal; being before, by eating of the Tree of the 
Knowledge of Good and Evil, as the Serpent pre- 
dicted, and God himſelf declares, become like one of 
us, to know Good and Evil. But this and ſeveral 
other things he takes no notice of, or elſe ſays they 
are meer Cavils, not worth his Notice. 

As he has different Views, ſo he talks differently 
of our firſt Parents: in one place he ſays , God con- 
ſder'd their Weakneſs, and want of Experience, and 
their being lately brought into a new World; in ano- 
ther ||, Adam had Dignity and Perfection both natu- 
ral and ſupernatural, which his Poſterity, as ſuch, 
bave not; that he was ſupernaturally veſted with great 
Clearneſs of Underſtanding, as to divine Matters. 
And yet, notwithſtanding this natural and ſuperna- 
tural Perfection, and his having got + Words, partly 
ſrom God, and parily from his own Ingenuity, by 
means of which he gave Names (which Names, he 
being then alone, cou'd be of no Uſe) to every liv- 
ing Creature; he all along ſuppoſes his Ignorance ſo. 
groſs, as not to know that even a Serpent cou'd 
not ſpeak. And | 

10 
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To ſhew.it was not unworthy of God to talk to g 
Serpent, he ſays*, It was in the Hearing of Man, 
and for the Uſe of Man : But of what Uſe cou'd that be 
to Man, who believ'd that God only talk d to, and 
curs'd a Serpent? To ſhew its Uſe, he ſays T, "That 
in the viſible Serpent there was contain'd an inviſible 
Hiend, ſeen only by God; and God in curſing one, laid 
a Curſe on both, the Words of the Curſe having a literal 
and myſtical Intendment, well known to Divines : Tho 


he is not pleas'd to inſtruct the Unlearned, to whom 


he writes, by what myſtical Intendment the fame 
Words can relate to a dumb Beaſt, and to an im- 
mortal Spirit. 5 2 
Hx fays||, A Man muſt be next to an Ideot, if be 

takes God's walking in the Garden in the cool of the 
Evening literally, as a Man walks; God can chuſe 
what Symbol of his Preſence he pleaſes. If God is alike 
every where, and in every thing, no one Thing more 
than another can be a Symbol or Sign of his invi- 
ſible Preſence ; and if God is in his own Nature in- 
viſible, no Symbol can repreſent him as viſible; 
and the Apoſtle makes Inviſibility an eſſential Cha- 
rafter of + the One only true God. And we meet 
with ſuch Expreſſions as theſe in the moſt early Fa- 
thers ; „That none, who have the leaſt Senſe, will 
« dare to affirm, that the Maker and Father of the 
« Univerſe did appear in a ſmall Spot of the Earth: 
% and *tis impoſſible ** that the Eyes of Mortals 
& cou'dever ſee the Supreme God.” Which ſhews, 
thoſe Fathers had a different Opinion of Chriſt from 
a certain Author, who is ſo far from ſuppoſing him 
to be a Symbol of the divine Preſence, when on Earth, 
that he makes him the Supreme God; there being 

nothing in Nature why the Son might not ſend the 
Father, as the Father the Son. And muſt not this 
Writer think him next to an Ideot, for ſuppolng 
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God can have any other viſible Prefence but what is 
ſymbolical; I mean, if he ſticks to his firſt Expo- 


ſition of the Text: which I think he does not, in 


ſaying *, F the Author”s Delicacy is offended at that, / 
he may underſtand the Words not of God's walkings, but 
of the Voice walking. But himſelf gives up both theſe 
ingenuous Solutions, and owns tlie viſible Preſence 6f 
God: His remarkable Words are , That the Preſence of 
God in that viſible manner in which be was then pleas d 
to appear, had the ſame Effect on bur firſt Parents, as 
any ſtrange Company has been aft to have upon Mankind 
in ſuch Caſes ever ſince: God impreſs'd Shame upon 
them then, as a part of their Puniſhment ; and be has 
left the ſame Shame upon their Poſterity ever ſince, as 
a perpetual Memorial of it. Tis ſomewhat ſtrange, 
that Mankind, to whom God never appear'd after a 
viſible manner, ſhould be puniſh'd with Shame for a 
perpetual Memorial, for his once having appear'd 
after ſuch a manner to two Perſons and one Serpent. 
Can this Writer be ignorant, that a great part of 
Mankind to this very day, as our Anceſtors formerly, 
go naked, with no more Shame than Men and their 
Wives are to be ſeen naked by one another; or 
Maids are to ſhew their bare Necks and Breaſts, where 
it is the Cuſtom? Beſides, if this Shame was natu- 
ral, Children cou'd not be without it: And he pays 
no ſmall Compliment to thoſe he calls impudent 
Wretches, who he owns || are free from this Puniſhment. 
If the Devil (whom we bring in on moſt Occaſions) 
did not owe him Shame, he could not talk fo ſhame- 
fully about Shame, eſpecially when by it he contradicts 
the Scripture z ſince That ſuppoſes their Eyes upon eat- 
ing the forbidden Fruit were {trait open'd, and they not 
only knew they were uncloathed, (Infpiration, I fup- 
poſe, giving them an Idea of Cloathes) but were fo 
aſham'd of it, that to cover their Nakedneſs they 

| ſew'd 
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ſew'd Fig-leaves together, before God, or God's Sym- 
bol, or God's Voice walk'd in the Cool of the Even- 
ing in the Garden ; and that upon hearing his Voice, 


Shame being then ſo ſtrong on them, they hid them- 


ſelves from the Preſence of God among the Trees. 
H E ſuppoſes, God permits wicked Spirits (endow'd 
with a univerſal Knowledge of what 1s paſt,* and a 
deep Penetration into Futurity) to range about, de- 
ceiving Mankind: And all he ſays to juſtify this 
Manic hæ an Scheme, is, that to queſtion it, is preſuming 
too far, and making too familiar with an all-wiſe Gover- 
nour of the World. But Dr. J. Clarke ꝶ has preſum'd 
ſo far, as to deſtroy this impious 1 which 
can never be reconciPd with what St. Jude ſays of 
God's || having reſerved the Angels, which kept not 


their firſt Eſtate, in everlaſting Chains of Darkneſs unto + 


the Fudgment of the laſt Day. And I may add, that 
one part of this Manichzan Scheme about Witchcraft, 
upon the account of which an Infinity of innocent 
People have been murder'd, is abhorr'd now by all 
who have any Notion of the divine Goodneſs ; nor 
can they perſuade themſelves, that the Devil does 
now ſo much as haunt a ſingle Cottage, or poſſeſs or 
obſeſs any Mortal, no, not even this Writer. 

I x relation to the Confuſion of Language at Babel, 
he,without taking notice of the precedent Texts, men- 
tions only this Verſe 2, Go to, let us go down, and there 
confound their Language, that they may not underſtand one 
another”s Speech. Upon this, he very rhetorically ſays, 
that the Sons of Noah gathering together in a Cluſter, 
and deſigning to continue ſo, inſtead of diſper ſing to reple- 
aiſh, and cultivate the Earth, God would not bear their 
loitering at ſuch a FunFure, but interpoſed miraculouſly. 

Tx1s Account of the Confuſion of Language, 
which he wou'd impoſe on us as that which the 
Scripture gives, and as ſuch, pretends to vindicate it, 


2 
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is yr ns from the Scripture-Account, viz.” 
that the Cauſe of Men's Language being confounded 
at Babel, was to prevent building a Tower, whoſe 
Top was deſign'd to reach unto Heaven; and that 
the Lord coming down to fee what they were doing, 


ſaid ®, This they begin to do, and nothing will be re- 
trained from them which they have imagined to do. 


And then follows that Verſe, the only one he thinks 
fit to mention. Thus, you ſee, he not only conceals 
the Account of, and the Reaſon for the Confuſion of 
Language, which the Scripture gives; but wou'd 
impoſe on us, as the Dictates of the Holy Spirit, his 
own Imaginations, as inconſiſtent with Reaſon as 
with Revelation. The Way to repleniſh, as well as 
cultivate the Earth, was, for Men's keeping together 
for mutual Convenience and Aſſiſtance, till Num- 
bers forced them to ſpread ; and when they ſpread, 
did they not preſerve an Intercourſe, new Languages 
were ſoon unavoidable, Tho? the confounding an 
old Language, the only thing the Scripture mentions, 
cou*d be of no uſe for repleniſhing or cultivating the 
Earth; yet it 455 be of ſervice, in putting a ſtop 
to the building of the Tower of Babel. 

LET me aſk this preſumptuous Writer, how he 


dares claim more than a Papal Power, in adding to, 


and altering of Scripture ; and then making it no leſs 
than Blaſphemy not to come into his Additions and 
Alterations? and this too, when he pretends to vindi- 
cate Scripture againſt Rabſhekahs, who blaſpheme the 


God of Tjrael. If a Man can't tell Truth when it is for 


his Intereſt, and muſt belye the Scripture, even when 

he pretends to vindicate it, when can he ſpeak Truth? 
TRE Remarks he makes in relation to the Con- 
duct of + Abraham, Sarah, and Jacob, reflect on 
his holy Fathers, who, for the moſt part, ſay the 
lame things with the Author of Chriſtianity. And 
N 2 | what 


* See Chriſtianity, p. 254. compar'd with Gen. 11. 
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what he ſays of Pagan Sacrifices, no other being 
mention'd, the Fathers ſay of Sacrifices in general. 
Fuſtin ſays *, ** We are ſufficiently taught, that the 
< Creator of the Univerſe ſtands in no need of Blood, 
« Libations, and Incenſe;— believing this to be the 
e only Honour worthy of him, not to conſume the 
Creatures which he has given us for our Uſe, and 

cc the Comfort of thoſe that want, in the Fire of Sa- 
“ crifice. Another Father ſays, << Shall I offer 
to the Deity, Sacrifices and Oblations of thoſe 
Things he has made for my Uſe, as if I ungrate- 
* fully turn'd back on his hands the Preſents he has 
© made?” They who judge only by the Pertor- 
mance, can't but ſuſpect the Author wrote booty; 
and others muſt ſce, even by what I have quoted, 
how unequal he is to the afſign'd Taſk: And therefore 
I ſhall only now obſerve, that 
He appears to be as great a Stranger to Philoſo- 
phy, when he pretends to argue from it, as he is to 
good Manners, or good Senſe : He ſhews his Wit by 
his Malice ; his Reafon by his Railing ; his Zeal by 
his want of Knowledge ; his Religion by his want of 
Charity ; his Love to God by Hatred: of his Neigh- 
bour ; his Regard to Truth, by not writing to Men's 
cool Reaſon, but by endeavouring to inflame their 
Paſſions; he ſhews his Love to Virtue, by putting 
thoſe things which have no Virtue in them upon a 
level, nay, many times above thoſe things which 
have the greateſt ; be ſhews his Veneration for Scrip- 
ture, by miſrepreſenting it; his Sincerity, by pre- 
tending to look into Men's Hearts, and there ſee 
what he can't find in their Actions, an Enmity to 
all Goodneſs ; tho? at the ſame time, fo great is his 
Sincerity, his real Quarrel is, that they place the 
Whole of their Religion in doing Good: and he 1510 
far from following the Advice of the Apoſtle, in 
treating with || Meekneſs and Fear thoſe who _— 
wit 


* Juſt. Apol. $ 16. + Minut, not. var. p. 313. || 1 Pet. 3. 15. 
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with him, that this Anti-Apoſtle thinks Spite, Rage, 
Arrogance, and Inſolence more proper. The only 
thing that can be pleaded in his Excuſe, is, that his 
Head is turn'd by talking backward and forward, 
in endeavouring to revive an exploded Fritheiſtical 
Hypotheſis, to prevent the ſpreading of which, that 
Clauſe in the gth and 1oth of King William againſt 
owning more Gods than one, was enacted. | 


 Havins, in theſe haſty Remarks, prevail'd on 
myſelf to treat this Don Furiaſo after his own Way 
and Manner, that he may ſee the Folly of uſing 
others as he does ; I ſhall now, begging pardon for 
this Digreſſion, return to the Paſtoral Letter-Writer. 

H x ſays *, We ought not to take an Eſtimate of the 
Strength and Power of natural Reaſon, in Matters of 
Religion, from Books which have been written ſince the 
Chriſtian Revelation was made ; many of which are 
clear and uniform in the Meaſure of Duty, and the 
Motrves to the Performance of it. 

I SHou*'p be glad, cou'd this Writer ſhew any 
thing till the 17th Century, that can be compar'd 
with the Ezhicks of Ariſtotle, and the Offices of Tully; 
and what we have met with ſince that Time, has been 
chiefly owing to Laymen, particularly Grotius and 
+ Puffendorf ; whoſe Works, when they ſirſt ap- 
pear*d, were ſtrenuouſly oppoſed by Eccleſiaſticks. 
As for his holy Fathers, they, as 1s ſhewn in a num- 
ber of Inſtances by Barbeyrac, underſtood very little 

of Morality ; and Church-Hiſtory 
ſhews they practis'd leſs. 

Tris Writer, tho? inconſiſtently with what he had 
in ſeveral Places before advanced, fays||, The Diffe- 
rences among the Philoſophers concerning Points of the 
greateſt Importance in Religion, were ſo many, and ſo 
eagerly purſued by the ſeveral Sets, that inſtead of in- 

forming 

* Þ. 13. + IntroduRt. to Pufiendor?'s Law of Nature and 
Nations, $. 9, 10. PF. 39. 
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ming Mankind in tbeir Duty, they perplex d and 


diſtracted them, and at laſt, left them under greater Un- 


certainties than they were before. But even this he 
thinks not ſufficient, without miſrepreſenting the 
Opinions of the moſt eminent Philoſophers; and ſays, 
In private Life can we reaſonably expect io find among 
them the great Virtues of Love, Meekneſs, and Forgive- 
meſs? when Cicero ex e approves, and profeſſes 


Revenge. And Socrates declares it neither unjuſt, or 


revengeful, to _ in the Calamities of our Enemies. 
Cicero in this place ſpeaks of no other Revenge, than 
that for which Magiſtracy was inſtituted. To ſhew 
the Sincerity of this Writer to all that underſtand only 
Engliſh, I ſhall mention what Dr. Clarke quotes from 


him on this Head, who ſays , (putting down the 


Places he quotes in the Margin) << *Tis evident eve 

«« Man is bound by the Law of his Nature, as he 1s 
«« alſo prompted by the Inclination of his uncorrupt- 
c ed Aﬀections, to look upon himſelf as a Part and 
« Member of that one univerſal Body, or Commu- 
e nity, which is made up of all Mankind; to think 
« himſelf born to promote the publick Good and 
«« Welfare of all his Fellow-Creatures; and conſe- 
« quently obliged, as the neceſſary and only eſſential 


4 Means to that End, to embrace them all with 


« univerſal Love and Benevolence: So that he can- 
e not, without acting contrary to the Reaſon of his 
« own Mind, and tranſgreſffing the plain known Law 
« of his Being, do willingly any Hurt and Miſchief 
eto any Man; no, not even to thoſe who have firſt 
« injur'd him; but ought, for the publick Benefit, 
« to endeavour to appeaſe with Gentleneſs, rather 
ce than exaſperate with Retaliations; and finally, to 
„ comprehend all in one word, (which is the top 
« and complete Perfection of this great Duty) ought 
eto love all others as himſelf. "This is the Argumen- 


« tation of that great Maſter Cicero.” 
PLATO 


* P. 29. + Evidence of Nat. and Rev. Religion, p. 75, 76. 
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Pr aro, from Socrates in the Place quoted, does 
ſay, „It is neither unjuſt nor revengeful to rejoice 
in the Calamities of our Enemies;”- that is, in 
their Defeat and the Victories gain'd over them in a 
juſt War: for which we Chriſtians uſually appoint 
Days of Thankſgiving. But in his Crit. Tom. 1. p. 49. 
where he expreſly treats this Matter, as well as in 
other Places, he always concludes, it is utterly unlaw- 
ful to return Injuries. If this Writer had 8 Grotius, 
. 2. c. 20. he wou'd then have plainly ſeen what the 
Antients thought of this Matter; and how aukwardly 
this Charge is now brought againſt their Morality. 

ARISTOTLE, this Writer ſays“, ſpeaks of Meek- 
neſs, not only as a Deſect of the Mind, and as carrying 
in it too great a Diſpoſition to forgive; but calling the 
patient enduring of Reproach, the Spirit of a Slave. 
But Ariſtotle ſpeaking of the defective Extreme of the 
Virtue of Meekneſs, ſays, Not to be angry when 
« there is juſt Cauſe, is to be a Fool; and alſo other- 
« wiſe than the Circumſtances of Time, Place, Sc. 
*© require : for ſuch a one ſeems to be utterly inſen- 
e ſible, and not capable of reſenting, or 9 
e himſelf; then to ſuffer patiently the contemptuous 
« Afﬀronts, is the part of a Slave.” 

Tris Writer ſuppoſes, that the Philoſophers be- 
liev'd, that ſome Things were Men's Duty, which 
either they cou'd not know, or when known, cou'd 
not practiſe ; and that they muſt wait for Revelation, 
to enable them to know and do theſe Things : and 
ſays +, We find two of the greateſt Philoſophers, So- 
\ crates and Plato, deſpairing of the Recovery of Man- 
kind out of @ State of Error and Corruption, without 
/ome extraordinary Aſiſtance from God. Socrates 
[peaking to the Athenians of him/elf, tells them, <* That 
«© when he is gone, they will fall into an irrecoverable 
State, unleſs God ſhall take care of them, and 


e ſend them another Inſtructor.” 
Bur 


. t. 


8 

Bur Socrates is ſo far from ſpeaking of himſelf 
as an Inſtructor ſent by God; and that he, as ſuch, 
had preſery*d them from falling into an irrecoverable 
State; that he ſuppoſes their Crime was, they wou'd 
not make uſe of their own Reaſon in relation to him, 
but acted as Men aſleep, and wanted to be awaken' d. 
His Words are *, Quanguam vos quidem ſortaſſe in- 
dignabundi, veluti it qui dormitantes, excilantur, Anyti 
confilium ſequentes, meoque conſilio repudiato, facile me 
interfeceritis : ita tamen habitote, vos religuam vitam 
dormiendo traducturos, niſi Deus vobis curam gerens, 
alium quempiam vobis immiſerit. And Plato, ſays he, 
Þ+ ſpeaking of the wrong Methods of Education among 
the Athenians, ſays, That in ſuch a State of Things, 
« whatever is kept right, and as it ought to be, muſt 
<< be effected by a divine Interpoſition.” Whereas 
Plato, ſpeaking of one, who has a good Diſpoſition, 
and a right Education, ſuppoſes he may arrive ad 
Faſtidium Bonitatis ;, then ſays ||, Quod ſi neque recte 
ſata (natura ſeu indoles eujuſpiam) neque commode fuerit 
educata, contrarium exitum fit plane conſequutura ; niſi 
Deus mirifica quadam ratione preter ordinem ei ſubve- 
nerit. And what this Writer quotes from Socrates's 
Scholar, is as little to his purpoſe. 
WrarT he mentions from Tully, makes directly 
againft him; where Tully ſays ?, There are in our 
« Minds the Seeds "4 Virtue, by which Nature 
« would conduct us to Happineſs, if they were 

& allow'd to grow up.” | 
THIS Paſſage, which is quoted more at large 
by. Dr. Clarke, plainly points out the Method, by 
which the Seeds of Virtue are not ſuffer'd to grow; 
and one 1s, * That as we are committed to Tutors, 
* we are then further ſtock'd with ſuch Variety, 
that Truth becomes perfe&ly overwhelm'd with 
Falſhood; and the moſt natural Sentiments of _ 
Mind 


* Socrar. Apol. Tom. 1. p. 31. KE. + Ibid. 
Plato, Tom. 2. p. 492. A. & P. 40. 
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Minds are ſtifled with confirm'd Follies.* The 
Remark that Dr. Clarke makes on this whole Paſſage 
is, that * A livelier Deſcription of the preſent 
corrupt State of human Nature is nat to be met 
« with,” IY 
An d, indeed, Cicero is ſo far from owning an 
ſuch Defect in the Light of Nature, thar he ſays, 
« + It is impoſſible to err, ſo long as we follow the 
Guidance of Nature.— || That Virtue is nothing 
« elſe but Nature advanced to her higheſt Degree 
« of Perfection. And that f There is no Man, 
« of any. Nation whatſoever, who following the 
Conduct of Nature, may not; attain to Virtue.” 
Our Writer ſays, that the Doctrine of Fate, cr 
Men's doing every thing thro* Neceſſity, and not by 
Choice, takes away all Virtue and Vice, and leaves na 
lace for Rewards or Puniſhments, either here, or here- 
after ; and yet this was the avote d Doctrine of ane fa- 
mus Sect among them, the Stoicks: And the Preva- 
my of this Doctrine of Fate in the Heathen World, - 
ether with the pernicious Influence it naturally has 
upon Virtue and Religion, was the Reaſon why the 
atient Fathers of the Chriſtian Church took ſo much 
ains in their ſeveral Writings to confute and expoſe it. 
Ir the Doctrine of Predeſtination, like that of 
ate, infers Neceſſity, muſt it not have the ſame. 
[Conſequences 3 beſides that which is tack?d to it, the 
eprobating from Eternity the greateſt part of Man- 
ind? Does not this Writer, in order to expoſe the 
loicks, condemn all Proteſtant as well as Popiſh” 


hurches? ſince from the Time of good St. Auſtin 


ey have all maintain'd that as a neceſſary Doctrine: 
ay, has not this Writer himſelf, without regard to 


the 
Natural and Reveal'd Religion, p. 158. 1 | 
+ Natura duce, errari nullo pacto poteſt,— | Eſt autem virtus 


bil aliud quam in ſe perfecta, & ad ſummum perducta Natura. 
Nec eſt quiſquam gentis ullius, qui ducem Naturam nactus, 


d virtutem pet venire non poſſit. Cic. de Leg. l. 1. 
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the Sentiments of the primitive Fathers, feveral times 
ſolemnly ſubſcribed Articles, which infer Neceſſity, 
and not Choice? tho' now, after this Declaration, 
no Conſideration can, fure, prevail on him to do it 
again. But this Reflection, as ill Fate will have it, 
does not touch the Stoicks, or indeed any of the An- 
tients; who, as it is ſhewn by Mr. Wollaſton“, tho 
generally Fataliſts, yet do not ſeem to have thought 
they were not Maſters of their own Actions. And 
as for the Stoicks, whatever Notion they might have 
of an internal Neceſſity, yet they magnified human 
Liberty, and join'd both together, as is own'd by 
Barbeyrac Þ in his Introduction to Puffendorf's Law 
of Nature ; where you will fee that their Principles, 
their diſintereſted Principles, carried Piety and Vir- 
tue, the Love of God, and the Love of Man, to 
the higheſt Pitch. 
I Cov'p here ſhew you, but that I muſt defer to 
2 more proper Time, from undoubted Authorities, 
that there's no moral Precept found in the Bible, 
which 1s not over and over to be met with in the 
Books of the Heathen Moraliſts z nay, that there 
are now, tho* this Writer ſuppoſes || the contrary, 
Nations, tho* unacquainted with the Old and New 
Teſtament, who, in their Lives, as well as Doctrines, 
carry Morality to the utmoſt Height, without pulling 
down with one hand that which they build with. the 
\ Other, to the confounding of all Morality. 

I Have omitted to take any notice of what this 
Writer ſays of the Uncertainty of the Philoſophers 
in relation to a future State; becauſe, I think, it has 
been prov'd over and over, that the Heathen Mora- 
liſts generally maintain by moſt cogent Arguments 
the Bclief of a future State ; and the Reward of good, 
and the Puniſhment of evil Men : and indeed, to put 


the whole on Revelation, is, if the Revelation itſelf 
is 


Religion of Nature delineated, p. 10g. | 
+ Engliſh Tranſlation, F. 27: Pp. 70, &c. P. 13. 
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is got demonſtrable, ro make what depends on it 
only probable. For my part, I entirely agree with 
a late excellent Author“, that The Belief of a fu- 
« ture State is ſo eſſential a part of natural Religion, 
« thatthere*'s no Man who allows the one, but muſt 
„ likewiſe admit the other, there being ſo neceſſary 
« a Connection between them, and both being joint- 

« ly ſupported by ſuch irrefragable Arguments.” 

I W1iLL grant this Writer, that Chriſtianity is 
little beholden to ſome Philoſophers, who, when the 
Buſineſs of Philoſophizing run very low, by reaſon of 
the Tyranny which overſpread the Roman Empire, 
came into the Church, and brought with them ſuch 
Notions, as were utterly inconſiſtent with the Simpli- 
city of the I. Ic — not be improper to men- 
— what a noble Author ſays on this Occaſion f: 
The Roman Emperors, as they grew more barba- 


rous, grew ſo much the more ſuperſtitious. The 


«© Lands and Revenues, as well as the Numbers of the 
{© Heathen Prieſts, grew daily: And when the Sea- 
* ſon came, that by means of a Convert-E 

e the Heathen Church-Lands, with an Increaſe of 
66 Power, became transferr*d to the Chriſtian Clergy, 
< *rwas no wonder, if by ſuch Riches and Authority, 
they were in no ſmall meaſure influenced and cor- 
6 rupted; as may be — even by the Accounts 
given us of theſe Matters by themſelves. 

*« Wen, together with this, the Schools of the 
<* antient Philoſophers, which had been long in their 
„ Decline, came now to be diſſolv'd, and their ſo- 
*« phiſtick: Teachers became Eccleſiaſtical Inſtructors; 
the unnatural Union of Religion and Philoſophy was 
*« compleated, and the — — Product of this 
Match appear'd ſoon in the World. The odd ex- 
<< terior Shapes of Deities, Temples and holy Uten- 
e fils, which by the Egyptian Sects had been — 
äſet in Battle againſt — other, were now metamor- 

O 2 phoſed 

* Enquiry into the Origin of Moral Virtue, p. 26. 

t 3 2 3.7. 78, 79, 88. 


( roo ) 
* phoſed into Philoſophical Forms and Phantoms; and, 
*< like Flags and Banners, were diſplay'd in hoſtile 
* manner, and born offen/ively, by one Party againſt 
c another, In former Times, theſe barbarous Na- 
tions above-mention'd, were the ſole Warriors in 
theſe religious Cauſes ; but now the whole World 
became engap*d : when inſtead of Stork3, and Cro- 
*© codites, other Engines were erected : when ſopbiſti- 
cal Chimera*s, crabbed Notions, bombaſtick Phraſes, 
Soleciſins, Abſurdities, and a thouſand Monſters of a 
+ {cholaſtick Brood, were ſet on foot, and made the 
Subject of vulgar Animoſity and Diſpute, 
«« ® Myſteries, which were heretofore treated with 
«© profound Reſpect, and lay unexpos'd to vulgar 
Eyes, became publick and proſtitute ; being in- 
< forc'd with Compulſion and Violence, on the un- 
fitted Capacities and Apprehenſions of Mankind.“ 
 Anp this, at laſt, produced that charitable Creed of 
Vigilius Tapſenſis, under a borrow'd Name; which ſhews 
the Spirit of thoſe who firſt impos'd it; and of thoſe, 
who ſince have been for continuing the Impoſition. 
IT IAIS J/riter ſays T, 1t is univerſally true, that where- 


* 


** 


ever Chriſtianity prevail d, Oracles ceas d, Idols were de- 


ſtroy'd, and the Worſhip of the true God was eftabliſh' d. 
Trar the Cheats of Oracles were plainly diſco- 
ver'd, when mne Oracular Temples were demoliſh'd, 
is fully prov'd both by Vandale, and Fontenelle in his 
Hiſtory of Oracles ||, as well as that they were the 
Impoſtures of Pagan Prieſts ; which continu'd more 
or leſs in repute till that Time: but that Idols were 
then deſtroy'd, is a Miſtake ; for we find in the 
Reign of Theodoſius, St. Ambroſe aſking Symmacus, 
why the Pagans were not contented with having the 
publick Places, Portico's, and Baths filPd with their 
Idols; as if nothing wou'd ſerve their turns, unleſs 
the Image of Vidlory be ſet up in the very Capitol, 
the Place of the whole City where moſt Chriſtians 
reſort. And in the Reign of Valentinian II. the Ro- 


man 


* Ib. p. 81. + P. 37. See Fontenelle of Oracles, Vol. 2. c. 4. 
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nan Senate petition the Emperor to reſtore the Altar 
of Victory, and prevail'd on his Succeſſor to grant 
it“. Nor can J think it entirely true, that wherever , 
Chriſtianity prevail d, the Worſhip of the True God ar 


eſtabliſb'd + ; not only becauſe of the Violence, the 
Paſſion, the Malice, the Falſeneſs, and Oppreſſion, 


which reign'd in moſt of thoſe Synods held by Con- 


ſtantine; and after him, by the following Emperors, 


on occaſion of the Arian Controverſy : but becauſe* 


Conſtantine himſelf, as is ſhewn-by that eminent Cri- 


tick Mr. Moyle ||, was after his Death inter Deos rela- 


tus, and pray*d+to, and worſhipp'd as a God; and 


the ſolemnis Votorum nuncupatio, which was rank Hea- 


theniſm, was continu*'d ; and the religious Worſhip, 
which was paid to the Statues of the Emperors, re- 


main'd till the Reign of Theodoſius II. who forbad it 
by a Law now extant. And we have ſeveral In- 


ſtances, where the Chriſtian Emperors not only aſ- 


ſum'd the blaſphemous Titles of Numer, Divinitas, 


Eternitas, &c. but call'd their Edicts ? heavenly and 
divine Oracles, and celeſtial Statutes, And I believe 
there may be ſeveral Inſtances given, where the Bi- 


ſhops themſelves did not ſcruple to give them theſe 


Titles; Themiſtius the Philoſopher, ſpeaking of the 


Biſhops of his own Time, gives this Character of 


them“, that they are a ſort of Men, who do not wor- 
ſhip God, but the Imperial Purple. 


Gentlemen, | 

JIs for your ſake that I have ſo fully conſider'd 
this Pamphlet, leſt the Name of a Paſtoral Let- 

ter, and the Shew of Learning, may impoſe on ſome of 
you: Nothing being more irkſome to me, than to 
2 my Time in tracing a Writer, who talks incon- 
iſtently thro? a whole Diſcourſe, both of Reaſon and 
Revelation, tho? theſe two are the ſole Subject of it; 
and miſrepreſents the Sentiments of the moſt cele- 
| brated 


* Moyle's Works, Vol. 2. Pp. 107. + Wake's Authority of 
Chriſtian Princes, p. 307. || Of the thundring Legion, þ. 187. 
+ Vandale de Orac. J. 1. p. 458. » Socr. Eccl. Hiſt, 1,4. C. 32. 
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» NE es Mr LON * 
dy eich all Revelation is to be try d, and 


Ang that at the Fall of Man, God fell too; and 


or elſe could not enable them to perform it. But this] 
vill venture to affirm, that as the Chriſtianity T have 
| Jaid down, is no other than that which this Writer 


of Mankind, than that Chriſtianity, which in other 


IHA one the to make, ſince e 


of Lincoln; 1. think it 15 now agreed vn all hund, 


>” 8 25 


tho' Reaſon at the fame time is o dd to be tie Teh, 
'conſt, 
> 5.4 is Dictates muſt be more evidently ff 

other wiſe it wou'd be judging Tens py 
motius, Whether ſach a Method of 
ing. Goceirflly either for or again God, 1* I; will not 
determine: Or whether, on the whole, it is not fu 


either had no Power to tell People his Mind plainlyz 


maintains in ſeveral places i in this Paſtoral Letter, ſoit 
tends more to ſhew the impartial and univerſal Goads 


neſs of God, and to promote che general Happinek 


parts he ſo zealouſly contends for; in which he fups 
es, chere are Things that ſhew neither Wiſdom gr 
A Pretence, which, I need not ſay, gave 
in former times an Handle to the — to 


bring into Religion what Things they pleas'd; 5 
What thoſe were, ln alias felt to their Coſt. 


7 


Mem who The ple to miſrepreſent what they 
do not like, That you 0 al in any Controverſy v 
think of moment, truſt to your own Eyes. 
An p now I ſhall conclude, with reciting an excel, 
fetit Aſſertion of the Buhop of London, publiſhUwhen 


that by the Ter ms of Chriſtianity, there a 70 10 
. La ly for the ſake of Religion fot 
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